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PREFACE

The study of the Bible is, as it were, the soul of
theology, as the Second Vatican Council says,
borrowing a phrase from Pope Leo XIII (Dei
Verbum, 24). This study is never finished; each
age must in its own way newly seek to under-
stand the sacred books.

In the history of interpretation, the rise of the
historical-critical method opened a new era.
With it, new possibilities for understanding the
biblical word in its originality opened up. Just
as with all human endeavor, though, so also
this method contained hidden dangers along
with its positive possibilities. The search for
the original can lead to putting the word back
into the past completely so that it is no longer
taken in its actuality. It can result that only the
human dimension of the word appears as real,
while the genuine author, God, is removed
from the reach of a method which was estab-
lished for understanding human reality.

The application of a "profane™ method to the
Bible necessarily led to discussion. Everything
that helps us better to understand the truth and
to appropriate its representations is helpful and
worthwhile for theology. It is in this sense that
we must seek how to use this method in theo-
logical research. Everything that shrinks our
horizon and hinders us from seeing and hear-
ing beyond that which is merely human must
be opened up. Thus the emergence of the his-
torical-critical method set in motion at the
same time a struggle over its scope and its
proper configuration which is by no means fin-
ished as yet.

In this struggle the teaching office of the Cath-
olic Church has taken up positions several
times. First, Pope Leo XIII, in his encyclical
Providentissimus Deus of Nov. 18, 1893, plot-
ted out some markers on the exegetical map.
At a time when liberalism was extremely sure
of itself and much too intrusively dogmatic,
Leo XIII was forced to express himself in a ra-
ther critical way, even though he did not ex-
clude that which was positive from the new

LOT NOI AU
Viéc nghién ciru Thanh Kinh, nhu da xay ra, la
linh hdn cua khoa than hoc, nhu Céng Bdng
Vatican6 I n6i khi muon loi cua DTC Léo XIII
(Dei Verbum, 24). Viéc nghién ctu nay khong
bao gid chim duat; mdi thoi dai phai tim cach
hiéu cac Thanh Kinh médt cach méi mé, theo
duong 16i cia minh,.
Trong lich st giai thich Thanh Kinh, viéc nay
sinh cua phuong phap phé binh lich sir da mo ra
mot Ky nguyén mei. Véi no, nhiéu kha nang dé
hiéu thé giéi Thanh Kinh ¢ tan ngUOn goc cua
né da duoc mo ra. Miac du, nhu tat ca cac nd lyuc
cua nhan loai, phuong phéap nay cling chtra dung
cac nguy hiém tiém an cung cac kha néng tich
cuc. Viéc di tim ngUOn goc co thé dua dén viéc
day Loi Chua hoan toan tre vé quéa kht, d¢én ndi
n6 khéng con dugc chap nhan trong thuc tai caa
né nira. Két qua la chi chiéu kich nhan loai cua
Loi la cé vé cé that, con tac gia dich thuc, la
Thién Chua, lai bi day ra ngoai tam tay cua mot
phuong phap da dugc thiét 1ap dé tim hiéu thyc
tai caa nhan loai.
Viéc ap dung mot phuong phap “thé tuc” vao
Théanh Kinh dwong nhién dwa dén tranh luan.
Tt ca nhitng gi gip ching ta hiéu rd chan ly va
trinh bay né mot cach thich dang hon déu cé ich
va co gia tri cho khoa than hoc. Chinh theo
nghia nay, ma chlng ta phdi tim cach su dung
phuong phap ay trong viéc nghién ctiu than hoc.
Tat ca nhitng gi thu hep chan troi caa ching ta
va ngan can ching ta trong viéc nhin thiy va
nghe thay ngoai nhitng diéu thuan tuy nhan loai
phai duoc mo ra. Nhu thé sy xuit hién cua
phuong phap phé binh lich sir di bat dau, ddng
thoi mot cudc dau tranh vé pham vi va hinh thé
thich hop ctia nd van chua két thic.
Trong cudc dau tranh nay, Huan Quyén caa Hoi
Thanh Cong Gio da vai lan xac dinh lap truong
cta minh. Trudc hét, Buc Léd XIII, trong théng
diép Providentissimus Deus, ngay 18 thang 11
nam 1893, d3 vach ra mot s6 mdc trén ban dod
cua khoa chu giai. Vao thoi ky ma chi nghia tu
do da cuc ky tu tin dén ndi tré nén qua gido diéu,
Puc Léd XIII da bat budc phai trinh bay gido
huan caa ngai mot cach git gao, mac du ngai
khong loai trir nhirng gi tich cuc tir cac kha nang
4



possibilities. Fifty years later, however, be-
cause of the fertile work of great Catholic exe-
getes, Pope Pius XII, in his encyclical Divino
Afflante Spiritu of Sept. 30, 1943, was able to
provide largely positive encouragement to-
ward making the modern methods of under-
standing the Bible fruitful. The Constitution on
Divine Revelation of the Second Vatican
Council, Dei Verbum, of Nov. 18, 1965,
adopted all of this. It provided us with a syn-
thesis, which substantially remains, between
the lasting insights of patristic theology and the
new methodological understanding of the
moderns.

In the meantime, this methodological spectrum
of exegetical work has broadened in a way
which could not have been envisioned 30 years
ago. New methods and new approaches have
appeared, from structuralism to materialistic,
psychoanalytic and liberation exegesis. On the
other hand, there are also new attempts to re-
cover patristic exegesis and to include renewed
forms of a spiritual interpretation of Scripture.
Thus the Pontifical Biblical Commission took
as its task an attempt to take the bearings of
Catholic exegesis in the present situation 100
years after Providentissimus Deus and 50 years
after Divino Afflante Spiritu.

The Pontifical Biblical Commission, in its new
form after the Second Vatican Council, is not
an organ of the teaching office, but rather a
commission of scholars who, in their scientific
and ecclesial responsibility as believing exe-
getes, take positions on important problems of
Scriptural interpretation and know that for this
task they enjoy the confidence of the teaching
office. Thus the present document was estab-
lished. It contains a well- grounded overview
of the panorama of present-day methods and in
this way offers to the inquirer an orientation to
the possibilities and limits of these approaches.

Accordingly, the text of the document inquires
into how the meaning of Scripture might be-
come known -- this meaning in which the hu-
man word and God's word work together in the
singularity of historical events and the eternity
of the everlasting Word, which is contempo-
rary in every age. The biblical word comes

méi. Tuy nhién, 50 nim sau, nhd cdng trinh tét
dep cua cac nha chd giai Cong Gido vi dai, buc
Pi6 XII, trong thong di¢p Divino Afflante Spir-
itu ngay 30 thang 9 nim 1943, da c6 thé dua ra
nhitng khich 1€ tich cuc hon cho viéc lam cho
cac phuong phap gilp hiéu Thanh Kinh hién dai
duoc nhiéu hoa qua. Hién ché vé Mac khai cua
Thién Chda, Dei Verbum, cia Cong DBong Vat-
icand 11, ngay 18 thang 11 nam 1965, da thich
nghi tat ca nhimg diéu nay. NG cung cap cho
ching ta mot téng hop, 1a diéu theo thuc chat
van con ton tai, gitra su hiéu biét vé& than hoc
cua cac Gido Phu va nhiing kién thirc mai cé
phuong phap cua nhirng nguoi hién dai.

Dong thoi, hang loat nhitng cong trinh chu giai
theo phuong phdp nay da duoc md rong mot
céch ma 30 nam trudc day chang ai 6 thé luong
dugc. Cac phuong phap va tiép can mai da xuét
hién, tir ch giai theo cau tric dén theo duy vat,
phan tdm va giai phdng. Ngoai ra, ciing ¢ cac
cb gang méi nham phuc hoi cach cha giai theo
c4c Gi4o Phy va bao gom céc hinh thic méi caa
viéc giai thich Thanh Kinh theo tam linh. Vi thé,
Uy Ban Gi4o Hoang vé Thanh Kinh di dam
nhan trach nhiém xac dinh viéc cha giai Thanh
Kinh trong tinh trang hién nay, 100 nam sau
thong diép Providentissimus Deus va 50 nam
sau thong diép Divino Afflante Spiritu.

Theo hinh thic méi sau Cb Vaticané I, Uy Ban
Gido Hoang vé Thanh Kinh khdng 1a mét co
quan cua Huan Quyén, ma 1a mot Uy Ban cac
chuyén gia, nhitng nguoi trong trdch nhiém
khoa hoc va hoi thanh cua ho nhu cac nha chi
giai co duc tin, gop y kién vé nhitng van dé quan
trong cua viéc giai thich Thanh Kinh va biét
rang Huan Quyén tin nhiém ho trong cong tac
nay. Vi thé, vian kién nay da duoc soan thao. N6
chira dung mot céi nhin tong the va cé nén tang
viing chac vé toan canh cua cac phuong phép
hién nay, va bang céch nay, n6 cung cap cho
nhitng ai dang tim hiéu mét dinh huéng vé cac
kha ning va gidi han caa céc tiép can nay.

Cho nén, ban van cua van kién nay tim cach lam
thé nao dé y nghia ctia Thanh Kinh duoc biét
dén -- y nghia ma trong d¢6 11 cua loai nguoi va
Loi caa Thién Chuaa cung nhau lam viéc trong
su doc nhat cua nhitng bién cé lich va sy truong
t6n cua Loi vinh ciru, 1a Loi hién dai trong moi
thoi dai. Loi Thanh Kinh dén tir mot quéa khu
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from a real past. It comes not only from the
past, however, but at the same time from the
eternity of God and it leads us into God's eter-
nity, but again along the way through time, to
which the past, the present and the future be-
long.

| believe that this document is very helpful for
the important questions about the right way of
understanding Holy Scripture and that it also
helps us to go further. It takes up the paths of
the encyclicals of 1893 and 1943 and advances
them in a fruitful way. | would like to thank the
members of the biblical commission for the pa-
tient and frequently laborious struggle in
which this text grew little by little. I hope that
the document will have a wide circulation so
that it becomes a genuine contribution to the
search for a deeper assimilation of the word of
God in holy Scripture.

Rome, on the feast of St. Matthew the evan-
gelist 1993.
Cardinal Joseph Ratzinger

that sy. Tuy nhién, Loi 4y khong nhitng chi dén
tr qua khir, ma dong thoi tir sy vinh ciru cua
Thién Chula, va dua ching ta vao sy vinh cuu
cua Thién Chaa, nhung lai qua thoi gian, gom
ca qua khtr, 13n hién tai va tuong lai.

T6i tin rang van kién nay rat c6 ich cho viéc tra
loi nhitng cau hoi vé cach thirc ding dén dé hiéu
Thanh Kinh va no ciing giap chung ta di xa hon
nita. NO tiép tuc duong hudng cua cac thong
diép nam 1893 va 1943 va thang tién ching mot
cach hiéu qua. Téi xin cam on céc thanh vién
trong Uy Ban Thanh Kinh vi su kién tri, va
thuong xuyén lam viéc vat va dé tir tir [am cho
van ban nay 16n Ién. Tdi hy vong rang van kién
nay sé& duoc pho bién rong rai dé gép phan hitu
hiéu vao viéc tim cach lam cho Loi Chua trong
Thanh Kinh dugc hap thu mot céch sau xa hon.

Lam tai Roma, trong L& Thanh Matthéu,
Thanh St 1993.

Hong Y Giuse Ratzinger



INTRODUCTION

The interpretation of biblical texts continues in
our own day to be a matter of lively interest and
significant debate. In recent years the discus-
sions involved have taken on some new dimen-
sions. Granted the fundamental importance of
the Bible for Christian faith, for the life of the
church and for relations between Christians
and the faithful of other religions, the Pontifi-
cal Biblical Commission has been asked to
make a statement on this subject.

A. The State of the Question Today

The problem of the interpretation of the Bible
is hardly a modern phenomenon, even if at
times that is what some would have us believe.
The Bible itself bears witness that its interpre-
tation can be a difficult matter. Alongside texts
that are perfectly clear, it contains passages of
some obscurity. When reading certain prophe-
cies of Jeremiah, Daniel pondered at length
over their meaning (Dn. 9:2). According to the
Acts of the Apostles, an Ethiopian of the first
century found himself in the same situation
with respect to a passage from the Book of
Isaiah (Is. 53:7-8) and recognized that he had
need of an interpreter (Acts 8:30-35). The Sec-
ond Letter of Peter insists that "no prophecy of
Scripture is a matter of private interpretation™
(2 Pt. 1:20), and it also observes that the letters
of the apostle Paul contain "some difficult pas-
sages, the meaning of which the ignorant and
untrained distort, as they do also in the case of
the other Scriptures, to their own ruin™ (2 Pt. 3:
16).

The problem is therefore quite old. But it has
been accentuated with the passage of time.
Readers today, in order to appropriate the
words and deeds of which the Bible speaks,
have to project themselves back almost 20 or
30 centuries--a process which always creates
difficulty. Furthermore, because of the pro-
gress made in the human sciences, questions of
interpretation have become more complex in
modern times. Scientific methods have been
adopted for the study of the texts of the ancient
world. To what extent can these methods be

VAO PE

Viéc giai thich cac ban vin Théanh Kinh tiép
tuc trong thoi dai ching ta nhu mot van dé
dugc quan tdm mot cach séng dong va duoc
tranh luan mot cach dang ké. Trong nhitng nam
vira qua, cac cudc tranh luan da mang vai chiéu
kich méi. Vi tim quan trong co ban ciia Thanh
Kinh voi duc tin Kitd giéo, voi doi sdng Hoi
Thanh va véi nhirng lién hé gitra cac Kitd htru
v6i cac tin hitu thugc cac ton giao khac, nén
Uy Ban Giao Hoang vé Thanh Kinh da duoc
yéu cau Ién tiéng vé cha dé nay.

A. Tinh Trang cia Van Dé Hi¢n Nay

Vién dé giai thich Thanh Kinh khdng phai 1a
mét hién tuong hién dai, nhu mot s6 nguoi doi
khi muén cho chung ta twong. Chinh Théanh
Kinh ciing lam chung rang viéc giai thich
Thanh Kinh c6 thé 1a van d& kho khan. Bén
canh nhiing ban vén hoan toan sang sua, ciing
6 nhiéu doan téi nghia. Khi doc mét s6 sim
ngdn cua ngdn s Giérémia, ngdn st Daniel da
phai suy nghi kha lau vé ¥ nghia ctia nhitng 10i
4y (Pn 9:2). Theo sach Tong do Cong vy, mot
ngudi Ethidpia o thé ky thir nhét ciing da gap
tinh trang nhu thé vi mot doan sach ngon su
Isaia (Is 53:7-8), va dng nhan ra rang minh can
phai co nguoi giai thich (Cv 8:30-35). Thu Thir
2 cta Thanh Phérd nhan manh rang, “khéng
mot sim ngdn nao trong Thanh Kinh dugc giai
thich theo ¥ riéng” (2 Pr 1:20), va thu ay con
thay rang cac thu cua Tong d6 Phaold “co vai
diéu kho hiéu, y nghia cua chiing ma nhiing ké
v hoc va ndng noi xuyén tac, nhu chiing ciing
lam véi nhitng cau Thanh Kinh khac, dé dua
chung dén chd diét vong” (2 Pr 3:16).

Nhu thé, van dé nay that 1a cii rich. Nhung n6
cang trg nén noi bat theo dong thai gian. Ngay
nay, muén hiéu rd nhirng 15i ndi va viéc lam
ma Thanh Kinh dé cap dén, cac doc gia phai
lui lai khoang 20 hoic 30 thé ky -- mot tién
trinh ludn luén gay ra nhirng kho khan. Hon
nita, vi nhitng tién b dat duoc vé cac nghanh
khoa hoc nhén van, nén cic van dé cua viéc
giai thich tr¢ nén phirc tap hon trong thoi hién
dai. Nhung phuong phap khoa hoc da dugc ap
dung dé nghién ciru cac ban van cua thé gioi
cb dai. Cac phuong phap nay co thé duoc coi



considered appropriate for the interpretation of
holy Scripture? For a long period the church in
her pastoral prudence showed herself very ret-
icent in responding to this question, for often
the methods, despite their positive elements,
have shown themselves to be wedded to posi-
tions hostile to the Christian faith. But a more
positive attitude has also evolved, signaled by
awhole series of pontifical documents, ranging
from the encyclical Providentissimus Deus of
Leo XIII (Nov. 18, 1893) to the encyclical
Divino Afflante Spiritu of Pius XII (Sept. 30,
1943), and this has been confirmed by the dec-
laration Sancta Mater Ecclesia of the Pontifi-
cal Biblical Commission (April 21, 1964) and
above all by the dogmatic constitution Dei Ver-
bum of the Second Vatican Council (Nov. 18,
1965).

That this more constructive attitude has borne
fruit cannot be denied. Biblical studies have
made great progress in the Catholic Church,
and the academic value of these studies has
been acknowledged more and more in the
scholarly world and among the faithful. This
has greatly smoothed the path of ecumenical
dialogue. The deepening of the Bible's influ-
ence upon theology has contributed to theolog-
ical renewal. Interest in the Bible has grown
among Catholics, with resultant progress in the
Christian life. All those who have acquired a
solid formation in this area consider it quite im-
possible to return to a precritical level of inter-
pretation, a level which they now rightly judge
to be quite inadequate.

But the fact is that at the very time when the
most prevalent scientific method--the "histori-
cal-critical method"--is freely practiced in exe-
gesis, including Catholic exegesis, it is itself
brought into question. To some extent, this has
come about in the scholarly world itself
through the rise of alternative methods and ap-
proaches. But it has also arisen through the
criticisms of many members of the faithful,
who judge the method deficient from the point
of view of faith. The historical-critical method,
as its name suggests, is particularly attentive to
the historical development of texts or traditions
across the passage of time--that is, to all that is
summed up in the term diachronic. But at the

1a phu hop vai viéc giai thich Thanh Kinh dén
murc d6 nao? Trong mot thoi ky dai, Hoi Thanh
Vi thai d6 muc vu than trong da té ra de dat
trong viéc tra 16i cau hoi nay, vi thuong thi cac
phuong phap nay, bat Chap céc yéu té tich cuc
cua chdng, lai to ra gan lién véi cac lap truong
d6i nghich voi duc tin Kitd gido. Nhung Hoi
Thanh di chuyén sang mot thai do tich cuc
hon, dugc b4o hiéu bang mét loat cac van kién
cua cac buc Giao Hoang, tir thong diép Prov-
identissimus Deus cua buc Léd XIII (18/11/
1893) dén thong diép Divino afflante Spiritu
cua Bac Pid XII (30/9/1943), va diéu ay da
dugc xac nhan boi tuyén ngdn Sancta Mater
Ecclesia cia Uy Ban Gido Hoang vé Théanh
Kinh (21/6/1964), va nhat 1a boi Hién ché Dei
Verbum (tin ly vé Mac khai cia Thién Chua),
cua Cb Vaticané 11 (18/11/1965).

Thai d6 xay dung hon 4y di sinh hoa qua mot
cach khong thé chéi cai duoc. Céc nghién ciu
Thanh Kinh da tién trién dang ké trong Hoi
Théanh Cbng Giéo, va gia tri hoc thuat cua cac
nghién ctu dy cang ngay cang duoc thé gioi
chuyén mén va céc tin hitu céng nhan. Diéu
nay lam cho con dudng dbi thoai dai két dugc
tron tru rat nhiéu. Anh huéng siu xa hon cua
Thanh Kinh trén than hoc da gop phan vao viéc
canh tan than hoc. Su quan tdm dén Thanh
Kinh da gia ting giita nguoi Cong Gido, va két
qua 12 sy tién bo trong doi séng Kitd hitu. Tat
ca nhimg ai da dugc dao tao viing chic trong
linh vuc nay déu cho rang viéc trg vé mirc do
giai thich tién-phé-binh 1a khéng thé dugc, vi
mtrc d6 ndy bi coi nhur con thiéu xot.

Nhung su that la dung vao lac ma phuong phap
khoa hoc thinh hanh nhat, 1a phuong phép “phé
binh-lich str”, dang dugc tu do thuc hanh trong
khoa chu giai, ké ca chl giai Cong Giéo, thi
chinh né lai c6 van dé&. Mot cach nao do, diéu
nay xay ra trong chinh thé giéi hoc thuat, vi sy
xuat hién cta nhiéu phuwong phap va tiép can
khac. Nhung ciing c¢6 nhitng phé binh cua
nhiéu tin hiu, nhimg nguoi xet thay phuong
phép nay con thiéu x6t theo quan diém durc tin.
Phuong phéap phé binh lich sir, nhu tén goi cua
nd cho thiy, chi trong dic biét dén su phat
trién theo lich str cuia cac ban van hoic cac
truyén thdng theo dong thoi gian — nghia 14, tat
ca nhitng gi duoc tom tat bang tir ngir “lich



present time in certain quarters it finds itself in
competition with methods which insist upon a
synchronic understanding of texts--that is, one
which has to do with their language, composi-
tion, narrative structure and capacity for per-
suasion. Moreover, for many interpreters the
diachronic concern to reconstruct the past has
given way to a tendency to ask questions of
texts by viewing them within a number of con-
temporary perspectives--philosophical, psy-
choanalytic, sociological, political, etc. Some
value this plurality of methods and approaches
as an indication of richness, but to others it
gives the impression of much confusion.

Whether real or apparent, this confusion has
brought fresh fuel to the arguments of those op-
posed to scientific exegesis. The diversity of
interpretations only serves to show, they say,
that nothing is gained by submitting biblical
texts to the demands of scientific method; on
the contrary, they allege, much is lost thereby.
They insist that the result of scientific exegesis
is only to provoke perplexity and doubt upon
numerous points which hitherto had been ac-
cepted without difficulty. They add that it im-
pels some exegetes to adopt positions contrary
to the faith of the church on matters of great
importance such as the virginal conception of
Jesus and his miracles, and even his resurrec-
tion and divinity.

Even when it does not end up in such negative
positions, scientific exegesis, they claim, is
notable for its sterility in what concerns pro-
gress in the Christian life. Instead of making
for easier and more secure access to the living
sources of God's word, it makes of the Bible a
closed book. Interpretation may always have
been something of a problem, but now it re-
quires such technical refinements as to render
it a domain reserved for a few specialists
alone. To the latter some apply the phrase of
the Gospel: "You have taken away the key of
knowledge; you have not entered in your-
selves and you have hindered those who
sought to enter” (Lk. 11:52; cf. Mt. 23:13).

dai”(diachronic). Nhung hién nay, trong mot
s6 linh vuc, n6 dang phai canh tranh véi cac
phuong phép chi trong dén viéc hiéu céac ban
vin theo “dong dai” (synchronic), tic 1a lién
quan dén ngdn ngit, soan thao, ciu trdc trinh
thuat va kha nang thuyét phuc cua chiing. Hon
nita, d6i v&i nhiéu nha cha giai, quan tam vé
lich dai dé tai tao qua khar da nhuong chd cho
khuynh huéng chit van cac ban vin bang céch
nhin vao ching theo mét sé nhimg quan diém
hién dai nhu triét hoc, phan tdm hoc, x& hoi
hoc, chinh tri... Mot sé ngudi danh gia su da
dang vé phuong phap va tiép can nay nhu dau
chi cua su phong phu, nhung mét sé khac lai
c6 cam tuong rang do 1a diéu rat map mo.

Du that hay bé ngoai, sy map mo nay di cung
cap nhién liéu méi cho céc ly luan cua nhiing
ngudi chdng lai phuong phap chd giai theo
khoa hoc. Ho noi rang su da dang vé giai thich
chi cho thiy rang chang c6 ich gi khi nhuong
c&c ban van Thanh Kinh cho c&c doi hoi cua
phuong phap khoa hoc; tréi lai, ho khang dinh
rang vi thé ma s& bi mat mat nhiéu. Ho nhan
manh rang két qua ctua phuong phap chi giai
theo khoa hoc chi tao ra tinh trang phirc tap va
nghi ngo vei vo s6 diém ma cho dén nay van
dugc chap nhan dé dang. Ho con thém rang né
da day mot s6 nha cha giai dén chd chip nhan
nhitng quan diém nguoc lai véi duc tin cua Hoi
Thanh vé cac van dé rat quan trong, nhu viéc
thu thai dong trinh cua Chla Giésu, cac phép
la, va ca viéc phuc sinh va thién tinh ctia Chua.

Ho cho rang, ngay ca khi khong dwa dén nhirng
quan diém tiéu cuc nhu thé, phuong phap chu
giai theo khoa hoc van bi coi la can cdi V6i
nhitng gi lién quan dén tién trién trong doi SOng
Kitd hitru. Thay vi lam cho céc nguon séng
dong cua Loi Chlia cang ngay cang dé tiép xdc
maot cach chic chén hon, né bién Thanh Kinh
thanh mot cudn sach bi dong lai. Viéc giai
thich Thanh Kinh luén 1a mot van d¢, nhung
gior day doi phai c6 nhitng k thuat tinh vi, bién
no thanh maot linh vuc danh riéng cho mot it
chuyén vién thdi. Cho cac chuyén vién nay,
mot sb nguoi ap dung cau: “Cac ngudi da l1ay
di chia khoa cta sy hiéu biét; chinh cac nguoi
da khong vao, ma con ngan can nhitng ai muén
vao” (Lc 11:52; x. Mt 23:13) cua Tin Mung.



As a result, in place of the patient toil of scien-
tific exegesis, they think it necessary to substi-
tute simpler approaches such as one or other of
the various forms of synchronic reading which
may be considered appropriate. Some even,
turning their backs upon all study, advocate a
so-called "spiritual” reading of the Bible, by
which they understand a reading guided solely
by personal inspiration--one that is subjective-
-and intended only to nourish such inspiration.
Some seek above all to find in the Bible the
Christ of their own personal vision and, along
with it, the satisfaction of their own spontane-
ous religious feelings. Others claim to find
there immediate answers to all kinds of ques-
tions touching both their own lives and that of
the community. There are, moreover, numer-
ous sects which propose as the only way of in-
terpretation one that has been revealed to them
alone.

B. Purpose of This Document

It is, then, appropriate to give serious consider-
ation to the various aspects of the present situ-
ation as regards the interpretation of the Bible-
-to attend to the criticisms and the complaints
as also to the hopes and aspirations which are
being expressed in this matter, to assess the
possibilities opened up by the new methods
and approaches and, finally, to try to determine
more precisely the direction which best corre-
sponds to the mission of exegesis in the Cath-
olic Church.

Such is the purpose of this document. The Pon-
tifical Biblical Commission desires to indicate
the paths most appropriate for arriving at an in-
terpretation of the Bible as faithful as possible
to its character both human and divine. The
commission does not aim to adopt a position
on all the questions which arise with respect to
the Bible such as, for example, the theology of
inspiration. What it has in mind is to examine
all the methods likely to contribute effectively
to the task of making more available the riches
contained in the biblical texts. The aim is that
the word of God may become more and more
the spiritual nourishment of the members of the
people of God, the source for them of a life of

Vi vdy, ho nghi rang cin phai thay chd cua
cong lao kién tri cua phuong phap chu giai theo
khoa hoc, bang céc tiép can don gian hon, nhu
mét trong nhiéu hinh thic khac nhau cua céch
doc dong dai duoc coi 1a thich hop. M6t sé con
tham chi chdi bé moi nd luc nghién ciru, ma co
dong cho mot cach doc goi la cach doc Théanh
Kinh “thiéng liéng”, ma qua d6 ho hiéu 1a mot
cach doc dugc hudng dan chi bang cam hing
ca nhan — cach doc chu quan -- va chu tam chi
nudi dudng cam hing nhu vay. Mot s6 nguoi
trén hét tim trong Thanh Kinh mot Chua Kitd
theo nhdn quan c& nhan cua minh, dong thoi
tim thoa man nhirng cam giac dao dac boc phat
cia minh. Nhiéu ngudi khéc cho rang ho tim
thay ¢ d6 nhirng giai dép tuc thi cho bat cir van
dé gi lién quan dén ci nhan ciing nhu cong
d6ng. Hon nita, nhiéu gido phai con dé ra nhu
mét cach giai thich duy nhat 1a cach giai thich
chi dugc mac khai cho ho ma thdi.

B. Muc Pich ctia Vin Kién nay

Nhu vay, that la thich hgp khi nghiém chinh
can nhic nhitng khia canh khac nhau cua tinh
trang hién nay vé viéc giai thich Thanh Kinh,
nghia 1 chii ¥ dén cac loi phé binh va phan nan
cling nhu nhitng hy vong va khat vong dang
dugc néu Ién vé van dé nay, luong gia cac kha
nang dugc ma ra bai nhu:ng phuong phép va
nhiing tiép can méi, cudi cung, cd gang dinh
mot hudng di chinh x4c hon, phii hop nhét véi
sir mang cua khoa chu giai trong Hoi Thanh
Cong Giéo.

b6 1a muc dich cia van kién nay. Uy Ban Giao
Hoang vé Thanh Kinh mudn lugc trinh nhiing
con dudng thich hop nhat dé di ¢én mot cach
giai thich Thanh Kinh cang trung thanh cang
tdt voi can tinh vira nhan loai vira than linh cua
Thanh Kinh. Uy Ban khdng c6 y chon mét lap
truong vé tat ca cac van dé duoc néu Ién lién
quan dén Théanh Kinh, ching han nhu van dé
than hoc vé linh hung. Diéu Uy Ban nghi dén
la ctru xét tat ca moi phuong phap c6 thé gop
phan hitu hiéu vao nhiém vu 1am cho sy phong
phu chira dyng trong c&c ban van Thanh Kinh
duoc tién dung hon. Muc dich 1a lam cho Loi
Chua cang ngay cang tro nén luong thyuc thiéng
lieng nuoi dudng cac phan tir cua dan Thién
Chua, ngudn mach doi séng duc tin, dic cay
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faith, of hope and of love -- and indeed a light
for all humanity (cf. Dei Verbum, 21).

To accomplish this goal, the present document:

1. Will give a brief description of the various
methods and approaches,! indicating the pos-
sibilities they offer and their limitations.

2. Will examine certain questions of a herme-
neutical nature.

3. Will reflect upon the aspects which may be
considered characteristic of a Catholic inter-
pretation of the Bible and upon its relationship
with other theological disciplines.

4. Will consider, finally, the place interpreta-
tion of the Bible has in the life of the church.

va dirc mén cho ho, ciing nhu mot anh séng cho
toan thé nhan loai (x. Dei Verbum, 21).

Dé dat muc dich 4y, van kién nay:

1. Sé trinh bay Van tit cac phuong phéap va cac
tiep can khac nhau, trong khi néu 1én ca nhiing
kha nang lan nhirng gidi han cua ching;

2. S& xem xét mot s6 van dé cé ban tinh chd
giai;

3. S& suy nghi vé nhitng chiéu kich c6 thé dugc
coi la can tinh cia mot cach giai thich Thanh
Kinh theo Cong Giéo va nhitng lién hé cua nd
véi cac nghanh than hoc khéc;

4. Sau cling, s& ké dén vi tri cia viéc giai thich
Théanh Kinh trong doi song Hoi Thanh.
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I. METHODS AND APPROACHES
FOR INTERPRETATION

A. Historical-Critical Method

The historical-critical method is the indispen-
sable method for the scientific study of the
meaning of ancient texts. Holy Scripture, inas-
much as it is the "word of God in human lan-
guage,” has been composed by human authors
in all its various parts and in all the sources that
lie behind them. Because of this, its proper un-
derstanding not only admits the use of this
method but actually requires it.

1. History of the Method

For a correct understanding of this method as
currently employed, a glance over its history
will be of assistance. Certain elements of this
method of interpretation are very ancient. They
were used in antiquity by Greek commentators
of classical literature and, much later, in the
course of the patristic period by authors such
as Origen, Jerome and Augustine. The method
at that time was much less developed. Its mod-
ern forms are the result of refinements brought
about especially since the time of the Renais-
sance humanists and their recursus ad fontes
(return to the sources).

The textual criticism of the New Testament
was able to be developed as a scientific disci-
pline only from about 1800 onward, after its
link with the textus receptus was severed. But
the beginnings of literary criticism go back to
the 17th century, to the work of Richard Si-
mon, who drew attention to the doublets, dis-
crepancies in content and differences of style
observable in the Pentateuch--discoveries not
easy to reconcile with the attribution of the en-
tire text to Moses as single author. In the 18th
century, Jean Astruc was still satisfied that the
matter could be explained on the basis that Mo-
ses had made use of various sources (especially
two principal ones) to compose the Book of
Genesis. But as time passed biblical critics
contested the Mosaic authorship of the Penta-
teuch with ever growing confidence.

Literary criticism for a long time came to be
identified with the attempt to distinguish in

I. CAC PHUONG PHAP VA TIEP
CAN DE GIAI THICH THANH KINH

A. Phwong Phap Phé Binh Lich S

Phuong phéap phé binh lich st 1a phuong phap
khong thé thiéu dugc dé nghién ctu theo khoa
hoc ¥ nghia cua cac ban vin ¢b. Vi Thanh Kinh,
nhu 13 “Loi caa Thién Chua trong ngdn ngir loai
nguoi”, da dugc cac tac gia nhan loai soan thao
trong tat ca cac phan va cac ngudn khac nhau
dang sau ching. Vi thé, viéc hiéu dung vé nd
khong chi nhin nhan viéc dung phuong phap
nay, ma con thyc sy can phuong phap nay.

1. Lich Sur Phurong Phdp

Muén hiéu dang phuong phap nay nhu duoc xir
dung hién nay, can phai nhin thoang qua lich sir
ciia nd. Mot s6 yéu to cia phuong phap giai
thich nay rat ¢6 xua. Chung da dwoc cac nha
binh luan vian chuong co dién Hy Lap sur dung
trong thoi ¢6 dai, va sau nay, sudt thoi ky Giéo
Phu bai cac tac gia nhu cac Gido Phu Origéné,
Giéronimd va Augustind. Vao thoi ay phuong
phap nay chua duoc khai trién 1a bao nhiéu.
Nhitng hinh thie hién nay cua né 1a két qua cua
nhitng thanh loc xay ra dac biét 1a ké tir thoi cac
nha nhan ban Phuc Hung va chu truong recur-
sus ad fontes (vé ngudn) cua ho.

Khoa phé binh ban van Tan Uéc chi dugc khali
trién thanh mot bo mén khoa hoc tir khoang
nam 1800, sau khi su lién hé cua nd véi ban tex-
tus receptus bi cit dirt. Nhung cac budc ban dau
ctia khoa phé binh vin chuong lai tré vé méai thé
ky 17, vai cong trinh cia Richard Simon, nguoi
da kéo su chu y vao céc diép van (doublets), cac
bat dong trong noi dung va cac di biét vé vin
thé nhan thiy duogc trong Ngii Thu -- cac kham
pha khong dé ma dung hoa vai viéc gan toan thé
ban vian cho 6ng Mosé nhu mot tac gia doc nhat.
Vao thé ky 18, Jean Astruc van hai long 1a van
dé c6 thé duogc giai thich dua trén co so 1a dng
Mosé di sir dung nhiéu ngudn khéac nhau (nhét
Ia hai nguon chinh) dé soan sach Sang Thé Ky.
Nhung sau d6, cdc nha phé binh Thanh Kinh
chéng lai viéc 6ng Mosé la tac gia Ngii Thu
cang ngay cang thém tu tin.

Ttr 1au khoa phé binh vin chwong dugc dong
hod véi c6 gang phan biét cac ngudn khac nhau
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texts different sources. Thus it was that there
developed in the 19th century the "documen-
tary hypothesis," which sought to give an ex-
planation of the editing of the Pentateuch. Ac-
cording to this hypothesis, four documents, to
some extent parallel with each other, had been
woven together: that of the Yahwist (J), that of
the Elohist (E), that of the Deuteronomist (D)
and that of the priestly author (P); the final ed-
itor made use of this latter (priestly) document
to provide a structure for the whole.

In similar fashion, to explain both the agree-
ments and disagreements between the three
synoptic Gospels, scholars had recourse to the
"two source™ hypothesis. According to this, the
Gospels of Matthew and Luke were composed
out of two principal sources: on the one hand,
the Gospel of Mark and, on the other, a collec-
tion of the sayings of Jesus (called Q, from the
German word Quelle, meaning "source™). In
their essential features, these two hypotheses
retain their prominence in scientific exegesis
today--though they are also under challenge.

In the desire to establish the chronology of the
biblical texts, this kind of literary criticism re-
stricted itself to the task of dissecting and dis-
mantling the text in order to identify the vari-
ous sources. It did not pay sufficient attention
to the final form of the biblical text and to the
message which it conveyed in the state in
which it actually exists (the contribution of ed-
itors was not held in high regard). This meant
that historical-critical exegesis could often
seem to be something which simply dissolved
and destroyed the text. This was all the more
the case when, under the influence of the com-
parative history of religions, such as it then
was, or on the basis of certain philosophical
ideas, some exegetes expressed highly nega-
tive judgments against the Bible.

It was Hermann Gunkel who brought the
method out of the ghetto of literary criticism
understood in this way. Although he continued
to regard the books of the Pentateuch as com-
pilations, he attended to the particular texture
of the different elements of the text. He sought
to define the genre of each piece (e.g., whether
"legend"” or "hymn") and its original setting in

trong cac ban vin. Do d6 ma “gia thuyét tai
liu” da duoc khai trién vao thé ky 19, dé tim
mot c&ch giai thich cho viéc soan thao Ngii Thu.
Theo gia thuyét nay, bén tai liéu, mot phan nao
song song Véi nhau, di duoc dan két lai véi
nhau: d6 1a tai liéu Giavit (J), tai liéu Eldit (E),
tai liéu Bé nhi luat (D) va tai liéu Tu té (P); soan
gia cudi cung da sir dung tai liéu sau cing nay
(Tu t&) dé cung cip cAu trdc cho toan thé.
Tuong tu nhu thé, dé cit nghia ca nhiing diém
trong dong va nhitng diém bat ddng gitra ba
sach Tin Mung nhat 1am, céc hoc gia da dyua vao
gia thuyét “hai ngudn”. Theo gia thuyét nay, cac
sach Tin Mung cua Thanh Matthéu va Thanh
Luca dd duoc soan thao dwa vao hai ngudn
chinh: mét dang la sach Tin Mung cta Thanh
Maccd, dang khac 1a mot suu tap cac 1oi cua
Chua Giésu (duoc goi la Q, tir chir Quelle cua
tiéng Puc, co nghia 13 nguodn). Theo nhiing
diém can ban cua ching, hai gia thuyét nay van
con gitr duoc thé thuong phong cua ching trong
khoa chu giai theo khoa hoc hién nay, mac du
chlng ciing dang bi thach thic.

Vi mudn thiét lap nién dai cua cac ban vin
Thénh Kinh, loai phé binh van chuong nay tu
gidi han minh trong cong tac chia cit va thao g&
ban van dé nhan dang cac ngudn khéc nhau. N6
khong quan tim da dén hinh thirc cudi cling caa
ban van Thanh Kinh va s diép ma ban van
truyén dat trong tinh trang ma né thuc sy hién
hru (su dong goép cua cac soan gia da khéng
dugc danh gia cao). Piéu nay c6 nghia 1 khoa
cha giai theo phuong phap phé binh lich st
thuong bi coi 1a diéu chi 1am tan ra va pha huy
ban van. Piéu nay con dung hon nira trong
truong hop mot sé nha chu giai da bay té nhitng
phan doan tiéu cyc chdng lai Thanh Kinh khi
chiu anh huéng cua khoa lich sir ddi chiéu céc
ton giao, nhu vao thoi do, hoac dua trén mot
guan niém triét hoc nao do.

Chinh Hermann Gunkel da dua phuong phap
nay ra khoi khu nha 14 ctia phé binh van chuong
duogc hiéu theo kiéu nay. Mac di 6ng van tiép
tuc coi céc sach cua Ngii Thu nhu c&c suu tap,
nhung ong da cha y dén cach ciu tao dic biét
cua cac yéu td khac nhau cua ban van. Ong da
tim cach dinh nghia thé loai cua mdi doan (nhu
“truyén thuyét” hodc ‘thanh thi”) va bdi canh
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the life of the community or Sitz im Leben (e.g.,
a legal setting or a liturgical one, etc.).

To this kind of research into literary genres was
joined the “critical study of forms™ (Formges-
chichte), which Martin Dibelius and Rudolf
Bultmann introduced into the exegesis of the
synoptic Gospels. Bultmann combined form-
critical studies with a biblical hermeneutic in-
spired by the existentialist philosophy of Mar-
tin Heidegger. As a result, Formgeschichte of-
ten stirred up serious reservations.

But one of the results of this method has been
to demonstrate more clearly that the tradition
recorded in the New Testament had its origin
and found its basic shape within Christian
community or early church, passing from the
preaching of Jesus himself to that which pro-
claimed that Jesus is the Christ. Eventually,
form criticism was supplemented by
Redaktionsgeschichte (redaction criticism), the
"critical study of the process of editing." This
sought to shed light upon the personal contri-
bution of each evangelist and to uncover the
theological tendencies which shaped his edito-
rial work.

When this last method was brought into play,
the whole series of different stages characteris-
tic of the historical-critical method became
complete: From textual criticism one pro-
gresses to literary criticism, with its work of
dissection in the quest for sources; then one
moves to a critical study of forms and, finally,
to an analysis of the editorial process, which
aims to be particularly attentive to the text as it
has been put together. All this has made it pos-
sible to understand far more accurately the in-
tention of the authors and editors of the Bible
as well as the message which they addressed to
their first readers. The achievement of these re-
sults has lent the historical-critical method an
importance of the highest order.

2. Principles

The fundamental principles of the historical-
critical method in its classic form are the fol-
lowing:

It is a historical method, not only because it is
applied to ancient texts--in this case, those of

séng nguyén thuy ciia cong dong hay Sitz im
Leben, (nhu boi canh phap ly hay phung vu...).

Loai nghién ctu thé loai nay duoc lién két véi
“nghién ctu phé binh van thé” (Formges-
chichte) ma Martin Dibelius va Rudolf Bult-
mann da dua vao viéc chu giai cac Tin Mung
nhét 1dm. Bultmann két hop cac nghién ciru phé
binh van thé vai cach giai thich Thanh Kinh
dugc cam hing bai triét 1y hién sinh caa Martin
Heidegger. Do d6, Formgeschichte thuong gay
ra nhitng diéu kién han ché nghiém trong.

Nhung mét trong nhitng két qua cua phuong
phap nay la chung to rd rang hon rang truyén
théng dwoc ghi nhan trong Tan Uéc da co
nguon goc va hinh thie can ban caa no trong
cong dong Kitd hitu hoic Hoi Thanh so khai,
truyen di tir 101 giang day cua chinh Chiia Giésu
dén 1oi rao giang cong b riang Chua Giésu la
Dang Kitd. Dan dan, phuong phap phé binh van
thé duoc bd tic bang Redaktionsgeschichte
(phé binh bién tap), “nghién ciu ti mi tién trinh
bién tap”. Phuong phap tim cach hiéu rd su
dong gop ca nhan caa moi Thanh Ky va tim ra
céc khuynh hudng than hoc da hinh thanh cong
trinh bién tap cua 6ng.

Khi phuong phéap sau cung nay dugc dem ra St
dung, thi toan thé nhiing loat giai doan khéc
nhau déc trung cho phuong phéap phé binh lich
su da tré nén tron ven: Tu phé binh ban van,
nguoi ta tién dén phé binh vin chuong, véi viéc
mo xé ban van dé tim cac ngudn; roi dén viec
nghién ciru phé binh cac thé van, cudi cling dén
viéc phan tich tién trinh bién tap, nham chd y
dén ban van nhu da duoc dat chung lai véi nhau.
Tat ca nhitng diéu nay gitip nguoi ta co thé hiéu
chinh xac hon nhiéu vé y dinh cua cac tac gia
va céc soan gia Thanh Kinh, cling nhu st diép
ma ho di danh cho cac doc gia dau tién. Thanh
tich cua nhirng két qua nay da gitip cho phuong
phép phé binh lich sir dat t&i mot tam mic quan
trong cao nhat.

2. C4c nguyén tdic

Céc nguyén tic cin ban cua phuong phép phé
binh lich sir trong hinh thirc ¢6 dién la nhiing
nguyén tac sau:

bay 1a mot phuong phép lich sw, khong chi vi
nd dugc ap dung vao cac ban van co -- trong
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the Bible--and studies their significance from a
historical point of view, but also and above all
because it seeks to shed light upon the histori-
cal processes which gave rise to biblical texts,
diachronic processes that were often complex
and involved a long period of time. At the dif-
ferent stages of their production, the texts of
the Bible were addressed to various categories
of hearers or readers living in different places
and different times.

It is a critical method, because in each of its
steps (from textual criticism to redaction criti-
cism) it operates with the help of scientific cri-
teria that seek to be as objective as possible. In
this way it aims to make accessible to the mod-
ern reader the meaning of biblical texts, often
very difficult to comprehend.

As an analytical method, it studies the biblical
text in the same fashion as it would study any
other ancient text and comments upon it as an
expression of human discourse. However,
above all in the area of redaction criticism, it
does allow the exegete to gain a better grasp of
the content of divine revelation.

3. Description

At the present stage of its development, the his-
torical-critical method moves through the fol-
lowing steps:

Textual criticism, as practiced for a very long
time, begins the series of scholarly operations.
Basing itself on the testimony of the oldest and
best manuscripts, as well as of papyri, certain
ancient versions and patristic texts, textual-
criticism seeks to establish, according to fixed
rules, a biblical text as close as possible to the
original.

The text is then submitted to a linguistic (mor-
phology and syntax) and semantic analysis, us-
ing the knowledge derived from historical phi-
lology. It is the role of literary criticism to de-
termine the beginning and end of textual units,
large and small, and to establish the internal
coherence of the text. The existence of dou-
blets, of irreconcilable differences and of other
indicators is a clue to the composite character
of certain texts. These can then be divided into
small units, the next step being to see whether

truong hop nay, 1a cac ban van Thanh Kinh —va
nghién ctu ¥ nghia cua ching theo nhdn quan
lich str, nhung ciing va trén hét, vi n6 tim cach
lam sang t6 nhitng tién trinh lich str tao ra cac
ban van Thanh Kinh, nhiing tién trinh lich dai
thudng phic tap va lién hé dén mot thoi gian
dai. Vao nhimg giai doan san xuét khac nhau
cua ching, cac ban van Thanh Kinh dugc noi
vai céc loai thinh gia hoac doc gia khac nhau,
séng ¢ nhitng noi chdn va thoi gian khac nhau.

Day 1a mot phuwong phap phé binh, boi vi moi
budc cua no (tir phé binh ban van téi phé binh
bién tap), nd hoat dong vai su tro gilp cua cac
tiéu chuan khoa hoc khach quan téi da. Bang
céch nay, n6 nham gidp cac doc gia hién dai tiép
can y nghia cua cic ban van Thanh Kinh,
thuong rat kho hiéu.

Nhu mot phuong phap phan tich, n6 nghién ctru
ban van Thanh Kinh theo cung mét cach nhu
bat ctr ban van c6 nao khac va binh luan né nhu
mot dién ta cia bai van cua con nguoi. Tuy
nhién, trén hét, trong linh vuc phé binh bién tap,
no cho phép nha chu giai hiéu rd hon noi dung
cua mac khai caa Thién Chua.

3. Dién ta

O giai doan hién nay cua su phat trién cua no,
phuong phap phé binh lich st trai qua cac budc
sau day:

Phé binh ban van, nhu da dugc thuc hanh tir rat
lau, m& dau mot loat nhitng hoat dong hoc thuat.
Dua trén chang tir cua cac ban sao ¢o nhat va
t6t nhét, ciing nhu cac ban coi, mot s6 ban vin
o Va cac ban vin Gido Phy, phuong phap phé
binh ban van tim cach thiét 1ap, theo nhitng qui
tac nhat dinh, mot ban van Thanh Kinh cang gan
gidng nguyén ban cang tot.

Sau d6, ban van duoc phan tich vé ngit hoc
(hinh thai va ct phap) va ngir nghia hoc, st
dung kién thirc bat nguon tir nghién ciu ngit hoc
lich sir. Viéc tim cach x4c dinh phan dau va cudi
ctia cac don vi van ban 16n nho, dé thiét 1ap su
mach lac ndi tai caa céc ban van 4y, chinh Ia vai
tro cua phé binh van chuong. Su hién hiru ciaa
céc diép vin, cac khéc biét khong thé dung hoa
duoc va cac dau chi khac 1a manh nha cho dic
tinh da hop ciia mot s ban vin. Roi, nhitng ban
van 4y duoc chia thanh cac don vi nho, budc ké
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these in turn can be assigned to different
sources.

Genre criticism seeks to identify literary gen-
res, the social milieu that gave rise to them,
their particular features and the history of their
development. Tradition criticism situates texts
in the stream of tradition and attempts to de-
scribe the development of this tradition over
the course of time. Finally, redaction criticism
studies the modifications that these texts have
undergone before being fixed in their final
state, it also analyzes this final stage, trying as
far as possible to identify the tendencies partic-
ularly characteristic of this concluding process.

While the preceding steps have sought to ex-
plain the text by tracing its origin and develop-
ment within a diachronic perspective, this last
step concludes with a study that is synchronic:
At this point the text is explained as it stands,
on the basis of the mutual relationships be-
tween its diverse elements, and with an eye to
its character as a message communicated by
the author to his contemporaries. At this point
one is in a position to consider the demands of
the text from the point of view of action and
life (fonction pragmatique).

When the texts studied belong to a historical
literary genre or are related to events of history,
historical criticism completes literary criticism
S0 as to determine the historical significance of
the text in the modern sense of this expression.

It is in this way that one accounts for the vari-
ous stages that lie behind the biblical revelation
in its concrete historical development.

4. Evaluation

What value should we accord to the historical-
critical method, especially at this present stage
of its development?

It is a method which, when used in an objective
manner, implies of itself no a priori. If its use
is accompanied by a priori principles, that is
not something pertaining to the method itself,
but to certain hermeneutical choices which
govern the interpretation and can be tenden-
tious.

tiép & xem cac don vi 4y ¢6 thé dugc quy vé
nhiing nguon khac nhau hay khéng.

Phé binh thé loai tim cach x4c dinh cac loai van,
moi truong Xa hdi tao ra chung, cac nét dac thu
va lich sur phét trién caa ching. Phé binh theo
truyen thong dat cac ban van trong dong truyen
thong va cb gang dién ta sy phat trén caa truyén
théng nay qua dong thoi gian. Cudi cung, phé
binh bién tap nghién ciu nhiing stra doi ma cac
ban van nay da trai qua trude khi dugc ¢b dinh
trong tinh trang cudi clng ciia chung, nd ciing
phan tich tinh trang cudi cing nay, bang céach
cb gang xéc dinh cac khuynh huéng c6 tinh dic
thi cua tién trinh két thac nay.

Trong lUc céc giai doan trudc tim cach giai thich
ban van bang cach tim vé ngudn va su phat trién
theo quan diém lich dai, thi buéc cudi cling nay
lai két thic bang mét nghién cau theo dong dai:
& diém nay, ban van duoc giai thich nhu hién
co, dua trén can ban cua cac quan hé ho tuong
giira cac yéu to khac nhau cua nd, va véi mot
cai nhin vao ban tinh ciia n6 nhu mét sir diép
ma tac gia co y truyen cho nhitng nguoi duong
thoi voi minh. Khi 4y, nguoi ta c6 thé ¢ vi thé
xét dén cac doi hoi cua ban van tir quan diém
hoat dong va doi séng (chite nang thuc dung).

Khi cac ban van dugc nghién cau thudc thé vin
lich sir hay lién quan dén cac bién cb lich su, thi
viéc phé binh lich sir hoan tat viéc phé binh vin
chuong khi nd xac dinh tam quan trong lich sir
ctia ban vin theo nghia hién dai cua dién ta nay.
Chinh nho cach nay ma nguoi ta giai thich cac
giai doan khac nhau dang sau mac khai Théanh
Kinh trong su phét trién lich sir cu thé cua né.

4. Luong gia

Phuong phap phé binh lich st, dac biét 1a trong
giai doan phat trién hién nay, c6 gia tri gi vdi
ching ta?

bay 1la mot phuong phap, khi dugc s dung mot
cach khach quan, ty y khéng ham chira mot tién
nghiém (a priori) nao. Néu viéc s dung né bi
di kém bang mot nguy@n tac tién nghiém, tic 1a
mot diéu gi khdng thudc vé chinh phuong phap,
nhung thudc vé cac chon lya giai thich nao d6
diéu khién viéc giai thich va co thé c6 dung y.

16



Oriented in its origins toward source criticism
and the history of religions, the method has
managed to provide fresh access to the Bible.
It has shown the Bible to be a collection of
writings, which most often, especially in the
case of the Old Testament, are not the creation
of a single author, but which have had a long
prehistory inextricably tied either to the history
of Israel or to that of the early church. Previ-
ously, the Jewish or Christian interpretation of
the Bible had no clear awareness of the con-
crete and diverse historical conditions in which
the word of God took root among the people;
of all this it had only a general and remote
awareness.

The early confrontation between traditional ex-
egesis and the scientific approach, which ini-
tially consciously separated itself from faith
and at times even opposed it, was assuredly
painful; later however it proved to be salutary:
Once the method was freed from external prej-
udices, it led to a more precise understanding
of the truth of sacred Scripture (cf. Dei Ver-
bum, 12). According to Divino Afflante Spiritu,
the search for the literal sense of Scripture is an
essential task of exegesis and, in order to fulfill
this task, it is necessary to determine the liter-
ary genre of texts (cf. Enchiridion Biblicum,
560), something which the historical-critical
method helps to achieve.

To be sure, the classic use of the historical-crit-
ical method reveals its limitations. It restricts
itself to a search for the meaning of the biblical
text within the historical circumstances that
gave rise to it and is not concerned with other
possibilities of meaning which have been re-
vealed at later stages of the biblical revelation
and history of the church. Nonetheless, this
method has contributed to the production of
works of exegesis and of biblical theology
which are of great value.

For a long time now scholars have ceased com-
bining the method with a philosophical system.
More recently, there has been a tendency
among exegetes to move the method in the di-
rection of a greater insistence upon the form of
a text, with less attention paid to its content.
But this tendency has been corrected through

Ngay tir dau da dugc huong vé phia phé binh
nguodn van va 11Ch st cac ton gido, phuong phap
nay di cung cap mot 16i moi dé vao Thanh
Kinh. N¢ di cho thdy Théanh Kinh la mot tuyén
tap cac tac pham, la cac tac pham, nhat 1a ddi
vGi Cyu U6c, thuong khong phai la sy sang tao
ciia mot tac gia duy nhit, nhung di co ca mot
tién sir dai lien két mat thiét vai lich sir dan Is-
rael va lich st Hoi Thanh thoi so khai. Trudc
do, cach giai thich Thanh Kinh ciaa Do Thai
hoac cua Kitd giao khéng c6 mot y thuc r6 rét
vé céc diéu kién lich st cu thé va da dang trong
d6 Loi Chua bén ré trong dan ching; véi tat ca
nhitng diéu 4y, nd chi c6 mot y thie tong quét
va xa xam.

Viéc dbi nghich lc ban dau giira khoa chu giai
theo truyén thong va tiép can khoa hoc, 1a tiép
can ngay tir thua so khai da c6 tinh tach minh ra
khoi dirc tin va d6i khi tham chi con chdng lai
duac tin, chic chan 1a diéu dang budn. Tuy nhién,
sau d6 n6 da té ra c6 ich: mot khi phwong phap
nay da loai bo cac thanh kién ngoai tai, n6 dua
dén chd hiéu biét chan ly caa Thanh Kinh mot
cach chinh xac hon (x. Dei Verbum, 12). Theo
thong diép Divino Afflante Spiritu, viéc tim
nghia van ty cia Thanh Kinh [a mét nhiém vy
chinh yéu caa khoa chd giai va, dé hoan thanh
nhiém vu 4y, can phai xac dinh vén loai cua cac
ban van (x. Enchiridion Biblicum, 560), 1a diéu
phap phé binh lich sir giup dé dat duoc.

Chic chan rang viéc su dung phuong phap phé
binh lich sir cach cb dién cho thiy nhiing glol
han cua nd. NO ty giGi han vao viéc tim kiém y
nghia cua ban van Thanh Kinh trong cac hoan
canh lich st ma ban van da ra doi, chir khéng
quan tdm dén cac tiém ning khac cua y nghia
duoc biéu 16 ¢ nhing giai doan sau nay caa mac
khai Thanh Kinh va lich st Hoi Thanh. Tuy
nhién, phuong phap nay da dong gop vao viec
san xuat cac tac pham chd giai va than hoc
Théanh Kinh c6 gia tri 16n lao.

Tir lau, ngudi ta da ngung két hop phuong phép
nay véi mot hé théng triét hoc. Gan day da co
mdt khuynh huéng trong sb cac nha chu giai dé
chuyén huéng phuong phap nay vé phia nhan
manh nhiéu hon dén hinh thirc cia mot ban van,
ma it cha ¥ d¢én noi dung ctia nd. Nhung khuynh
hudng nay da duoc stra lai nho ap dung mot
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the application of a more diversified semantics
(the semantics of words, phrases, text) and
through the study of the demands of the text
from the point of view of action and life (as-
pect pragmatique).

With respect to the inclusion in the method of
a synchronic analysis of texts, we must recog-
nize that we are dealing here with a legitimate
operation, for it is the text in its final stage, ra-
ther than in its earlier editions, which is the ex-
pression of the word of God. But diachronic
study remains indispensable for making known
the historical dynamism which animates sacred
Scripture and for shedding light upon its rich
complexity: For example, the covenant code
(Ex. 21-23) reflects a political, social and reli-
gious situation of Israelite society different
from that reflected in the other law codes pre-
served in Deuteronomy (Chapters 12-26) and
in Leviticus (the holiness code, Chapters 17-
26). We must take care not to replace the his-
toricizing tendency, for which the older histor-
ical-critical exegesis is open to criticism, with
the opposite excess, that of neglecting history
in favor of an exegesis which would be exclu-
sively synchronic.

To sum up, the goal of the historical-critical
method is to determine, particularly in a dia-
chronic manner, the meaning expressed by the
biblical authors and editors. Along with other
methods and approaches, the historical-critical
method opens up to the modern reader a path
to the meaning of the biblical text such as we
have it today.

B. New Methods of Literary Analysis

No scientific method for the study of the Bible
is fully adequate to comprehend the biblical
texts in all their richness. For all its overall va-
lidity, the historical-critical method cannot
claim to be totally sufficient in this respect. It
necessarily has to leave aside many aspects of
the writings which it studies. It is not surpr-
ising, then, that at the present time other meth-
ods and approaches are proposed which serve

khoa ngit nghia da dang hon (ngir nghia cia cac
ttr, CAC CAC cum tir, ban van) va nho viéc nghién
ctru vé nhitng doi héi cua ban vian theo nhin
quan hoat dong va doi sdng (khia canh thuc
dung).

Vi viéc dua vao phuong phap mot su phén tich
céc ban van cach dong dai, ching ta phai nhin
nhan rang minh dang lién hé véi mot hoat dong
chinh dang, boi vi chinh ban van trong giai doan
cudi cung, chir khéng phai trong nhitng bién
soan trudc do, 1a dién ta cua Loi Chia. Nhung
nghién ctu lich dai van con 1a diéu khong thé
bo qua dwoc dé biét tinh niang dong lich sir cua
Thénh Kinh va thy r6 tinh cach phuc tap phong
pht caa nd: ching han nhu luat Giao Uéc (Xh
21-23) phan anh mot tinh trang chinh tri, xa hoi
va ton giéo trong xa hoi Israel, khac véi tinh
trang dugc phan anh qua cac luat khac duoc gitr
trong sach B¢ nhi luat (Pnl 12-26) va sach Lévi
(Luat vé sy thanh thién, Lv 17-26). Ching ta
phai can than dung thay thé khuynh hudéng lich
str, 1a khuynh hudng vi né cach chu giai theo
phuong phép phé binh lich str da bi ngudi ta chi
trich, bang khuynh huéng trai nguoc qua dang,
tac 1a coi thuong lich s dé thién vé mot cach
chd giai chi c6 tinh cach ddng dai.

TOm lai, myc dich cua phuong phéap phé binh
lich sir 12 dé xac dinh, dac biét theo cach lich
dai, y nghia da duoc cac tac gia va soan gia cua
Thanh Kinh dién ta. Clng véi cac phuong phap
va tiép can khac, phuwong phéap phé binh lich sir
mé ra cho doc gia hién dai mot 16i di dén véi y
nghia cta ban van Thanh Kinh, nhu ban van
ching ta cé hém nay.

B. Cac Phwong Phap Phan Tich Vin
Chuwong Méi

Khong c6 phuong phap khoa hoc nao dé nghién
ctu Thanh Kinh c6 thé hoan toan day du dé hiéu
c4c ban van Thanh Kinh trong tat ca su phong
phu cua ching. Du c6 gia tri téng quat, phuong
phap pheé binh lich st khdng thé tu nhan la hoan
toan day du vé phuong dién nay. N6 can phai
bo qua mot bén nhiéu khia canh caa nhitng tac
phdm ma né nghién ciu. Vay, duing ngac nhién
khi thay hién nay c6 nhiéu phuong phap va tiép
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to explore more profoundly other aspects wor-
thy of attention.

In this Section B, we will present certain meth-
ods of literary analysis which have been devel-
oped recently. In the following sections (C, D,
E), we will examine briefly different ap-
proaches, some of which relate to the study of
the tradition, others to the "human sciences,”
others still to particular situations of the pre-
sent time. Finally (F), we will consider the fun-
damentalist reading of the Bible, a reading
which does not accept any systematic approach
to interpretation.

Taking advantage of the progress made in our
day by linguistic and literary studies, biblical
exegesis makes use more and more of new
methods of literary analysis, in particular rhe-
torical analysis narrative analysis and semiotic
analysis.

1. Rhetorical Analysis

Rhetorical analysis in itself is not, in fact, a
new method. What is new is the use of it in a
systematic way for the interpretation of the Bi-
ble and also the start and development of a
"new rhetoric."”

Rhetoric is the art of composing discourse
aimed at persuasion. The fact that all biblical
texts are in some measure persuasive in char-
acter means that some knowledge of rhetoric
should be part of the normal scholarly equip-
ment of all exegetes. Rhetorical analysis must
be carried out in a critical way, since scientific
exegesis is an undertaking which necessarily
submits itself to the demands of the critical
mind.

A considerable number of recent studies in the
biblical area have devoted considerable atten-
tion to the presence of rhetorical features in
Scripture. Three different approaches can be
distinguished. The first is based upon classical
Greco-Roman rhetoric; the second devotes it-
self to Semitic procedures of composition; the
third takes its inspiration from more recent
studies--namely, from what is called the "new
rhetoric.”

Every situation of discourse involves the pres-
ence of three elements: the speaker (or author),

can khac da dugc dé ra dé dao sau nhitng khia
canh khac dang duoc chung ta chu y.

Trong phan B nay, ching toi s& trinh bay cac
phuong phap phén tich van chuong duoc khai
trlen gan day. Cac phan sau (C,D ,E) s& xem xet
van tat cac tiép can khac, ma mot sé trong ching
lién quan dén viéc nghién cau truyén théng, mot
s6 khéc lién quan dén “khoa hoc nhan van”, mot
sb khéc nixa lién quan dén nhitng hoan canh dic
thi cua thoi dai. Cubi cing (F), chlng tdi s& xét
dén cach doc Théanh Kinh theo chu nghia co ban
(fondamentalist), 1a cach doc khoéng chap nhan
bt cir tiép can giai thich c6 hé théng nao.

Tan dung su tién bo dat duoc & thoi dai ching
ta tir nhirng nghién ciru nglr hoc va van chuong,
khoa cha giai Thanh Kinh cang ngay cang s
dung nhiéu phuong phap phan tich vian chuong
mai, dac biét la phan tich tu tir, phan tich tuong
thuat va phan tich ky hiéu.

1. Phan tich tu ter

Thuc ra, phan tich tu tir tu nd khoéng phai la mot
phuong phap méi. Piéu méi la 1a viéc sir dung
né mot cach c6 hé théng dé giai thich Thanh
Kinh va viéc ciing bat dau khai trién mot khoa
“tan tu tur hoc”.

Tu tir hoc 1a ngh¢ thuat soan thao nhitng bai van
nham thuyét phuc nguoi ta. Sy that 1a tat ca cac
ban van Thanh Kinh déu mot phan nao c6 tinh
cach thuyét phuc, nghia 1a mot sé kién thic vé
tu tir hoc phai 12 mot phan cua trang bi thong
thuong caa cac nha cha giai. Viéc phan tich tu
tir hoc phai dugc thuc hién mot cach phé binh,
vi chd giai theo khoa hoc 12 mét cong viéc nhat
thiét phai tuan phuc nhitng doi hoi cua 6¢ phé
binh.
Mot sé dang ké nhitng nghién ciu Thanh Kinh
méi ddy da danh nhiéu cha y dang ké dén su
hién dién cua cac khia canh tu tr hoc trong
Thanh Kinh. Chung ta c6 thé phan biét ba tiép
can khac nhau. Tiép can thir nhét dua vao tu tir
hoc ¢6 dién Hy-La; tiép can tht nhi chi trong
dén nhitng tién trinh cua viéc bién soan theo van
hoa Sémit; tiép can tha ba ldy cam hang tur
nhitng nghién ctru hién dai ma nguoi ta goi la
“tan tu tir hoc”.
MJ3i hoan canh ciia mot bai van déu lién quan
dén ba yéu to: thuyét trinh vién (hoic tac gia),
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the discourse (or text) and the audience (or the
addressees). Classical rhetoric distinguished
accordingly three factors which contribute to
the quality of a discourse as an instrument of
persuasion: the authority of the speaker, the
force of the argument and the feelings aroused
in the audience. The diversity of situation and
of audience largely determines the way of
speaking adopted. Classical rhetoric since Ar-
istotle distinguishes three modes of public
speaking: the judicial mode (adopted in a court
of law); the deliberative mode (for the political
assembly) and the demonstrative mode (for
celebratory occasions).

Recognizing the immense influence of rhetoric
in Hellenistic culture, a growing number of ex-
egetes make use of treatises on classical rheto-
ric as an aid toward analyzing certain aspects
of biblical texts, especially those of the New
Testament.

Other exegetes concentrate upon the character-
istic features of the biblical literary tradition.
Rooted in Semitic culture, this displays a dis-
tinct preference for symmetrical compositions,
through which one can detect relationships be-
tween different elements in the text. The study
of the multiple forms of parallelism and other
procedures characteristic of the Semitic mode
of composition allows for a better discernment
of the literary structure of texts, which can only
lead to a more adequate understanding of their
message.

The new rhetoric adopts a more general point
of view. It aims to be something more than a
simple catalogue of stylistic figures, oratorical
stratagems and various kinds of discourse. It
investigates what makes a particular use of lan-
guage effective and successful in the commu-
nication of conviction. It seeks to be "realistic"
in the sense of not wanting to limit itself to an
analysis that is purely formal. It takes due ac-
count of the actual situation of debate or dis-
cussion. It studies style and composition as
means of acting upon an audience. To this end,
it benefits from contributions made of late in
other areas of knowledge such as linguistics,
semiotics, anthropology and sociology.

bai thuyét trinh (hodc ban vin) va thinh gia
(hoic ngudi nhan). Theo d6 khoa tu tir hoc ¢b
dién phan biét ba yéu t56 gép phan vao pham
chat cia mot bai van nhu mot ¢éng cu cua viéc
thuyét phuc: uy tin cua thuyét trinh vién, suc
manh cua Iy luan va nhitng cam giac duoc diy
Ién trong thinh gid. Su da dang cua hoan canh
cling nhu thinh gia phan 16n quyet dinh cach noi
duoc sir dung. Khoa tu tir hoc ¢b dién tur thoi
Aristote da phan biét ba kiéu noi truéc cong
ching: kiéu luat phéap (sir uung ¢ toa an), kiéu
nghi luan (danh cho cac cudc hop chinh tri) va
kiéu luan chiing (danh cho céc dip mung 18).

Khi nhén ra anh huong I6n lao cua tu tr hoc
trong nén van hoa Hy Lap, cang ngay cang co
nhiéu nha cha giai sir dung céc hiép udce tu tur co
dién nhu trg cy nham phan tich mét s6 binh dién
trong cac ban van Thanh Kinh, nhit 1a céc ban
van Tan Udc.

Nhiéu nha chu giai khac lai chd trong dén nhitng
nét dic thi cua truyén thong van chuong Thanh
Kinh. Dugc moc ré sau trong nén vian hoa
Sémit, truyén théng nay to ra dic biét thich
dung nhitng cach bién soan can di, qua do,
ngudi ta ¢ thé nhan ra nhitng sy lién hé giira
cac yéu té khac nhau cua ban van. Viéc nghién
ctru nhiéu hinh thiic song song va cac trinh tu
biéu thi dac tinh cua cach bién soan Sémit cho
phép ngudi ta phan biét rd rang hon cau tric van
chwong cua cAc ban vin, 14 diéu chi dan dén chd
hiéu day du hon st diép cua cac ban van ay.

Khoa tan tu tir hoc chon mét quan diém tong
quat hon. N6 nham dén viéc tro thanh maot céi
gi khac hon don thuan 1a mét ban liét ké nhitng
hinh thtrc van thé, nhitng xao thuat hung bién va
nhitng loai bai vin. N6 diéu nghién xem céi gi
lam cho mot cach st dung dac biét caa ngbn ngir
tro nén hitu hiéu va thanh céng trong viéc théng
truyén mot xac tin. N6 tim cach tro thanh “thuc
t&” theo nghia khong mudn ty giéi han minh
trong viéc phan tich thuan tay hinh thicc ma théi.
N6 ké dén tinh trang thuc su cua cudc tranh luan
hoac thao luan. N6 nghién ciru van phong va
viéc soan thao nhu phuong tién dé tac dong vao
thinh gia. Bé dat muc dich nay, né thira huong
nhitng déng gdp gan day trong cac linh vyc
khéc cua kién thirc nhu ngir hoc, ky hiéu hoc,
nhan chung hoc va xa hoi hoc.
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Applied to the Bible, the new rhetoric aims to
penetrate to the very core of the language of
revelation precisely as persuasive religious
discourse and to measure the impact of such
discourse in the social context of the commu-
nication thus begun.

Because of the enrichment it brings to the crit-
ical study of texts, such rhetorical analysis is
worthy of high regard, above all in view of the
greater depth achieved in more recent work. It
makes up for a negligence of long standing and
can lead to the rediscovery or clarification of
original perspectives that had been lost or ob-
scured.

The new rhetoric is surely right in its drawing
attention to the capacity of language to per-
suade and convince. The Bible is not simply a
statement of truths. It is a message that carries
within itself a function of communication
within a particular context, a message which
carries with it a certain power of argument and
a rhetorical strategy.

Rhetorical analysis does have, however, its
limitations. When it remains simply on the
level of description, its results often reflect a
concern for style only. Basically synchronic in
nature, it cannot claim to be an independent
method which would be sufficient by itself. Its
application to biblical texts raises several ques-
tions. Did the authors of these texts belong to
the more educated levels of society? To what
extent did they follow the rules of rhetoric in
their work of composition? What kind of rhet-
oric is relevant for the analysis of any given
text: Greco-Roman or Semitic? Is there some-
times the risk of attributing to certain biblical
texts a rhetorical structure that is really too so-
phisticated? These questions--and there are
others--ought not in any way cast doubt upon
the use of this kind of analysis; they simply
suggest that it is not something to which re-
course ought be had without some measure of
discernment.

2. Narrative Analysis

Narrative exegesis offers a method of under-
standing and communicating the biblical
message which corresponds to the form of
story and personal testimony, something

Ap dung vao Thanh Kinh, khoa tan tu tir hoc
nham thdm nhap vao tan trung tdm cua ngén
ngt mac khai mot cach chinh xac nhu bai van
t6n gi4o co stc thuyét phuc va do ludng tam anh
hudng caa bai van nhu thé trong bdi canh x& hoi
cuia viéc truyén théng vira bat dau.

Vi su phong pht ma n6 dem lai cho viéc nghién
ctu k¥ ludng cac ban van, cac phan tich tu tu
nhu thé ddng duoc danh gia cao, trén hét theo
quan diém vé sy sdu sic hon dat duoc trong
cong trinh gan ddy hon. N6 bu dép cho mot su
thiéu x6t da kéo dai tir 1au va c6 thé dan dén viéc
tai kham pha ra hoic minh dinh nhiing vién
canh nguyén thuy da bién mat hoac bj mo nhat.

Khoa tan tu tir hoc chic chin 1a dung khi 16i kéo
su chl y vao kha ning cua ngdn ngir dé thuyét
phuc va xac tin. Thanh Kinh khéng chi la don
thuan phat mot tuyén b vé chan ly. N6 l1a mot
su diép mang trong chinh minh mét chirc nang
thong truyén trong mot bdi canh cu thé, mot si
diép mang theo minh mét sirc manh cua ly luan
va mot chién luoc tu tir nao do.

Tuy nhién phan tich tu tir 6 nhitng gidi han cua
no. Khi nd van chi don thuan & lai trong mac do
miéu ta, thi két qua caa n6 thuong phan anh mot
quan tdm vé vin phong ma thoi. Ty ban chat 1a
ddng dai, n6 khong thé ty nhan 1a mot phuong
phap doc lap, tu tdc. Viéc ap dung caa né vao
c4c ban van Thanh Kinh gy ra mot vai van de.
Céc tac gia ctia nhitng ban van nay c6 thudc vé
nhitng tang 16p van hoa cao hon cua x& hoi
khoéng? Ho di theo nhitng qui tic tu tir dén mirc
d6 nao trong cdng trinh soan thao caa ho? Loai
tu tir nao thich hop hon cho viéc phan tich bat
ctr ban van nao dugc quy dinh: Hy-La hay
Sémit? Co khi nao c6 nguy co gan cho mot so
ban van Thanh Kinh mét cau trdc tu tir hoc qua
phtic tap khong? Nhiing van dé nay -- va con
nhiéu van dé khéc -- khong cach nao tao nghi
ngo trén viéc su dung loai phan tich nay, nhung
don thuan chi dé nghi rang nd khong phai 1a mot
diéu gi ching ta nén trong cay vao ma khéng
can doi chit phan biét.

2. Phan tich twong thudt

Chu giai theo tudng thuat cung cAp mot phuong
phap hiéu va thong truyén sir diép Thanh Kinh
theo hinh thirc cau chuyén va chung tir ¢4 nhan,
la diéu dic trung cia Thanh Kinh va, duong
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characteristic of holy Scripture and, of course,
a fundamental modality of communication be-
tween human persons. The Old Testament in
fact presents a story of salvation, the powerful
recital of which provides the substance of the
profession of faith, liturgy and catechesis (cf.
Ps. 78:3-4; Ex. 12:24-27; Dt. 6:20-25; 26:5-
11). For its own part, the proclamation of the
Christian kerygma amounts in essentials to a
sequence telling the story of the life, death and
resurrection of Jesus Christ, events of which
the Gospels offer us a detailed account. Cat-
echesis itself also appears in narrative form (cf.
1 Cor. 11:23-25).

With respect to the narrative approach, it helps
to distinguish methods of analysis, on the one
hand, and theological reflection, on the other.

Many analytic methods are in fact proposed to-
day. Some start from the study of ancient mod-
els of narrative. Others base themselves upon
present-day "narratology" in one or other of its
forms, in which case there can often be points
of contact with semiotics. Particularly attentive
to elements in the text which have to do with
plot, characterization and the point of view
taken by a narrator, narrative analysis studies
how a text tells a story in such a way as to en-
gage the reader in its "narrative world" and the
system of values contained therein.

Several methods introduce a distinction be-
tween real author and implied author, real
reader and implied reader. The real author is
the person who actually composed the story.
By implied author one means the image of the
author which the text progressively creates in
the course of the reading (with his or her own
culture, character, inclinations, faith, etc.). The
real reader is any person who has access to the
text--from those who first read it or heard it
read, right down to those who read or hear it
today. By implied reader one means the reader
which the text presupposes and in effect cre-
ates, the one who is capable of performing the
mental and affective operations necessary for
entering into the narrative world of the text and
responding to it in the way envisaged by the
real author through the instrumentality of the
implied author.

nhién 14 cach thé can ban trong viéc truyén
thong gitta nhitng con ngudi. Thuc ra, Cuu Udce
trinh bay mot lich str ciru d9, viée ké lai lich str
nay cach hung hon cung cép chat liéu cho viéc
tuyén xung duc tin, phung vu va day gido ly (X.
Tv 78,3-4; Xh 12,24-27; Dnl 6,20-25; 26,5-11).
Con vé phan minh, viéc cong bd Loi rao giang
dau tién (kerygma) cua Kit6 glao thlet yeu la
mot trinh tu ké lai cAu chuyén vé doi sdng, céi
chét va phuc sinh cua Chtia Giésu Kitd, nhimg
bién ¢ ma cac sach Tin Mimg cho ching ta mot
trinh thuat chi tiét vé chung. Chinh vi¢c day
gi4o Iy ciing xuat hién dudi hinh thic ké chuyén
(x. 1 Cr 11,23-25).

Vé tiép can tuong thuat, dé hitu ich thi can phan
biét, mot dang la nhirmg phuong phap phan tich,
va dang khéc 1a suy tu than hoc.

Thyec ra, hi¢n nay cé nhleu phuong phap phan
tich dugc dé nghi. Mot 5O bat dau tur nghién ctru
cac mau ké chuyén cd xua. Mot sb khac dat can
ban trén khoa “tudong thudt hoc” hi¢n dai theo
mot hinh thic nao d6, trong truong hgp nay
thuong co cac diém tiép xuc véi khoa ky hiéu
hoc. Pic biét chu y dén cc yéu tb trong ban van
lién quan dén b cuc, nhan vat va quan diém cua
ngudi ké chuyén, phan tich tuong thuat nghién
ctru xem mot ban vin ké lai mot cau chuyén thé
nao gitip doc gia tham gia vao “thé gidi ctia cau
chuyén” va hé thong cta c&c gia trji ham chira
trong do.

Mot vai phuong phap dua vao mot sy phan biét
gitta tdc gid that v6i tdc gia ngam;, doc gia that
v6i doc gia ngam. Téc gid that 1a ngudi thuc su
da soan ra cau chuyén. Khi néi rang tdc gia
ngdm nghia 13 hinh anh cta tic gia ma ban van
tur tur tao ra trong tién trinh doc (véi van hoa, dac
tinh, cac khuynh hudng, duc tin cta nguoi
éy...). Doc gid that 1a bat ctr ai tiép can ban van,
tir nhitng doc gia dau tién di doc hay nghe doc
ban vin cho dén nhimng ngudi doc hodc nghe
ban van hém nay. Khi néi dén déc gid ngam co
nghia la doc gia ma ban van gia dinh trudc va
that sy tao ra, nguoi c6 kha nang thuc hi¢n
nhitng hoat dong tri 6¢ va cam tinh can thiét dé
di vao thé gidi cta cau chuyén va tra 16i n6 theo
cach duogc tién liéu boi tac gid thyc sy qua tinh
chat cong cu cua tic gia ngam.
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A text will continue to have an influence in the
degree to which real readers (e.g., ourselves in
the late 20th century) can identify with the im-
plied reader. One of the major tasks of exegesis
Is to facilitate this process of identification.

Narrative analysis involves a new way of un-
derstanding how a text works. While the his-
torical-critical method considers the text as a
"window" giving access to one or other period
(not only to the situation which the story re-
lates but also to that of the community for
whom the story is told), narrative analysis in-
sists that the text also functions as a "mirror"
in the sense that it projects a certain image--a
"narrative world"--which exercises an influ-
ence upon readers' perceptions in such a way
as to bring them to adopt certain values rather
than others.

Connected with this kind of study primarily lit-
erary in character, is a certain mode of theolog-
ical reflection as one considers the implica-
tions the "story™ (and also the "witness™) char-
acter of Scripture has with respect to the con-
sent of faith and as one derives from this a her-
meneutic of a more practical and pastoral na-
ture. There is here a reaction against the reduc-
tion of the inspired text to a series of theologi-
cal theses, often formulated in nonscriptural
categories and language. What is asked of nar-
rative exegesis is that it rehabilitate in new his-
torical contexts the modes of communicating
and conveying meaning proper to the biblical
account in order to open up more effectively its
saving power. Narrative analysis insists upon
the need both to tell the story of salvation (the
"informative™ aspect) and to tell the story in
view of salvation (the "performative™ aspect).
The biblical account, in effect, whether explic-
itly or implicitly as the case may be, contains
an existential appeal addressed to the reader.

The usefulness of narrative analysis for the ex-
egesis of the Bible is clear. It is well suited to
the narrative character which so many biblical
texts display. It can facilitate the transition, of-
ten so difficult, from the meaning of the text in
its historical context (the proper object of the
historical-critical method) to its significance
for the reader of today. On the other hand, the

Mot ban vin s& tiép tuc c6 mot anh hudng tuy
vao mirc d6 ma cac doc gia that (nhu chung ta ¢
cudi thé ky 20 nay) co thé ddng hoa vai doc gia
ngam. Mot trong cac nhiém vu chinh ctia khoa
chu giai 1a dé dang hoa tién trinh ddng hoa nay.
Viéc phan tich tuong thuat lién hé dén mot cach
hiéu biét méi vé ban van lam viéc thé nao.

Trong khi phuong phap phé binh lich st COi ban
van nhu mot “cira s6” dé nhin vao mot thoi dai
nay hay mot thoi dai khac (khong phai chi tinh
trang duogc cau truyén thuat lai, ma ca tinh trang
ctia cong dong ma cdu truyén duoc ké lai), phan
tich tuong thuat nhin manh rang ban vin ciing
¢6 chirc ning nhu mot “tim guong” theo nghia
la né phan chiéu mot hinh anh nao d6 -- “thé
gidi cta cau chuyén” — 1a diéu anh hudng vao
cac nhan thire ctia doc gia dén ndi dua ho dén
chap nhan mot s6 gia tri nay hon 1a gia tri khéc.
Gan lién véi loai nghién ctru ¢ tinh chi yéu vin
chuong nay, 1a mot cach suy tu than hoc nao dé
khi mét nguoi ké dén cac ngu y ma dic tinh “ké
chuyén” (va ca “nhan chirg”) cua Thanh Kinh
6 vé su ung thuan cua duc tin va khi mot nguoi
rit ra tir 6 mot giai thich c6 ban chat thyc té va
muc vu hon. O day c6 mot phan tng chdng lai
viéc thu gon ban van linh hirng vao mét loat cac
chu dé than hoc, thuong bi cong thirc hoa theo
c4c pham tri va ngdén ngit khong thudc vé
Thanh Kinh. Diéu duoc doi hoi ¢ khoa chu giai
tuong thuat 1a n6 phuc hdi cac cach thong truyén
va chuyén dat ¥ nghia chinh x4c ctia tuong thuat
Thanh Kinh trong c&c bbi canh lich sir méi dé
c6 thé mo ra cach hitu hiéu hon quyén ning ciru
do cua no. Phuong phap phan tich tuong thuat
nhan manh dén sy can thiét cia ca viéc ké lai
lich str ctru d¢ (khia canh “thong tri””) va ké lai
cau chuyén theo nhan quan cua on ctru d¢ (khia
canh “thyc hanh”). Qua that, tuong thuat Thanh
Kinh, du rd rang hay tiém an, ciing bao gdm mot
161 moi goi ¢6 tinh hién sinh danh cho doc gia.

Tién ich cua viéc phan tich tudng thuat ddi véi
khoa chu giai Thanh Kinh that 13 rd rang. N6 rat
phtl hop véi dic tinh tuong thuat ma rat nhiéu
ban van Thanh Kinh phoi bay. NG lam dé dang,
diéu thuong rat kho khan, viéc chuyén tir y
nghia ctia ban van trong bdi canh lich sir ctia nd
(d6i tugng riéng cta phuong phép phé binh lich
str) sang y nghia ctia nO véi doc gia thoi nay.
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distinction between the real author and the im-
plied author does tend to make problems of in-
terpretation somewhat more complex.

When applied to texts of the Bible, narrative
analysis cannot rest content with imposing
upon them certain preestablished models. It
must strive to adapt itself to their own proper
character. The synchronic approach which it
brings to texts needs to be supplemented by di-
achronic studies as well. It must, moreover, be-
ware of a tendency that can arise to exclude
any kind of doctrinal elaboration in the content
of biblical narratives. In such a case it would
find itself out of step with the biblical tradition
itself, which practices precisely this kind of
elaboration, and also with the tradition of the
church, which has continued further along the
same way. Finally, it is worth noting that the
existential subjective effectiveness of the im-
pact of the word of God in its narrative trans-
mission cannot be considered to be in itself a
sufficient indication that its full truth has been
adequately grasped.

3. Semiotic Analysis

Ranged among the methods identified as syn-
chronic, those namely which concentrate on
the study of the biblical text as it comes before
the reader in its final state, is semiotic analysis.
This has experienced a notable development in
certain quarters over the last 20 years. Origi-
nally known by the more general term struc-
turalism, this method can claim as forefather
the Swiss linguist Ferdinand de Saussure, who
at the beginning of the present century worked
out the theory according to which all language
is a system of relationships obeying fixed laws.
Several linguists and literary critics have had a
notable influence in the development of the
method. The majority of biblical scholars who
make use of semiotics in the study of the Bible
take as their authority Algirdas J. Greimas and
the School of Paris, which he founded. Similar
approaches and methods, based upon modern
linguistics, have developed elsewhere. But it is
Greimas' method which we intend to present
and analyze briefly here.

Trdi lai, sy phan biét giira tac gia that vdi tac gia
ngam thuong lam cho cac van d¢ cua viéc giai
thich tr¢ nén phtre tap hon.

Khi &p dung vao cac ban van Thanh Kinh, phan
tich tuong thuat khong thé chi hai 1ong véi viéc
ap dat trén chling mot s6 mau sin c6 nao d6. N6
phai ¢b gang thich nghi véi dac tinh riéng cta
ching. Tiép can dong dai ma n6 dem dén cho
cac ban van ciing can phai dugc bd tic bang cac
nghién ctru lich dai. Hon nita, n6 phai cén trong
dé phong mot khuynh hudng co thé xay ra la
loai trir bat ky loai khai trién chi tiét ndo vé tin
ly trong ndi dung cua cac tuong thuat Thanh
Kinh. Trong truong hop nhu vay, nd nay s& di
ra ngoai chinh truyén thdng Thénh Kinh, la
tmyen thdng van thuc hanh loai khai trién nay,
va cling ra ngoai truyen thong cta Hoi Thanh,
1a truyén thong van tlep tuc di theo cung mot
dudng. Cubi cling, can luu y rang khong thé coi
hiéu qua hién sinh chd quan cua tac dong cua
Loi Chua trong sy thong truyén tudng thuat caa
no, ty N6, nhu mot dau du dé chi rang nguoi ta
da hiéu duoc tron ven chan 1y cta Loi Chia.

3. Phan Tich Ky Hiéu

Pugc ké trong sb cac phuong phéap goi 1a dong
dai, la cdc phuong phap tip trung vao viéc
nghién ctru ban van Thanh Kinh nhu n6 dén véi
doc gia o tinh trang cudi cing ciia no, 1a phan
tich ky hi¢u. Céach phan tich nay da trdi qua mot
phat trién & mot s6 ving hon 20 ndm qua. Lac
dau duoc goi bang mot tir tong quat hon 1a
thuyét cau triic, phuong phap nay coi nha ngir
hoc Thuy si Ferdinand de Saussure nhu t6 phuy,
6ng 1a nguoi vao dau thé ky nay da khai trién
mot thuyét ma theo d6 mdi ngdn ngit 13 mot hé
thong c4c lién hé tuan theo cac luat nhét dinh.
Vai nha ngir hoc va phé binh vian chuong da co
mot anh huong dang ké trong viéc phat trién
phuong phap nay. Pa sd cac hoc gia Thanh
Kinh dung phuong phép ky hiéu dé nghién ctru
Thanh Kinh lai nhan Algirdas J. Greimas va
Trudng phai Paris ma 6ng sang lap 1a c6 tham
quyén trén ho. Cac tiép can va phuong phap
tuong tu, dua trén khoa ngtr hoc hién dai, dugc
phét trién & cac noi khac. Nhung chinh phuong
phép ciia Greimas la diéu ching t6i ¢ ¥ trinh
bay va phan tich vén tit ¢ day.

24



Semiotics is based upon three main principles
or presuppositions:

--The principle of immanence: Each text forms
a unit of meaning complete in itself; the analy-
sis considers the entire text but only the text it
does not look to any data "external” to the text
such as the author, the audience, any events it
describes or what might have been its process
of composition.

--The principle of the structure of meaning:
There is no meaning given except in and
through relationship, in particular the relation-
ship of "difference"; the analysis of the text
consists then in establishing the network of re-
lationships (of opposition, confirmation, etc.)
between the various elements; out of this the
meaning of the text is constructed.

--The principle of the grammar of the text:
Each text follows a "grammar,"” that is to say,
a certain number of rules or structures; in the
collection of sentences that we call discourse
there are various levels, each of which has its
own distinct grammar.

The overall content of a text can be analyzed at
three different levels.

--The narrative level. Here one studies in the
story the transformations which move the ac-
tion from the initial to the final state. Within
the course of the narrative, the analysis seeks
to retrace the different phases, logically bound
to each other, which mark the transformation
from one state to another. In each of these
phases it establishes the relationships between
the "roles" played by the "actants" which de-
termine the various stages of development and
bring about transformation.

--The level of discourse. The analysis here con-
sists of three operations: (a) the fixing and clas-
sification of figures, that is to say, the elements
of meaning in a text (actors, times, places), (b)
the tracking of the course of each figure in the
text in order to determine just how the text uses
each one; (c) inquiry into the thematic value of
the figures. This last operation consists in dis-
cerning “in the name of what" (= what value)
the figures follow such a path in the text deter-
mined in this way.

Phuong phap ky hiéu dya trén ba nguyén tic
hoac gia dinh trudc chinh:

-- Nguyén tdc ndi tai: Mi mot ban van ty né
tao thanh mot don vi ¥ nghia day du; viéc phan
tich ké dén toan thé ban vin, nhung chi ban vin
ma thoi, chtr khong nhin dén cac dir kién “bén
Ngoai” ban van nhu tac gia, doc gid, cac bién ma
no ké lai hodc diéu dugc coi la tién trinh bién
soan cua no.

- Nguyén tdc cdu tric cua y nghia: Ngudi ta
khong gan cho mot y nghia nao khac ngoai y
nghia trong va qua su lién hé, dac biét 1a su lién
hé “dj biét”; nhu thé, viéc phan tich ban vin tly
thudc vao viéc thiét lap hé thé)ng cua nhiing mbi
lién hé (ddi nghich, Xac nhan...) gitta nhitng yéu
t6 khéc nhau; tir hé thong ndy ma y nghia cia
ban van dugc xay dung.

-- Nguyén tdc ngit phdp ciia ban van: Mdi ban
van lién quan dén mot “ngir phap”, c6 nghia la
mot sd Cac qui luat hodc cdu trac nao do; trong
mot tdp hop C&c cau duogc goi la bai van, ¢
nhtrng mirc d§ khac nhau, mdi muc d6 lai co
ngtr phap riéng biét ctia no.

Noi dung téng quat cia mdt ban van cé thé duogc
phén tich ¢ ba mirc d¢ khac nhau:

-- Mikc d¢ tuwong thudt. O day nguoi ta nghién
ctru trong cau chuyén cac bién d6i di chuyén
hanh dong tir tinh trang dau sang tinh trang cudi.
Trong tién trinh tudng thuat, sy phan tich tim
cach vach lai cac giai doan khac nhau da duoc
lién két voi nhau cach hop 1y, danh dau su bién
d6i tir tinh trang nay sang tinh trang khac. Trong
moi giai doan ctia Cac giai doan nay, no thiét 1ap
mdi lién hé gitra cac “vai trd” duge dong boi cac
“dién vién” 1a diéu quyét dinh nhitng giai doan
phat trién khac nhau va phat sinh ra sy bién doi.

-- Mirc @6 suy Iy. Viéc phan tich ¢ day bao gom
ba dong tac: (a) an dinh va phan loai cac dang
thirc, nghia 12 cac yéu t6 ¢ Y nghia trong mot
ban van (céac tdc nhan, thoi gian va noi chén);
(b) truy lung 16i di ciia mdi dang thirc trong ban
van dé xac dinh ban vin str dung mdi dang thic
ay ra sao; () diéu nghién gia tri theo chu dé cua
cac dang thirc. Pong tac sau cung nay hé tai viéc
phan biét “nhan danh gi” (= gia tri gi) ma cac
dang thirc theo mot con duong nhu thé trong
ban van dugc xac dinh cach nay.
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--The logico-semantic level. This is the so-
called deep level. It is also the most abstract. It
proceeds from the assumption that certain
forms of logic and meaning underlie the narra-
tive and discursive organization of all dis-
course. The analysis at this level consists in
identifying the logic which governs the basic
articulations of the narrative and figurative
flow of a text. To achieve this, recourse is often
had to an instrument called the "semiotic
square" (carre semiotique), a figure which
makes use of the relationships between two
"contrary” terms and two “contradictory"
terms (for example, black and white; white and
non-white; black and not-black).

The exponents of the theory behind the semi-
otic method continue to produce new develop-
ments. Present research centers most particu-
larly upon enunciation and intertextuality. Ap-
plied in the first instance to the narrative texts
of Scripture, to which it is most readily appli-
cable, the use of the method has been more and
more extended to other kinds of biblical dis-
course as well.

The description of semiotics that has been
given and above all the formulation of its pre-
suppositions should have already served to
make clear the advantages and the limitations
of this method. By directing greater attention
to the fact that each biblical text is a coherent
whole, obedient to a precise linguistic me-
chanic of operation, semiotics contributes to
our understanding of the Bible as word of God
expressed in human language.

Semiotics can be usefully employed in the
study of the Bible only insofar as the method
IS separated from certain assumptions devel-
oped in structuralist philosophy, namely the re-
fusal to accept individual personal identity
within the text and extratextual reference be-
yond it. The Bible is a word that bears upon
reality, a word which God has spoken in a his-
torical context and which God addresses to us
today through the mediation of human authors.
The semiotic approach must be open to his-
tory: first of all to the history of those who play
a part in the texts; then to that of the authors
and readers. The great risk run by those who

-- Mirc do ludn Iy - ngir nghia. Mrc d6 nay con
duoc goi la mire d6 sdu xa. NO ciing 1a mac do
triru tuong nhit. NG phét sinh tir gia thiét 1 c6
mot s6 hinh thire luan ly va y nghia nao d6 lam
nén tang cho viéc t6 chirc tudng thuat va suy ly
cua tat ca cac bai van. Viéc phan tich & mtrc do
nay hé tai viéc xac dinh 1y 1& chi phdi nhiing
khép ndi cin ban ctia mach van tudng thuat va
van hoa ctia mot ban van. Dé dat duoc diéu nay,
thudng phai can c6 mot cong cu goi 1a “6 vudng
ky hi€u” (carre semiotique), mot dang thirc su
dung céc lién hé gitra hai tir “trai ngugc” va hai
tir “mau thudn” (thi dy tring va den; tring va
khong tring; den va khong den).

Nhimg ngudi chu trwong 1y thuyét dang sau
phuong phap ky hiéu tiép tuc dwa ra nhitng phat
trién m&i. Nhirng nghién ctru hién nay dit trong
tam dic biét nhat vao viéc phat biéu va tinh lién
ban van. Pugc ap dung trude tién cho cac ban
van tuong thuat cua Thanh Kinh, Ia cac ban van
san sang duoc ap dung no hon ca, viéc sir dung
phuong phap nay cling ngay cang dugc ndi rong
hon sang nhirng loai bai van khac cta Thanh
Kinh.

Cach dién ta vé khoa ky hiéu nhu d3 dugc ban
dén va trén hét viéc hinh thanh nhitng gia dinh
trude ctia nd da cho chlng ta thay rd rang cac
loi diém va céac gi61 han cua phuong phap nay.
Khi chi trong nhiéu den su kién la moi ban van
Thanh Kinh la mét tong thé mach lac, tuan theo
C4C co cau ngtr hoc chinh xac, phuong phap ky
hiéu gép phan vao viée gilp cho ching ta hiéu
Thénh Kinh nhu Loi caa Thién Chua dugc dién
ta bang ngdn ngir loai nguoi.

Khoa ky hiéu chi c6 thé duoc sir dung cach hitu
hiéu dé nghién ctru Thanh Kinh néu phuong
phap nay duoc tach ra khéi mot so gia thiét da
dugc khai trién trong triét 1y cau tric, nghia la
pht nhan can tinh cd nhan trong ban van va
tham khao ngoai ban van vugt qua no. Thanh
Kinh 1a mot Loi c6 anh huong dén thuc tai, mot
L&i ma Thién Chua da phan trong bdi canh lich
str, va Loi Thién Chua dang noi véi chung ta
hém nay qua trung gian cac tac gia nhan loai.
Tiép can ky kiéu phai mé ra cho lich st, trude
hét 14 lich str cia ngiing ngudi dong mot vai trd
trong cac ban vin, roi dén lich sir ciia cac tac gia
va doc gia. Nguy co 16n ma nguoi sir dung phén
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employ semiotic analysis is that of remaining
at the level of a formal study of the content of
texts, failing to draw out the message.

When it does not become lost in remote and
complex language and when its principal ele-
ments are taught in simple terms, semiotic
analysis can give Christians a taste for study-
ing the biblical text and discovering certain of
its dimensions, without their first having to ac-
quire a great deal of instruction in historical
matters relating to the production of the text
and its sociocultural world. It can thus prove
useful in pastoral practice itself, providing a
certain appropriation of Scripture among those
who are not specialized in the area.

C. Approaches Based on Tradition

The literary methods which we have just re-
viewed, although they differ from the histori-
cal-critical method in that they pay greater at-
tention to the internal unity of the texts stud-
ied, remain nonetheless insufficient for the in-
terpretation of the Bible because they consider
each of its writings in isolation. But the Bible
IS not a compilation of texts unrelated to each
other; rather, it is a gathering together of a
whole array of witnesses from one great tradi-
tion. To be fully adequate to the object of its
study, biblical exegesis must keep this truth
firmly in mind. Such in fact is the perspective
adopted by a number of approaches which are
being developed at present.

1. Canonical Approach

The "canonical™ approach, which originated in
the United States some 20 years ago, proceeds
from the perception that the historical-critical
method experiences at times considerable dif-
ficulty in arriving, in its conclusions, at a truly
theological level. It aims to carry out the theo-
logical task of interpretation more success-
fully by beginning from within an explicit
framework of faith: the Bible as a whole.

To achieve this, it interprets each biblical text
in the light of the canon of Scriptures, that is
to say, of the Bible as received as the norm of
faith by a community of believers. It seeks to

tich ky hiéu c6 thé gap la ngimg lai & mtc do
nghién ctru chinh thirc ndi dung cta cac ban
van, ma khong rat ra str diép cua chung.

Khi khong bi lac trong khu rirng ngén ngir xa la
va phirc tap, va khi cac yéu té chinh cua nd
duoc giang day bang cac tir ngir don gian, khoa
phan tich ky hiéu c6 thé gilp cac Kitd hitu ném
dugc su thd vi cua viéc nghién clru ban van
Thanh Kinh va kham phé ra mot sd chiéu kich
ctia N6 ma khdng phai thu luom nhiéu kién thirc
vé c4c van d¢ lich str lién quan dén viéc san xudt
ban van va thé gi6i xa hoi vin hoa cua nd. Nhu
thé cach phan tich nay chung t6 rang c6 ich loi
trong chinh viéc thuc thi muc vu, khi chia sé
mdt phan ndo d6 ciia Thanh Kinh cho nhiing
nguoi khong chuyén mon trong linh vuc nay.

C. Céc Tiép Can dwa trén Truyén Thong

Céac phuong phap van chuong ma ching ta vira
xem Xét, du khac véi phuong phap phé binh lich
str vi chl trong nhiéu dén sy hop nhit ni tai cua
cac ban vin dugc nghién cau, dui sao van chua
dua cho viéc giai thich Thanh Kinh bai vi ching
ké dén mdi tac pham mat cach riéng biét. Nhung
Thénh Kinh khong phai 1a mét tuyén tap cac ban
van khong lién quan gi va&i nhau; trai lai, do la
mot su tong hop toan bo hang loat cac ching tir
ctia mot Truyén Thong vi dai. Dé hoan toan dat
duogc tron ven muc tiéu cua viéc nghién cuiu,
khoa chl giai Thanh Kinh can phai luén nho
chéc chin su that nay. Thuc ra, diéu 4y la quan
diém dugc mot sé tiép can hién dang duoc khai
trién sir dung.

1. Tiép Cdn Qui Pién

Tiép can “quy dién” duoc bat nguén & Hoa Ky
khoang 20 nam qua, phat xut tir nhan thic rang
phuong phap phé binh lich sir d6i khi trai qua
nhiéu kho khan dang ké trong viéc dat dén mot
mirc d6 than hoc thuc sy trong cac két luan cua
nd. Muyc tiéu cuaa tiép can la 1am nhiém vu than
hoc cua viéc giai thich cach thanh cong hon, qua
viéc bit dau tir bén trong mot khung canh rd rang
cua duc tin: Thanh Kinh nhu mét tong thé.

Pé dat duoc diéu 4y, né giai thich mdi ban van
Thanh Kinh theo Qui Bién Théanh Kinh, nghia la
ctia Thanh Kinh nhu duoc cong dong cac tin hitu
d6n nhan nhu qui luat dac tin. N6 tim cach dat
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situate each text within the single plan of God,
the goal being to arrive at a presentation of
Scripture truly valid for our time. The method
does not claim to be a substitute for the histor-
ical-critical method; the hope is, rather, to
complete it.

Two different points of view have been pro-
posed:

Brevard S. Childs centers his interest on the
final canonical form of the text (whether book
or collection), the form accepted by the com-
munity as an authoritative expression of its
faith and rule of life.

James A. Sanders, rather than looking to the
final and fixed form of the text, devotes his at-
tention to the "canonical process™ or progres-
sive development of the Scriptures which the
believing community has accepted as a nor-
mative authority. The critical study of this pro-
cess examines the way in which older tradi-
tions have been used again and again in new
contexts before finally coming to constitute a
whole that is at once stable and yet adaptable,
coherent while holding together matter that is
diverse--in short, a complete whole in which
the faith community can find its identity. In
the course of this process various hermeneutic
procedures have been at work, and this contin-
ues to be the case even after the fixing of the
canon. These procedures are often midrashic
in nature, serving to make the biblical text rel-
evant for a later time. They encourage a con-
stant interaction between the community and
the Scriptures, calling for an interpretation
which ever seeks to bring the tradition up to
date.

The canonical approach rightly reacts against
placing an exaggerated value upon what is
supposed to be original and early, as if this
alone were authentic. Inspired Scripture is pre-
cisely Scripture in that it has been recognized
by the church as the rule of faith. Hence the
significance, in this light, of both the final
form in which each of the books of the Bible
appears and of the complete whole which all
together make up as canon. Each individual
book only becomes biblical in the light of the
canon as a whole.

mdi ban vin vao trong ké hoach duy nhat cua
Thién Chua, muc dich 1a di dén mét trinh bay
Sach Thanh thuc sy viing chic cho thoi dai
ching ta. Tiép can nay khong tu nhan 1a thay thé
cho phuong phap phé binh lich su, trai lai, hy
vong hoan thanh no.

C6 hai quan diém khac nhau di duoc d& nghi:

Brevard S. Childs dat trong tam cua quan tam
cta 6ng vao hinh thic quy dién cubi cing cua
ban van (du la sach hay suu tap), hinh thic da
dugc cong ddng chap nhan nhu mot dién ta co
tham quyén vé dirc tin va quy lut sdng cua cong
dong.

James A. Sanders, thay vi nhin vao hinh thuc
cudi cuing va cé dinh cua ban van, lai chi y dén
“tién trinh quy dién” hodc sy phat trién tir tir cua
c4c Sach Thanh, ma cong dong tin hitu da chap
nhan nhu mét quyén binh tiéu chuan. Viéc
nghién ctiu chi tiét tién trinh nay xem xét cach
thirc ma trong d6 céc truyén thong cb kinh da
dugc dung di dung lai trong nhitng béi canh méi
truéc khi thiét 1ap mot téng thé vira viing bén
vira ¢d thé dé thich nghi, vira mach lac vira hop
nhat nhitng su kién da dang -- tdm lai, mét tong
thé tron ven trong d6 cong dong duc tin co thé
tim duoc can tinh cta minh. Trong suét tién
trinh nay, nhiéu phuong thac chu giai khac nhau
da duogc sir dung va van con dugc sir dung ngay
ca sau khi Quy dién da dwoc quy dinh. Céc
phuong thac nay thuong co ban tinh Midrash,
duoc dung dé 1am cho ban van Théanh Kinh duoc
thich hop véi nhitng thoi dai sau nay. Chang ¢
v0 mot sy tuong tac khdng ngung gitra cong
ddng va Théanh Kinh, doi hoi mot 16i giai thich
ludn ludn tim céch 1am cho truyén thdng duogc
cap nhat hoa.

Tiép can quy dién phan tng chinh dang chéng
lai viéc gan mot gia tri qua dang cho nhiing gi
gia thiét 12 nguyén thuy va sém hon, nhu chi ¢6
chang la xac thyc. Thanh Kinh duoc linh hing
chinh la Thanh Kinh vi dugc Hoi Thanh cong
nhan nhu qui luat dac tin. Cho nén, theo quan
diém nay, tam quan trong cua ca hinh thirc cudi
cling ma trong d6 mdi sach ciia Thanh Kinh xuét
hién, 1an tong thé tron ven, la nhitng diéu ciing
nhau 1am thanh quy dién. Mot cudn sach riéng
ré chi tro nén Thanh Kinh khi dugc xét theo quy
dién nhu mot tong thé ma thoi.
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It is the believing community that provides a
truly adequate context for interpreting canoni-
cal texts. In this context faith and the Holy
Spirit enrich exegesis; church authority, exer-
cised as a service of the community, must see
to it that this interpretation remains faithful to
the great tradition which has produced the
texts (cf. Dei Verbum, 10).

The canonical approach finds itself grappling
with more than one problem when it seeks to
define the "canonical process.” At what point
in time precisely does a text become canoni-
cal? It seems reasonable to describe it as such
from the time that the community attributes to
it a normative authority, even if this should be
before it has reached its final, definitive form.
One can speak of a "canonical” hermeneutic
once the repetition of the traditions, which
comes about through the taking into account
of new aspects of the situation (be they reli-
gious, cultural or theological), begins to pre-
serve the identity of the message. But a ques-
tion arises: Should the interpretive process
which led to the formation of the canon be rec-
ognized as the guiding principle for the inter-
pretation of Scripture today?

On the other hand, the complex relationships
that exist between the Jewish and Christian
canons of Scripture raise many problems of in-
terpretation. The Christian church has re-
ceived as "Old Testament" the writings which
had authority in the Hellenistic Jewish com-
munity, but some of these are either lacking in
the Hebrew Bible or appear there in somewhat
different form. The corpus is therefore differ-
ent. From this it follows that the canonical in-
terpretation cannot be identical in each case,
granted that each text must be read in relation
to the whole corpus. But, above all, the church
reads the Old Testament in the light of the pas-
chal mystery--the death and resurrection of Je-
sus Christ--who brings a radical newness and,
with sovereign authority, gives a meaning to
the Scriptures that is decisive and definitive
(cf. Dei Verbum, 4). This new determination
of meaning has become an integral element of
Christian faith. It ought not, however, mean
doing away with all attempt to be consistent
with that earlier canonical interpretation

Chinh cong ddng tin hitu cung cap mot bdi canh
that sy day du dé giai thich cac ban van thudc
quy dién. Trong béi canh nay, duc tin va Chia
Thanh Than phong pht héa viéc chi giai; quyén
binh cua Hoi Thanh, duoc thyc thi dé phuc vu
cong ddng, phai dam bao rang viéc giai thich nay
van luén trung thanh voi Truyén Thong vi dai da
san Xut ra cac ban van (x. Dei Verbum, 10).

Chinh tiép can quy dién ciing vat 16n véi khong
it van dé khi tim cach xac dinh “tién trinh quy
dién”. O thoi diém nao mot ban van chinh xéac
tré thanh quy dién? C6 vé hop ly khi néi rang
né tré thanh nhu thé khi cong dong gén cho né
mot quyén binh tiéu chuan, tham chi trudc khi
n6 dat dén hinh thie cudi cang, hinh thuc dat
khoat ctia nd. Mot ngudi ¢ thé ndi vé mot giai
thich “quy dién” khi viéc lap lai nhitng truyén
thdng, 13 diéu duoc thuc hién qua viéc ké dén
nhitng khia canh méi caa hoan canh (chung cé
thé 12 ton gido, van hoa hoac than hoc), bt dau
bao ton cin tinh cia st diép. Nhung c6 mét van
dé duoc dat ra 1a; C6 nén nhin nhan tién trinh
giai thich da dan dén viéc thanh hinh quy dién
nhu nguyén tic huéng dan cho viéc giai thich
Théanh Kinh ngay nay khéng?

Ngoai ra, nhitng lién h¢ phurc tap gitra quy dién
Thénh Kinh cua Do tha| véi quy dién cua Kitd
gido gay ra nhiéu van dé trong viéc giai thich.
Ho6i Thanh Kitd gido da lanh nhan dugc nhu
“Cyu Uéc” nhitng tAc pham ting ¢6 quyen binh
trong cong dong Do thai ndi tiéng Hy Lap,
nhung mot so trong cac tac pham nay lai khong
¢6 trong Thanh Kinh bang tiéng Hipri hoic xuat
hién & do6 dudi hinh thirc hoi khac. Cho nén toan
thé bo sach khong giéng nhau. Vi diéu nay ma
cach giai thich theo quy dién khdng thé hoan
toan giong nhau trong moi truong hop, vi mdi
ban van phai dugc doc trong sy lién hé vai toan
thé bo sach. Nhung, trén hét, Hoi Thanh doc
Cuu Uéc theo &nh sang cia Mau Nhiém Vuot
Qua -- cai chét va Phuc Sinh cua Chia Giésu
Kitd — 1a Pang mang lai mot sy méi mé hoan
toan véi quyén binh téi cao, ban cho Théanh Kinh
mot ¥ nghia quyét dinh va dut khodt (x. Dei Ver-
bum, 4). Su xac dinh méi vé y nghia da tré nén
mot yéu td tron ven cua duc tin Kitd gido. Tuy
nhién, viéc nay khdng c6 nghia la phu nhan moi
c¢b gang tim céch phu hop véi phuong phap giai
thich theo quy dién c6 truéc LE Vuot qua cua
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which preceded the Christian Passover. One
must respect each stage of the history of sal-
vation. To empty out of the Old Testament its
own proper meaning would be to deprive the
New of its roots in history.

2. Approach Through Recourse to Jewish
Traditions of Interpretation

The Old Testament reached its final form in
the Jewish world of the four or five centuries
preceding the Christian era. Judaism of this
time also provided the matrix for the origin of
the New Testament and the infant church. Nu-
merous studies of the history of ancient Juda-
ism and notably the manifold research stimu-
lated by the discoveries at Qumran have high-
lighted the complexity of the Jewish world,
both in the land of Israel and in the Diaspora,
throughout this period.

It is in this world that the interpretation of
Scripture had its beginning. One of the most
ancient witnesses to the Jewish interpretation
of the Bible is the Greek translation known as
the Septuagint. The Aramaic Targums repre-
sent a further witness to the same activity
which has carried on down to the present, giv-
ing rise in the process to an immense mass of
learned procedures for the preservation of the
text of the Old Testament and for the explana-
tion of the meaning of biblical texts. At all
stages, the more astute Christian exegetes,
from Origen and Jerome onward, have sought
to draw profit from the Jewish biblical learn-
ing in order to acquire a better understanding
of Scripture. Many modern exegetes follow
this example.

The ancient Jewish traditions allow for a better
understanding particularly of the Septuagint,
the Jewish Bible which eventually became the
first part of the Christian Bible for at least the
first four centuries of the church and has re-
mained so in the East down to the present day.
The extracanonical Jewish literature, called
apocryphal or intertestamental, in its great
abundance and variety, is an important source
for the interpretation of the New Testament.
The variety of exegetical procedures practiced
by the different strains of Judaism can actually
be found within the Old Testament itself, for

Kitd gido. Chlng ta can phai ton trong mdi giai
doan cua lich sir ciru do. Lam can di ¥ nghia
riéng cua Cyu Udc tire 1a tude doat khoi Tan
U'6e gbce ré cua no trong lich si.

2. Tiép Cdn dwa vao Nhing Truyén Thong Gidi
Thich cuia Do Thai

Cyu Uéc da dat duoc hinh thie cudi cung cua
no trong thé gisi Do théi gido bén hodc niam thé
ky trudc Ky nguyén Kitd gido. Do thai gido vao
thoi gian Ay ciing cung cap moi truong cho xuat
x ciia Tan U6 va Hoi Thanh so khai. Nhiéu
nghién cttu vé lich st Do thai cb thoi va dang
ghi nhan 1a rat nhiéu nghién cau duoc khich 16
boi nhitng khdam pha & Qumran da 1am noi bat
su phtc tap cua thé gisi Do thai, ca o dat Israel
cling nhu phan tan & hai ngoai trong subt thoi ky
nay.

Chinh trong thé gioi nay ma viéc giai thich
Thanh Kinh da bat dau. Mot trong nhiing ching
tir 6 nhit cua viéc giai thich Thanh Kinh theo
Do Théi la ban dich Hy Lap duoc biét 1a ban Bay
Muoi. Ban Targum tiéng Aram tiéu biéu cho
mot bang chuang xa hon nira vé ciing mot hoat
dong van con duoc tiép tuc cho dén ngay nay,
bang cach phét sinh trong tién trinh nay mot khoi
vi dai nhitng phuong thirc uyén bac nham duy tri
ban van Cuu U6c va giai thich y nghia cua cac
ban van Thanh Kinh. O moi giai doan, céc nha
cha giai Kitd gido tai ba, tir Gido Phy Origéné
va Giérdnimo tro di, déu tim cach tan dung su
uyén béac vé Thanh Kinh cua nguoi Do Thai dé
hiéu biét rd hon vé Thanh Kinh. Nhiéu nha chu
giai hién dai ciing theo guong nay.

Céc truyén thong ¢ Do Théi cho phép ching ta
hiéu rd hon, dic biét 1a ban Bay Muoi, Thanh
Kinh Do Théi ma sau cling di tré thanh phan thi
nhat caa Thanh Kinh Kitd gido trong it nhat la
bon thé ky dau cua Hoi Thanh va van con nhu
vay ¢ Pong phuong cho dén ngay nay. Vin
chuong Do Théi ngoai quy dién, duoc goi la
nguy thu, hay lién giao wéc, vira rat nhiéu vira
da dang, 12 mot ngudn quan trong cho viéc giai
thich Tan Udc. Cac phuong thirc chd giai khac
nhau dd dugc thuc hanh boi nhiéu khuynh
huéng Do Thai gido c6 thé thuc su dugc tim thay
ngay trong chinh Cuu Uéc, chang han trong cac
sach Sir Bién Nién ddi chiéu vai cac sach Sam-
uel va Céc Vua, va ca trong Tan U'6c, chang han
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example in Chronicles with reference to the
books of Samuel and Kings, and also within
the New Testament, as for example in certain
ways Paul goes about argument from Scrip-
ture. A great variety of forms--parables, alle-
gories, anthologies and florilegia, rereadings
(relectures) pesher technique, methods of as-
sociating otherwise unrelated texts, psalms
and hymns, vision, revelation and dream se-
quences, wisdom compositions--all are com-
mon to both the Old and the New Testaments
as well as in Jewish circles before and after the
time of Jesus. The Targums and the Midrashic
literature illustrate the homiletic tradition and
mode of biblical interpretation practiced by
wide sectors of Judaism in the first centuries.

Many Christian exegetes of the Old Testament
look besides to the Jewish commentators,
grammarians and lexicographers of the medi-
eval and more recent period as a resource for
understanding difficult passages or expres-
sions that are either rare or unique. References
to such Jewish works appear in current exeget-
ical discussion much more frequently than
was formerly the case.

Jewish biblical scholarship in all its richness,
from its origins in antiquity down to the pre-
sent day, is an asset of the highest value for the
exegesis of both Testaments, provided that it
be used with discretion. Ancient Judaism took
many diverse forms. The Pharisaic form
which eventually came to be the most preva-
lent, in the shape of rabbinic Judaism, was by
no means the only one. The range of ancient
Jewish texts extends across several centuries;
it is important to rank them in chronological
order before proceeding to make comparisons.
Above all, the overall pattern of the Jewish
and Christian communities is very different.

On the Jewish side, in very varied ways, it is a
question of a religion which defines a people
and a way of life based upon written revelation
and an oral tradition; whereas, on the Christian
side, it is faith in the Lord Jesus--the one who
died, was raised and lives still, Messiah and
Son of God; it is around faith in his person that
the community is gathered. These two diverse
starting points create, as regards the interpre-

nhu trong mot s6 cach thice ma Thanh Phaold ¢
gang dung dé ly luan tir Thanh Kinh. C6 rat
nhiéu hinh thirc khéc nhau -- du ngdn, ngu ngon,
tuyén tap va hop tuyén, nhitng ky thuat doc lai
(relectures), pesher, cac phuong phap két hop
nhiéu ban vin, thuong thi chang lién quan gi voi
nhau, nhu Thanh Vinh va thanh thi, thi kién, mac
khai va gidc mo ndi tiép nhau, cac tac pham
khén ngoan — tat ca déu chung cho ca Cuu Uéc
IAn Tan U'éc ciing nhu trong vong cac nhém Do
Thaéi trudc va sau thoi Chua Giésu. Vian chuong
Targum va Midrash cho thay rd truyén thong
giang giai va phuong thtrc giai thich Thanh Kinh
ctia nhiéu phe nhém thude Do Thai gido & nhiing
thé ky dau.

Nhiéu nha cha giai Cyu Uéc Kitd gido con tham
khao cac nha binh luan, cac nha ngir phap va cac
nha soan ty dién Do Thai cua thoi Trung cod va
thoi gan ddy hon nhu nguon tai liéu dé hiéu
nhiéu doan van khé hiéu hoic nhing tir ngi
hiém hoi hay doc nhat. Nhitng tham chiéu tir cac
tac pham Do Thai xuat hién thuong xuyén trong
nhitng cudc ban luan vé chd giai hién nay hon
truong hop trude day.

Hoc thuat uyén béac vé Thanh Kinh cliia Do Thaéi
trong tat ca su phong phi cua né ngay tir thoi ¢
xua cho dén thoi nay 1a mot tai san co gia tri cao
nhét cho viéc chl giai ca Cyu lan Tan Udc, mién
1an6 dugc s dung mét cach than trong. Do Thai
gi4o ¢6 xua ciling c6 nhiéu hinh thirc khac nhau.
Hinh thac Biét phai, 1a hinh thic sau nay ¢6 uu
thé nhat, duéi dang Rabbi cua dao Do Thai,
khong bao gio 1a hinh thic duy nhat. Pham vi
ctia cac ban van co Do Théi trai dai qua nhiéu
thé ky; diéu quan trong 1a xép loai c4c ban vin
ay theo thu ty thoi gian truéc khi tién hanh cac
viéc so sanh. Trén hét, md hinh tong quat cua
cac cong dong Do Thai va Kitd giéo rat khac
nhau.

Vé phia ngudi Do Thai, vai nhidu cach rat khac
biét, d6 1a van dé cuaa mot ton gido la ton gido
xé&c dinh mot dan toc va mot cach séng dua vao
mac khai bang van tu va mot truyén théng duoc
truyén khau; trong khi d6, vé phia Kitd hiru, d6
chinh 13 duc tin vao Chla Giésu -- Pang di chét,
da song lai va hién dang sng, Dang Thién Sai
va Con Thién Chda; chinh quanh dac tin vao
Con ngudi cua Chlia ma cong dong duoc qui tu
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tation of the Scriptures, two separate contexts,
which for all their points of contact and simi-
larity are in fact radically diverse.

3. Approach by the History of the Influence of
the Text (Wirkungsgeschichte)

This approach rests upon two principles: a) a
text only becomes a literary work insofar as it
encounters readers who give life to it by ap-
propriating it to themselves; b) this appropria-
tion of the text, which can occur either on the
individual or community level and can take
shape in various spheres (literary, artistic, the-
ological, ascetical and mystical), contributes
to a better understanding of the text itself.

Without being entirely unknown in antiquity,
this approach was developed in literary studies
between 1960 and 1970, a time when criticism
became interested in the relation between a
text and its readers. Biblical studies can only
draw profit from research of this kind, all the
more so since the philosophy of hermeneutics
for its own part stresses the necessary distance
between a work and its author as well as be-
tween a work and its readers. Within this per-
spective, the history of the effect produced by
a book or a passage of Scripture (Wirkungs-
geschichte) begins to enter into the work of in-
terpretation. Such an inquiry seeks to assess
the development of interpretation over the
course of time under the influence of the con-
cerns readers have brought to the text. It also
attempts to evaluate the importance of the role
played by tradition in finding meaning in bib-
lical texts.

The mutual presence to each other of text and
readers creates its own dynamic, for the text
exercises an influence and provokes reactions.
It makes a resonant claim that is heard by read-
ers whether as individuals or as members of a
group. The reader is in any case never an iso-
lated subject. He or she belongs to a social
context and lives within a tradition. Readers
come to the text with their own questions, ex-
ercise a certain selectivity, propose an inter-
pretation and, in the end, are able either to cre-
ate a further work or else take initiatives in-
spired directly from their reading of Scripture.

lai. Hai khoi diém khéc nhau nay, vé viéc giai
thich Thanh Kinh, tao ra hai bdi canh khac biét,
1a hai diéu bat chip tit ca cac diém chung va
gidng nhau ma thyc ra lai hoan toan khéc biét.
3. Tiép Cdn bai Lich Sir cia Hiéu Quad cua Ban
Van (Wirkungsgeschichte)

Tiép can nay dua trén hai nguyén tic: a) mot ban
van chi tré thanh mot tac pham van chuong néu
né gap cac doc gia dem lai cho nd sirc sdng bang
cach chiém hitu nd thanh cua riéng minh; b) viéc
chiém hiru ban vin thanh cia minh nay c6 thé
Xay ra & mirc do ca nhan hay cong dong, va co
thé hinh thanh trong nhiéu linh vuc khéc nhau
(van chuwong, nghé thuat, than hoc, khd hanh va
than bi) gép phan hiéu rd hon chinh ban van.

Khong phai xwa kia hoan toan khong ai biét dén,
tiép can nay duoc khai trién trong cac nghién
ctru van chuong gitta nam 1960 va 1970, vao luc
khoa phé binh chd tam dén céc lién hé gitra ban
van va doc gia caa nd. Nhitng nghién ctru Thanh
Kinh c6 thé dugc lgi ich tir thanh qua cua viéc
nghién ctru loai ndy, con hon thé nira, Vi triét ly
giai thich tu n6 nhan manh dén khoang cach can
thiét gitra tac pham va tac gia ctia n6 ciing nhu
gitra thc pham va cac doc gia caa nd. Trong vién
canh nay, lich sir caa hiéu qua tao ra boi mot
quyén sach hay mot doan van Thanh Kinh (Wir-
kungsgeschichte) bat dau di vao trong viéc giai
thich. Mot diéu nghién nhu thé tim céch luong
gia su phét trién cua viéc giai thich qua dong thoi
gian dudi anh huong cua nhitng quan tam dugc
cac doc gla dem vao ban van. NO ciing ¢b gang
danh gia tam quan trong cta vai trd caa Truyén
Thong dé tim ra ¥ nghia trong cac ban van Thanh
Kinh.

Su ¢6 mat ho tuong cua ban vin va doc gia tao
ra dong nang riéng cta nod, vi ban van cé mot
anh huong va gay ra cac phan ttng. N6 lam vang
Ién mot xac nhan duoc cac doc gia ling nghe
nhu nhitng c& nhan hodc phan tir cia mot nhom.
Du trong treong hop nao, doc gia khdng bao gio
la mot chu the don doc. Ho thudc vé mot boi
canh x& hoi va séng trong mot truyen thng. Cac
doc gia dén véi ban van véi cac van nan riéng,
thue thi mot tuyén chon nao do, dé nghi mot giai
thich va, cudi cung, c6 thé hoic tao ra mot tac
pham khéc hoic cd cac sang kién duoc truyén
cam tryc tiép tir viéc doc Thanh Kinh cua ho.
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Numerous examples of such an approach are
already evident. The history of the reading of
the Song of Songs offers an excellent illustra-
tion: It would show how this book was re-
ceived in the patristic period, in monastic cir-
cles of the medieval church and then again
how it was taken up by a mystical writer such
as St. John of the Cross. The approach thus of-
fers a better chance of uncovering all the di-
mensions of meaning contained in such a writ-
ing. Similarly, in the New Testament it is both
possible and useful to throw light upon the
meaning of a passage (for example, that of the
rich young man in Mt. 19:16-26) by pointing
out how fruitful its influence has been
throughout the history of the church.

At the same time, history also illustrates the
prevalence from time to time of interpretations
that are tendentious and false, baneful in their
effect--such as, for example, those that have
promoted anti-Semitism or other forms of ra-
cial discrimination or, yet again, various kinds
of millennarian delusions. This serves to show
that this approach cannot constitute a disci-
pline that would be purely autonomous. Dis-
cernment is required. Care must be exercised
not to privilege one or other stage of the his-
tory of the text's influence to such an extent
that it becomes the sole norm of its interpreta-
tion for all time.

D. Approaches That Use the Human Sci-
ences

In order to communicate itself, the word of
God has taken root in the life of human com-
munities (cf. Sir. 24:12), and it has been
through the psychological dispositions of the
various persons who composed the biblical
writings that it has pursued its path. It follows,
then, that the human sciences--in particular so-
ciology, anthropology and psychology--can
contribute toward a better understanding of
certain aspects of biblical texts. It should be
noted, however, that in this area there are sev-
eral schools of thought, with notable disagree-
ment among them on the very nature of these
sciences. That said, a good number of exegetes
have drawn considerable profit in recent years
from research of this kind.

Hién nhién 1a c6 nhiéu thi du vé mét tiép can nhu
thé. Lich st viéc doc sach Diém Ca la mot minh
hoa tuyét voi. N6 cho thiy sach nay da duoc tiép
nhan thé nao vao thoi cac Giéo Phu, trong cac
gisi dan vién cua Hoi Thanh thoi Trung co, va
réi nd duoc tiép tuc nhu thé ndo boi mot tac gia
than bi nhu Thanh Gioan Thanh Gid. Nhu vay,
tiép can nay cho chlng ta mot co hoi tét hon dé
kham pha ra tat ca cac chiéu kich c6 ¥ nghia
trong mot tac pham nhu thé. Trong Tan Udc
ciing thé, viéc 1am rd ¥ nghia cua mot doan vin
1a diéu vira c6 thé va vira hiru ich (thi du nhu
doan vin n6i vé ngudi thanh nién giau ¢ trong
Mt 19:16-36) qua viéc ching to rang anh hudng
ctia nd da sinh hoa trai ra sao trong sudt dong
lich stir HoI Thanh.

Dong thoi, lich sir doi khi ciing cho thay su thinh
hanh caa nhing giai thich c6 dung y va sai 1am,
gay ra hau qua tai hai — chang han nhu sy ¢6 v
viéc chdng ngudi Do Thai hoic nhitng hinh thirc
ky thi chung toc hoac, hon nita, nhitng loai ao
tuang khac nhau cia thuyét ngan nam. Didu nay
cho thay rang tiép can nay khdng c6 thé tao
thanh mot mén hoc hoan toan doc 1ap dugc. Can
phai c6 su phan biét. Phai that can than dé khéng
danh uu tién cho mot giai doan nay hoiac mot
giai doan khac cua lich su cua anh huong cua
ban vin dén ndi nd tro thanh qui luat duy nhat
ctia viéc giai thich ban van ay cho moi thoi dai.

D. Nhiing Tiép Can Sir Dung Cac Khoa
Hoc Nhan Van

Be thdng truyén chinh minh, Loi Chua da bén
ré siu trong doi séng cua cac Cong d6ng nhan
loai (hay ‘nhiing nhém ngudi’ “gruppi umani’)
(x. Hc 24:12), va di theo dudi con dudng cua
minh qua cac chuan bi tam ly cua nhiéu ngudi
khac nhau, la nhirng nguoi da soan thao céc tac
pham Thanh Kinh. Réi sau do, cac khoa hoc
nhan vin -- nhat 1 x4 hdi hoc, nhan chung hoc
va tam ly hoc -- ¢6 thé gép phan vao viéc hiéu
13 hon mot s6 khia canh cua cac ban van Thanh
Kinh . Tuy nhién, can ghi nhan rang trong linh
vuc nay cd vai truong phai tu tuong, vai nhirng
bat ddng dang ké vé chinh ban chat cua cac
khoa hoc nay. Tuy thé, mot s dong cac nha
cha giai trong nhimg nim gan day da rat ra
duoc nhiéu ich lgi tir loai nghién ciru nay.
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1. Sociological Approach

Religious texts are bound in reciprocal rela-
tionship to the societies in which they origi-
nate. This is clearly the case as regards biblical
texts. Consequently, the scientific study of the
Bible requires as exact a knowledge as is pos-
sible of the social conditions distinctive of the
various milieus in which the traditions rec-
orded in the Bible took shape. This kind of so-
ciohistorical information needs then to be com-
pleted by an accurate sociological explanation,
which will provide a scientific interpretation of
the implications for each case of the prevailing
social conditions.

The sociological point of view has had a role
in the history of exegesis for quite some time.
The attention which Form-criticism devoted to
the social circumstances in which various texts
arose (Sitz im Leben) is already an indication
of this: It recognized that biblical traditions
bore the mark of the socio-cultural milieu
which transmitted them. In the first third of the
20th century, the Chicago School studied the
socio-historical situation of early Christianity,
thereby giving historical criticism a notable
impulse in this direction. In the course of the
last 20 years (1970-1990), the sociological ap-
proach to biblical texts has become an integral
part of exegesis.

The questions which arise in this area for the
exegesis of the Old Testament are manifold.
One should ask, for example, concerning the
various forms of social and religious organiza-
tion which Israel has known in the course of its
history. For the period before the formation of
a nation-state, does the ethnological model of
a society which is segmentary and lacking a
unifying head (acephalous) provide a satisfac-
tory base from which to work? What has been
the process whereby a loosely organized tribal
league became, first of all, an organized mo-
narchical state and, after that, a community
held together simply by bonds of religion and
common descent? What economic, military
and other transformations were brought about
by the movement toward political and religious
centralization that led to the monarchy? Does
not the study of the laws regulating social

1. Tiép Can theo X& Hai Hoc

Céc ban van t6n gido duoc lién két bang mot
mdi lién hé hd twong vai cac xa hoi ma trong
do6 chang phat sinh. Pay ro rang la truong hop
cac ban van Thanh Kinh. Do d6, viéc nghién
ctru Thanh Kinh theo khoa hoc can mét su hiéu
biét cang chinh xac cang tt vé nhimg diéu kién
xa hoi riéng biét cua cac moi truong khac nhau
trong d6 cac truyén théng ghi trong Thanh
Kinh da thanh hinh. Loai dir Iieu theo xa hoi
lich sir ndy sau d6 duoc hoan tat bang mot giai
thich xa hoi hoc chinh xac, 1a diéu s& cung cap
mét giai thich khoa hoc vé céc goi y cho moi
truong hop cua cac diéu kién x& hoi thinh hanh.

Quan diém x4 hoi hoc da c6 mét vai tro trong
lich str chu giai tir kha lau. Sy chi y ma phuong
phap phé binh vin thé danh cho hoan canh xa
hoi trong d6 nhiéu ban van khac nhau phat sinh
(Sitz im Leben) da biéu 16 diéu nay: nd nhin
nhan rang cac truyén théng Thanh Kinh mang
dau tich cia nhitng méi truong x& hoi van hoa
da truyén thdng ching. Trong mot phan ba dau
cua thé ky 20, truong phai Chicago da nghién
ctru hoan canh xa hoi lich sir Kité gido thoi so
khai, va nhu thé dem dén cho khoa phé binh
lich sir mot su thuc day dang ké vé hudng nay.
Trong vong 20 nam cudi (1970-1990), tiép can
cac ban van KinhThanh theo xa hoi hoc da tro
nén maot phan thiét yéu cua khoa chu giai.

C6 nhiéu véan dé duoc dat ra trong linh vic nay
vé viéc chd giai Cyu Udc. Chang han nhu, mot
ngudi phai thic méac vé nhitng hinh thic to
chirc x&8 hoi va ton gido khac nhau ma dan Is-
rael di biét trong sudt dong lich st cua ho.
Trong thoi ky truéc khi thanh hinh mot quéc
gia, mau nhan chang hoc caa mot xa hoi bi
phan hoa va khong c6 mot lanh tu dé thdng
nhét (acephalous) ¢ cung cap mét co s thoa
dang dé lam viéc tir 46 khdng? Tién trinh trong
d6 mot lién minh céc chi toc dugc t6 chire long
Ié0 tré nén, truéc hét, mot quéc gia quan cha
va, sau d6, mot cong dong duoc lién két thuan
tuy bing nhitng lién hé ton gido va dong dai Ia
gi? Nhitng bién d6i vé kinh té, quan su va
nhitng bién d6i ndo khac di duogc tao ra bai
viéc di chuyén vé phia tap quyén chinh trj va
t6n gi4o 1a diéu dan dén ché do quan chu? Viéc
nghién ctu nhirng luat 1€ quy dinh cach cu xur
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behavior in the ancient Near East and in Israel
make a more useful contribution to the under-
standing of the Decalogue than purely literary
attempts to reconstruct the earliest form of the
text?

For the exegesis of the New Testament, the
questions will clearly be somewhat different.
Let us mention some: to account for the way of
life adopted by Jesus and his disciples before
Easter, what value can be accorded to the the-
ory of a movement of itinerant charismatic fig-
ures, living without fixed home, without fam-
ily, without money and other goods? In the
matter of the call to follow in the steps of Jesus,
can we speak of a genuine relationship of con-
tinuity between the radical detachment in-
volved in following Jesus in his earthly life and
what was asked of members of the Christian
movement after Easter in the very different so-
cial conditions of early Christianity? What do
we know of the social structure of the Pauline
communities, taking account in each case of
the relevant urban culture?

In general, the sociological approach broadens
the exegetical enterprise and brings to it many
positive aspects. Knowledge of sociological
data which help us understand the economic,
cultural and religious functioning of the bibli-
cal world is indispensable for historical criti-
cism. The task incumbent upon the exegete to
gain a better understanding of the early
church's witness to faith cannot be achieved in
a fully rigorous way without the scientific re-
search which studies, the strict relationship
that exists between the texts of the New Testa-
ment and life as actually lived by the early
church. The employment of models provided
by sociological science offers historical studies
into the biblical period a notable potential for
renewal--though it is necessary, of course, that
the models employed be modified in accord-
ance with the reality under study.

Here let us signal some of the risks involved in
applying the sociological approach to exegesis.
It is surely the case that, if the work of sociol-
ogy consists in the study of currently existing
societies, one can expect difficulty when seek-
ing to apply its methods to historical societies

x& hoi ¢ ving Can Pong ¢ thoi va ¢ Israel
khong dong gdp nhiéu vao viéc hiéu biét Thap
Giéi hon 1a nhitng ¢6 ging thuan tuy vin
chuong nham tai tao hinh thic sém nhat cua
ban van sao?

Véi viéc chl giai Tan Udc, cac van dé rd rang
la hoi khac. Ching ta hdy nhic dén vai van dé:
dé giai thich cach séng cua Chiia Giésu va cac
mén dé trudc Phuc Sinh, gia tri nao cé thé dugc
gan cho thuyét vé mot phong trao cua céc nhan
vat cd tai thu hit quan chang, lang thang, song
vo gia cu, vO gia dinh, khong tién bac va cua
c&i? Vé van dé 16i moi goi theo chan Nguoi
ciia Chua Giésu, ching ta cd thé n6i vé mot
méi lién hé lién tuc that su giita viéc triét dé tir
bo moi sy lién hé dén viéc theo Chiia Giésu khi
Nguoi con tai thé va diéu duoc doi hoi Vi
thanh phan caa phong trao Kitd hitu sau Phuc
Sinh trong cé&c hoan canh xa hoi rat khac biét
cua Kitd gi4o so khai khong? Chuing ta biét gi
Vé co Cau xa hoi ciia cac cong dong caa Thanh
Phaold, khi ké dén nén van hoa thanh thi thinh
hanh trong méi truong hop?

N6i chung, tiép can x& hoi hoc mé rong viéc
cha giai hon va dem dén cho né nhiéu khia
canh tich cuc. Kién thirc vé cac dit kién xa hoi
hoc gilip chdng ta hiéu hoat dong kinh té, vin
hoa va ton gido cua thé gigi Thanh Kinh, 1a
diéu khéng thé thiéu duoc véi phuong phap
phé binh lich si. Nhiém vu hiéu rd hon viéc
lam ching cho duac tin caa Hoi Thénh so khai
ctia nha chu giai khéng thé dat duoc mot céch
hoan toan chinh xac ma khoéng cé viéc nghién
ctu khoa hoc, la nghién ctru cac lién hé chat
ché c6 duoc gitra ban van Tan U'éc va doi song
nhu dugc thuc s séng bai Hoi Thanh so khai.
Viéc st dung cac mau dugc khoa hoc x& hoi
cung cap cbng hién cho cac nghién ctu lich st
vao trong thoi dai caa Thanh Kinh mot kha
nang canh tan dang ké -- dwong nhién la cac
mau dugc st dung ay can duoc sira d6i cho phu
hop véi thuc tai dugc nghién cau.

O day, chiing ta hiy dé ra mot vai nguy co lién
quan dén viéc ap dung tiép can x& hoi hoc vao
cha giai. Nhu truong hop, néu viéc 1am cua
khoa xa hoi hoc hé tai viéc nghién ctru cac xa
hoi hién dang ton tai, thi nguoi ta chic s& gap
khé khan khi tim cach ap dung c&c phuong
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belonging to a very distant past. Biblical and
extrabiblical texts do not necessarily provide
the sort of documentation adequate to give a
comprehensive picture of the society of the
time. Moreover, the sociological method does
tend to pay rather more attention to the eco-
nomic and institutional aspects of human life
than to its personal and religious dimensions.

2. The Approach Through Cultural Anthro-
pology

The approach to biblical texts which makes use
of the study of cultural anthropology stands in
close relationship with the sociological ap-
proach. The distinction between the two ap-
proaches exists, at one and the same time, on
the level of perception, on that of method and
on that of the aspect of reality under consider-
ation. While the sociological approach--as we
have just mentioned--studies economic and in-
stitutional aspects above all, the anthropologi-
cal approach is interested in a wide assortment
of other aspects, reflected in language, art, re-
ligion, but also in dress, ornament, celebration,
dance, myth, legend and all that concerns eth-
nography.

In general, cultural anthropology seeks to de-
fine the characteristics of different kinds of hu-
man beings in their social context--as, for ex-
ample the "Mediterranean person”--with all
that this involves by way of studying the rural
or urban context and with attention paid to the
values recognized by the society in question
(honor and dishonor, secrecy, keeping faith,
tradition, kinds of education and schooling), to
the manner in which social control is exer-
cised, to the ideas which people have of family
house, kin, to the situation of women, to insti-
tutionalized dualities (patron - client, owner -
tenant, benefactor - beneficiary, free person -
slave), taking into account also the prevailing
conception of the sacred and the profane, ta-
boos, rites of passage from one state to another,
magic, the source of wealth, of power, of in-
formation, etc. On the basis of these diverse el-
ements, typologies and "models" are con-
structed, which are claimed to be common to a
number of cultures.

phap cua né vao cac xa hoi lich sir thudc vé
mot quéa khi rat xa xwa. Céc ban van Théanh
Kinh va ngoai thu khéng nhét thiét cung cép
loai tai liéu da dé dua ra mot hinh anh toan dién
vé xa hoi ¢ thoi dy. Hon nita, phuong phép x4
hoi hoc lai quan tdm nhiéu dén céc khia canh
kinh té va thé ché cua doi sdng con ngudi hon
la cac binh dién ca nhan va ton giao cua no.

2. Tiép Can qua Khoa Nhan Chuing Hoc Vin
Hoa

Tiép can cac ban van Thanh Kinh sir dung viéc
nghién ctru khoa nhan chung hoc theo van hoa
c6 sy lién hé chat ché vai tiép can x& hoi hoc.
Su phan biét gitta hai tiép can nay xay ra cing
mot ldc, trén binh dién nhan thuc, binh dién
phuong phap va binh dién caa céc khia canh vé
thuc tai dang duoc ctu xét. Trong khi tiép can
x& hoi hoc -- nhu ching ta vira n6i d&én --
nghién cau vé binh dién kinh té va co ché hon
hét, thi tiép can nhan chung hoc lai quan tam
dén suu tap rong 16n caa nhiéu khia canh khac,
duogc phan anh trong ngdn ngir, nghé thuat, ton
gi4o, nhung ca y phuc, trang suc, 1€ hoi, nhay
mua, than thoai, huyén thoai va tat ca nhiing gi
lién quan dén dan toc hoc nira.

NOi chung, khoa nhan ching hoc van hoa tim
cach dinh nghia nhirng dac tinh cua céc loai
nguoi khac nhau trong moi treong xa hoi cua
ho -- chang han nhu “con ngudi Pia Trung
Hai” -- véi tat ca nhitng gi ma ho lién hé bang
cach nghién ctu vé bdi canh néng thén hoic
thanh thi va cha y d&én nhiing gia tri duoc nhin
nhan bai xa hoi néi trén (danh du va xi nhuc,
tinh kin dao, gitr 1oi htra, truyén thong, céc loai
gido duc va truong hoc) theo cdch ma trong do
viéc kiém soat x& hoi duoc thi hanh, dén cac tu
tuéng ma ngudi ta ¢6 vé gia dinh, nha cira, ho
hang, tinh trang phu nit, thé ché nhi nguyén
(chu/khéch, nguoi chu/ké thué, an nhan/ké thu
on, ngudi tu do/ké nd 18), ciing ké dén quan
niém thinh hanh vé su thanh thiéng va pham
tuc, cac cam ky, cac nghi I1& khi chuyén tir mot
tinh trang nay sang tinh trang khac, ma thuat,
nguon lgi tirc, quyén hanh va tin tic, ... Dua
trén cac yéu té khac nhau nay, cac loai hinh va
“cac mau” dugc xay dung, 1a nhitng diéu dugc
coi 1a chung cho mot s6 nén vin hoa.
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Clearly this kind of study can be useful for the
interpretation of biblical texts. It has been ef-
fectively applied to the study of the ideas of
kinship in the Old Testament, of the position
of women in Israelite society, of the influence
of agrarian rituals, etc. In the texts which report
the teaching of Jesus, for example the parables,
many details can be explained thanks to this
approach. This is also the case with regard to
fundamental ideas, such as that of the reign of
God or of the way of conceiving time with re-
spect to the history of salvation, as well as of
the processes by which the first Christians
came to gather in communities. This approach
allows one to distinguish more clearly those el-
ements of the biblical message that are perma-
nent, as having their foundation in human na-
ture, and those which are more contingent, be-
ing due to the particular features of certain cul-
tures. Nevertheless, no more than is the case
with respect to other particularized ap-
proaches, this approach is not qualified simply
by itself to determine what is specifically the
content of revelation. It is important to keep
this in mind when appreciating the valuable re-
sults it has brought.

3. Psychological and Psychoanalytical Ap-
proaches

Psychology and theology continue their mu-
tual dialogue. The modern extension of psy-
chological research to the study of the dynamic
structures of the subconscious has given rise to
fresh attempts at interpreting ancient texts, in-
cluding the Bible. Whole works have been de-
voted to the psychoanalytic interpretation of
biblical texts, which has led to vigorous discus-
sion: In what measure and under what condi-
tions can psychological and psychoanalytical
research contribute to a deeper understanding
of sacred Scripture?

Psychological and psychoanalytical studies do
bring a certain enrichment to biblical exegesis
in that, because of them, the texts of the Bible
can be better understood in terms of experience
of life and norms of behavior. As is well
known religion is always in a relationship of
conflict or debate with the unconscious. It
plays a significant role in the proper orienta-

Hién nhién Ia loai nghién ciru nay cé thé cé ich
cho viéc giai thich cac ban van Thanh Kinh.
N6 thuc sy dd duoc &p dung dé nghién ciru céc
guan niém vé ho hang trong Cuu Uéc, vé dia
vi ciia phu nit trong xa hoi Israel, vé anh huong
cua cac nghi 18 lién quan dén viéc canh nong,
v.v. Trong c4c ban vin tudng thuat gido huin
ciia Chla Giésu, chang han nhu cac du ngén,
nhiéu chi tiét c6 thé dugc giai thich nho tiép
can nay. D4i v6i cac quan niém cin ban ciing
thé, chang han nhu quan niém vé Nudgc Thién
Chta hoic nhan thirc vé thoi gian lién quan dén
lich sir ciru d9, ciing nhu tién trinh ma qua d6
cac Kité htru tién khai qui tu thanh nhitng cong
ddng. Tiép can nay gilp nguoi ta phan biét rd
hon nhitng yéu t6 nao 1a cé dinh cua st diép
Thanh Kinh, vi ¢ nén tang trong ban tinh cua
con ngudi, va nhitng yéu té nao 1a phu thudc
hon, vi 1 nhitng dic diém cua nhitng nén vin
hoa nao d6. Tuy nhién, chang khac gi truong
hop lién quan dén céc tiép can cu thé khéc, tiép
can nay tu nd don thuan khong du tiéu chuan
dé xac dinh diéu gi dac biét 1a noi dung cua
Mic Khai. Diéu quan trong la can phai nho
diéu nay khi danh gia nhitng két qua quy gia
ma tiép can nay dem lai.

3. Nhitng Tiép Cdn theo Tam Ly Hoc va
Phan Tam Hoc

Tam ly hoc va than hoc tiép tuc ddi thoai voi
nhau. Su mé rong cua cac nghién ciu vé tam
ly hién dai sang viéc nghién cau cac ciu tric
ning dong cua tiém thic da tao ra nhitng cd
gang méi nham giai thich cac ban van ¢, géom
ca ban van Thanh Kinh. C6 tron cac tac pham
da duoc danh riéng dé giai thich cac ban van
Thanh Kinh theo phan tdm hoc dwa dén céc
cudc tranh luan s6i ndi: Bén muc nao va dudi
nhitng diéu kién nao cac nghién ctiu theo tam
Iy hoc va phan tam hoc c6 thé gop phan vao
viéc hiéu Thanh Kinh mot cach sau xa hon?

Céc nghién ctru vé tam ly hoc va phan tam hoc
da dem lai mot sy phong phu nao d6 cho khoa
cha giai Thanh Kinh, nho ching, cac ban van
Thénh Kinh c6 thé duoc hiéu rd hon theo kinh
nghiém song va cac qui luat hanh xir. Nhu
duogc biét rd, ton gido ludn & trong mdi lién hé
véi su va cham hay tranh luan vai vo thirc. NO
dong mot vai tro quan trong vao viéc dinh
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tion of human drives. The stages through
which historical criticism passes in its method-
ical study of texts need to be complemented by
study of the different levels of reality they dis-
play. Psychology and psychoanalysis attempt
to show the way in this respect. They lead to a
multidimensional understanding of Scripture
and help decode the human language of reve-
lation.

Psychology and, in a somewhat different way,
psychoanalysis have led, in particular, to a new
understanding of symbol. The language of
symbol makes provision for the expression of
areas of religious experience that are not acces-
sible to purely conceptual reasoning but which
have a genuine value for the expression of
truth. For this reason, interdisciplinary study
conducted in common by exegetes and psy-
chologists or psychoanalysts offers particular
advantages, especially when objectively
grounded and confirmed by pastoral experi-
ence.

Numerous examples could be cited showing
the necessity of a collaborative effort on the
part of exegetes and psychologists: to ascertain
the meaning of cultic ritual, of sacrifice, of
bans, to explain the use of imagery in biblical
language, the metaphorical significance of
miracle stories, the wellsprings of apocalyptic
visual and auditory experiences. It is not
simply a matter of describing the symbolic lan-
guage of the Bible but of grasping how it func-
tions with respect to the revelation of mystery
and the issuing of challenge--where the "numi-
nous™ reality of God enters into contact with
the human person.

The dialogue between exegesis and psychol-
ogy or psychoanalysis, begun with a view to a
better understanding of the Bible, should
clearly be conducted in a critical manner, re-
specting the boundaries of each discipline.
Whatever the circumstances, a psychology or
psychoanalysis of an atheistic nature disquali-
fies itself from giving proper consideration to
the data of faith. Useful as they may be to de-
termine more exactly the extent of human re-
sponsibility, psychology and psychoanalysis
should not serve to eliminate the reality of sin

huéng dung dan cho céc nd luc cua con nguoi.
Cac giai doan ma khoa phé binh lich sur trai qua
trong nghién cau c6 thir tu cia ban vin can
duoc bd tuc bang viéc nghién ciu cac mic do
khac nhau cua thuc tai ma né dién ta. Tam ly
hoc va phan tdm hoc cb ging chi duong cach
nay. Ching dan dén maot sy hiéu biét Thanh
Kinh cach da dién va giup giai ma ngbn ngir
nhan loai cua Mac Khai.

Tam ly hoc va, mot cach hoi khac, phan tam
hoc dac biét da din dén mot su hiéu méi vé
biéu twong. Ngon ngit vé biéu twong cung cap
cho viéc dién ta cac linh vuc kinh nghiém tén
gido ma cach Iy luan thudc vé quan niém thuan
ly khong thé nao dat dén duoc, nhung lai c6
mot gia tri that sy cho viéc dién ta chan ly.
Chinh vi ly do nay ma nghién ctru bao géom ca
hai mon nay dugc thuc hién chung boi cac nha
cha giai va cac nha tam ly hoac phan tam sé
dem lai cac lgi diém dic biét, nhat 1a khi ¢ nén
tang khach quan va dugc x&c nhan bai kinh
nghiém muc vu.

Nhiéu thi du c6 thé dugc trung dan ching to su
can thiét cua mot nd luc hop tac giita cac nha
chu giai va cac nha tam ly: dé hiéu rd y nghia
cuia nghi thire phung tu, hy 18, cc cAm doan,
dé giai thich viéc dung tuong tuong trong ngon
ngit Thanh Kinh, y nghia an du cia cac cau
chuyén vé phép la, cac ngudn mach caa nhitng
kinh nghiém vé thi kién va nhiing st diép khai
huyén. D6 khong chi thuan tuy 1a viéc dién ta
ngdn ngir biéu twong cia Thanh Kinh, nhung
1a hiéu dugc cac chirc nang ctia nd trong viéc
mac khai vé mau nhiém va viéc dua ra thach
d6 -- & d6 thuc tai “than thanh” ciia Thién Chua
di vao gap go con nguoi.

Cudc ddi thoai giira khoa chu giai véi tam ly
hoc hoic phan tdm hoc, da bt dau voi mot cai
nhin nham hiéu Thanh Kinh hon, phai hién
nhién la duogc thuc hién mot cach phé binh va
ton trong cac ranh gigi cia mdi mon hoc.
Trong bét ¢t trudng hop nao, mot khoa tam ly
hoc hoic phan tdm hoc ¢ ban chét vo than s&
khong du tu cach dé dua ra nhiing suy xét ding
dan vé cac dir kién duc tin. DU chdng c6 hitu
ich cho viéc xac dinh chinh xac pham vi trach
nhiém cua con nguoi, tdm ly hoc va phan tam
hoc khéng duoc dung dé loai bo thyc tai toi 16i
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and of salvation. One should moreover take
care not to confuse spontaneous religiosity and
biblical revelation or impugn the historical
character of the Bible's message, which be-
stows upon it the value of a unique event.

Let us note moreover that one cannot speak of
"psychoanalytical exegesis" as though it ex-
isted in one single form. In fact, proceeding
from the different fields of psychology and
from the various schools of thought, there ex-
ists a whole range of approaches capable of
shedding helpful light upon the human and the-
ological interpretation of the Bible. To abso-
lutize one or other of the approaches taken by
the various schools of psychology and psycho-
analysis would not serve to make collaborative
effort in this area more fruitful but rather ren-
der it harmful.

The human sciences are not confined to soci-
ology, cultural anthropology and psychology.
Other disciplines can also be very useful for
the interpretation of the Bible. In all these areas
it is necessary to take good account of compe-
tence in the particular field and to recognize
that only rarely will one and the same person
be fully qualified in both exegesis and one or
other of the human sciences.

E. Contextual Approaches

The interpretation of a text is always depend-
ent on the mindset and concerns of its readers.
Readers give privileged attention to certain as-
pects and, without even being aware of it, ne-
glect others. Thus it is inevitable that some ex-
egetes bring to their work points of view that
are new and responsive to contemporary cur-
rents of thought which have not up till now
been taken sufficiently into consideration. It is
important that they do so with critical discern-
ment. The movements in this regard which
claim particular attention today are those of
liberation theology and feminism.

1. The Liberationist Approach

The theology of liberation is a complex phe-
nomenon, which ought not be oversimplified.
It began to establish itself as a theological
movement in the early 1970s. Over and beyond
the economic, social and political circum-

va on ctru d6. Hon nita, chling ta phai can than
dung 1am 14n tinh ton gido boc phat véi mic
khai Thanh Kinh hozc 1am ton thuong dic tinh
lich sir cuia st diép Théanh Kinh, a diéu lam cho
né co gié tri cia mot bién b doc nhit.

Ngoai ra, ching ta phai ghi nhan rang ngudi ta
khong thé néi vé “chu giai theo phan tam hoc”
nhu thé n6 12 mot hinh thae duy nhat ma thai.
Thuec ra, vi phat xuit tir cac linh vuc khac nhau
cua khoa tdm ly va cac truong phai tu tudng
khéc nhau, nén c6 hang loat cac tiép can co thé
soi sang viéc giai thich Thanh Kinh theo binh
dién nhan loai va than hoc mét cach hitu ich.
Tuyét ddi hod tiép can nay hay tiép can khac
cua nhiing truong phai khac nhau vé tam ly hoc
hay phan tdm hoc khong gitp cho nd luc hop
tac trong linh vuc nay duoc két qua hon, ma
trai lai con gay ra thiét hai cho no.

Céc khoa hoc nhan van khéng bi han ché trong
xa hoi hoc, nhan chiang van hoa va tam 1y hoc.
Nhiéu mdn hoc khac ciing ¢ thé rat hitu ich
cho viéc giai thich Thanh Kinh. Trong tat ca
c4c linh vuyc 4y, can phai ton trong tham quyén
trong linh vuc dic biét va nhin nhan ring chi
hoa hiém méi c6 cing mot ngudi vira hoan
toan c6 kha ning vé ca khoa chd giai 1an mot
hay nhiéu khoa khac cia khoa hoc nhan vin.

E. Nhirng Tiép Cén theo Bdi Canh

Viéc giai thich mot ban van luon luon tuy thuoc
vao ndo trang va cac quan tdm cua cac doc gia.
Céac doc gia quan tam nhiéu hon dén mot sb
khia canh va, v6 tinh, khdng chu y dén cac khia
canh khac. Vi thé, khd ma tranh duoc viéc mot
sb nha chu giai dua vao cong viéc cua ho cac
quan diém méi dap tng véi cac dong tu tudng
hién dali, la cac dong tu twong cho dén hay van
chua dugc ké dén mot cach day du. Bicu quan
trong 1a ho 1am nhu thé véi sy phan biét co
phan doan. Hién nay, cac phong trao theo tiép
can nay dang dugc chi y dac biét la phong trao
than hoc giai phong va phong trao nir quyeén.

1. Tiép Can theo Than Hoc Gidi Phong

Than hoc giai phong la mét hién tuong phic
tap, 1a diéu khong nén don gian hoé qua dang.
NG bit dau ty nhan nhu mot phong trao than
hoc vao dau thap nién 1970. Trén va ngoai
nhitng hoan canh kinh té, chinh tri va x& hoi
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stances of Latin America, its starting point is
to be found in two great events in the recent
life of the church: the Second Vatican Council,
with its declared intention of aggiornamento
and of orienting the pastoral work of the
church toward the needs of the contemporary
world, and the Second General Conference of
the Episcopate of Latin America held at Me-
dellin in 1968, which applied the teachings of
the council to the needs of Latin America. The
movement has since spread also to other parts
of the world (Africa, Asia, the black popula-
tion of the United States).

It is not all that easy to discern if there truly
exists "one" theology of liberation and to de-
fine what its methodology might be. It is
equally difficult to determine adequately its
manner of reading the Bible, in a way which
would lead to an accurate assessment of ad-
vantages and limitations. One can say that lib-
eration theology adopts no particular method-
ology. But starting from its own socio-cultural
and political point of view, it practices a read-
ing of the Bible which is oriented to the needs
of the people, who seek in the Scriptures nour-
ishment for their faith and their life.

Liberation theology is not content with an ob-
jectifying interpretation which concentrates on
what the text said in its original context. It
seeks a reading drawn from the situation of
people as it is lived here and now. If a people
lives in circumstances of oppression, one must
go to the Bible to find there nourishment capa-
ble of sustaining the people in its struggles and
its hopes. The reality of the present time should
not be ignored but, on the contrary, met head
on, with a view to shedding upon it the light of
the word. From this light will come authentic
Christian praxis, leading to the transformation
of society through works of justice and love.
Within the vision of faith Scripture is trans-
formed into a dynamic impulse for full libera-
tion.

The main principles guiding this approach are
the following:

God is present in the history of his people,
bringing them salvation. He is the God of the

Cia cac nuoc thugc chau My La Tinh, khai
diém cua no bat nguén tir hai bién c6 16n trong
doi séng gan day cia H6i Thanh: Cong Pong
Vaticand Il, véi y dinh duoc tuyén bd 1a doi
mai (aggiornamento) va hudng viéc muc vu
ctia Hoi Thanh vé nhitng nhu cau caa thé gioi
hién dai. Thtr dén 1a Hoi Nghi Giam Muc Chau
M3 La Tinh lan tha hai & Medellin nim 1968,
1a hoi nghi da &p dung gi4o huan cua Cong
Ddng vao cac nhu cau caa Chau My La Tinh.
Tir d6, phong trao ciing lan tran dén nhiéu noi
khac trén thé gisi (Chau Phi, Chau A, dan
ching da den ¢ Hoa Ky).

That khong dé chat nao dé phan biét xem thuc
su ¢ “mot” than hoc giai phong hay khong va
dé dinh nghia phwong phap ciia né la gi. Ciing
khé ma xac dinh day da cach doc Thanh Kinh
ciia nd, bang mot cach c6 thé dan dén mot
luong gia chinh xéc céc loi diém va cac gidi
han caa nd. Nguoi ta c6 thé ndi rang than hoc
giai phéng khéng dung mot phuong phap dac
biét nao. Nhung bat dau tir cAc quan diém x&
hoi van hoa va chinh tri riéng cua nd, no6 thuc
hanh mot cach doc Thanh Kinh nham vao nhu
cau dan ching, tim trong Thanh Kinh luong
thuc nudi dudng dure tin va doi sdng caa ho.

Than hoc giai phong khong hai long véi mot
giai thich khach quan hoa, tap trung vao nhirng
gi ban van noi dén trong béi canh nguyén thuy
cua n6. N6 tim mot cach doc phét sinh tir tinh
trang ciia nguoi dan dang séng ¢ diy va bay
gio. Néu dan ching sng trong cac hoan canh
bi &p buc, ngudi ta phai dén cing Thanh Kinh
dé tim ¢ d6 lwong thyc cd kha nang nang d& ho
trong cac cudc dau tranh va nudi dudng cac hy
vong cua ho. Khong dugc lo 1a véi thyc trang
hién tai, nhung nguoc lai, phai dwong dau, dé
soi trén nd bang anh sang thé gian. Tir anh séng
nay, cach thuc hanh Kito gido dich thyc s& dén,
dura toi viéc bién d6i xa hoi nho cac viéc cong
bang va bac &i. Trong céi nhin dac tin, Thanh
Kinh duoc bién thanh mot dong luc thic day
viéc giai phong hoan toan.

Nhiing nguyén tic chinh cua tiép can nay la
nhitng nguyén tac sau:

Thién Chta dang hi¢n diér] trong lich sir dan
Ngai dé dem on cuu do den cho ho. Ngai la
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poor and cannot tolerate oppression or injus-
tice.

It follows that exegesis cannot be neutral, but
must, in imitation of God, take sides on behalf
of the poor and be engaged in the struggle to
liberate the oppressed.

It is precisely participation in this struggle that
allows those interpretations to surface which
are discovered only when the biblical texts are
read in a context of solidarity with the op-
pressed.

Because the liberation of the oppressed is a
communal process, the community of the poor
is the privileged addressee of the Bible as word
of liberation. Moreover, since the biblical texts
were written for communities, it is to commu-
nities in the first place that the reading of the
Bible has been entrusted. The word of God is
fully relevant--above all because of the capac-
ity inherent in the "foundational events" (the
exodus from Egypt, the passion and resurrec-
tion of Jesus) for finding fresh realization
again and again in the course of history.

Liberation theology includes elements of un-
doubted value: the deep awareness of the pres-
ence of God who saves; the insistence on the
communal dimension of faith; the pressing
sense of need for a liberating praxis rooted in
justice and love; a fresh reading of the Bible
which seeks to make of the word of God the
light and the nourishment of the people of God
in the midst of its struggles and hopes. In all
these ways it underlines the capacity of the in-
spired text to speak to the world of today.

But a reading of the Bible from a stance of such
commitment also involves some risks. Since
liberation theology is tied to a movement that
is still in a process of development, the re-
marks which follow can only be provisional.

This kind of reading is centered on narrative
and prophetic texts which highlight situations
of oppression and which inspire a praxis lead-
ing to social change. At times such a reading
can be limited, not giving enough attention to
other texts of the Bible. It is true that exegesis
cannot be neutral, but it must also take care not

Thién Chua cua nhirmg ngudi ngheo va khong
thé dung tang ap buc va bat céng.

Chinh vi thé, khoa chu giai khong duoc trung
lap, nhung phai noi guong Thién Chua, theo
phe bénh vuc ngudi nghéo va dan than dau
tranh dé giai phong nhirmg ngudi bi ap buc.

Chinh viéc tham gia vao cudc déu tranh nay
cho phép nhiing giai thich 4y 16 ra, va chi dugc
kh&m phé ra khi ban van Thanh Kinh dugc doc
trong mot bdi canh lién d6i voi nhimg ngudi bi
ap buc.

Vi viéc giai phdng nhitng nguoi bi ap buc la
mot tién trinh tap thé, nén cong dong nhiing
ngudi nghéo 1a noi wu tién don nhan Thanh
Kinh nhu 10i giai phéng. Hon nira, vi cic ban
van Thanh Kinh duoc viét cho cac cong dong,
nén viéc doc Thanh Kinh da duoc trao trudc
tién cho chinh cac cong dong. Loi Chla hoan
toan xac dang — trén hét vi gan lién véi “cac
bién c6 sang lap” (ra khoi Ai-cap, cudc thuong
kho va phuc sinh caa Chia Giésu) trong viéc
tim ra nhitng cach thé hién méi duoc lap di lip
lai trong dong lich str.

Than hoc giai phéng gom cac yéu td mai chic
chan c6 gia tri: y thuc sau xa vé sy hién dién
ctia Thién Chua, Dang cttu do; nhin manh dén
chiéu kich cong dong cua dac tin, nhu cau cap
bach can cd mot cach thuc hanh giai phéng bén
ré sau trong cong binh va bac ai; doc lai Thanh
Kinh cach mgi mé dé tim cach bién Loi Chua
thanh anh sang va luvong thyc cho Déan Thién
Chua giira cac dau tranh va hy vong. Bang cac
cach nay n6 nhan manh kha niang cua ban van
dugc linh hung dé noi véi thé gigi hdm nay.

Nhung moét cach doc Thanh Kinh tir mot 1ap
truong dan than nhu thé ciing lién hé dén mot
vai nguy co. Vi than hoc giai phong gan lién
vGi mot phong trao van con trong tién trinh
phét trién, nén nhitng nhan dinh sau day chi c6
thé cd tinh cach tam thoi.

Cach doc nay tap trung vao cac ban van tuong
thuat va ngdn st nham 1am ndi bat cac tinh
trang 4p bac va goi 18n mot thuc hanh dan dén
viéc thay di xa hoi. Boi khi, mot cach doc nhu
thé c6 thé bi han ché, vi khong cha y du dén
cac ban van khac cua Thanh Kinh. Bing la
khoa chu giai khdng thé trung lap, nhung ciing
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to become one-sided. Moreover, social and po-
litical action is not the direct task of the exe-
gete.

In their desire to insert the biblical message
into a socio-political context some theologians
and exegetes have made use of various instru-
ments for the analysis of social reality. Within
this perspective certain streams of liberation
theology have conducted an analysis inspired
by materialist doctrines, and it is within such
frame of reference that they have also read the
Bible, a practice which is very questionable,
especially when it involves the Marxist princi-
ple of the class struggle.

Under the pressure of enormous social prob-
lems, there has understandably been more em-
phasis on an earthly eschatology. Sometimes
this has been to the detriment of the more trans-
cendent dimensions of Scriptural eschatology.

More recent social and political changes have
led this approach to ask itself new questions
and to seek new directions. For its further de-
velopment and fruitfulness within the church,
a decisive factor will be the clarification of its
hermeneutical presuppositions, its methods
and its coherence with the faith and the tradi-
tion of the church as a whole.

2. The Feminist Approach

The feminist biblical hermeneutic had its
origin in the United States toward the end of
the 19th century. In the sociocultural context
of the struggle for the rights of women, the ed-
itorial board of a committee charged with the
revision of the Bible produced "The Woman's
Bible" in two volumes (New York 1885,
1898).

This movement took on fresh life in the 1970s
and has since undergone an enormous devel-
opment in connection with the movement for
the liberation of women, especially in North
America. To be precise, several forms of fem-
inist biblical hermeneutics have to be distin-
guished, for the approaches taken are very di-
verse. All unite around a common theme,
woman, and a common goal: the liberation of
women and the acquisition on their part of
rights equal to those enjoyed by men.

phai can than dé khong tro thanh mot chiéu.
Hon nira, hoat dong xa hoi va chinh tri khéng
phai 12 nhiém vu truc tiép caa nha cha giai.

Vi ¥y muén dua st diép Thanh Kinh vao bdi
canh xa hoi-chinh tri, mét sé nha than hoc va
chd giai da dung nhiéu cdng cu khac nhau dé
phan tich thuc trang x4 hoi. Trong quan diém
nay, mot sé trao luu than hoc giai phong da
thuc hién mot cach phan tich truyén cam boi
cac hoc thuyét duy vat, va trong chinh khung
canh tham chiéu nhu thé, ho ciing doc ca
Thénh Kinh, mét thuc hanh rat dang nghi ngo,
nhét 13 khi n6 lién quan dén nguyén tic Macxit
vé giai cip dau tranh.

Do 4p luc cua cac van dé x& hoi khong 10, viéc
ngudi ta nhan manh nhiéu hon dén maot loai
canh chung tran thé 1a diéu ciing dé hiéu. Doi
khi viéc nay c6 phuong hai dén chiéu kich siéu
Vviét hon cua canh chung Thanh Kinh.

Céc thay doi xa hoi va chinh tri gan day da dua
tiép can nay dén viéc tu hoi minh céc cau hoi
méi va tim cac hudng méi. Bé tiép tuc phat
trién va sinh hoa qua trong Hoi Thanh, mot
nhan té quyét dinh s& 1a 1am séng to céc gia
dinh vé chd giai, cac phuong phap ciing nhu su
gan bo cua nd véi dic tin va véi Truyén Théng
ctia Hoi Thanh nhu mot tong thé.

2. Tiép Cdn Nir Quyén

Céch giai thich Thanh Kinh theo nir quyén
khoi dau ¢ Hoa Ky khoang cudi thé ky 19.
Trong bdi canh xa hoi vin hoa cua cudc dau
tranh doi quyén cua phu nit, tiéu ban soan thao
cta mot uy ban dac trach viéc duyét lai Thanh
Kinh d3 xuét ban bo “The Woman’s Bible”
gom hai cudn (New York 1885, 1898).

Phong trao nay nhan duoc mét sac séng maoi
trong thap nién 1970 va tir 46 da phat trién cach
rong lon trong twong quan véi phong trao giai
phéng phu nit, dic biét 1a & Biac My. Noi diing
ra, ching ta phai phéan biét vai hinh thuc giai
thich Thanh Kinh theo nit quyén, béi vi nhiing
tiép can duoc sir dung rat khac nhau. T4t ca cac
tiép can ay déu két hop quanh mét chi dé
chung la phu nir, va mot muc dich chung: giai
phéng phu nit va vé phan cac phu nit thi gianh
dugc cac quyén binh dang véi cac quyén ma
nam gigi dang huong.
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We can here mention three principal forms of
feminist biblical hermeneutics: the radical
form, the neo-orthodox form and the critical
form.

The radical form denies all authority to the Bi-
ble, maintaining that it has been produced by
men simply with a view to confirming man's
age-old domination of woman (androcen-
trism).

The neo-orthodox form accepts the Bible as
prophetic and as potentially of service, at least
to the extent that it takes sides on behalf of the
oppressed and thus also of women, this orien-
tation is adopted as a "canon within the canon,"
so as to highlight whatever in the Bible favors
the liberation of women and the acquisition of
their rights.

The critical form, employing a subtle method-
ology, seeks to rediscover the status and role of
women disciples within the life of Jesus and in
the Pauline churches. At this period, it main-
tains, a certain equality prevailed. But this
equality has for the most part been concealed
in the writings of the New Testament, some-
thing which came to be more and more the case
as a tendency toward patriarchy and androcen-
trism became increasingly dominant.

Feminist hermeneutic has not developed a new
methodology. It employs the current methods
of exegesis, especially the historical-critical
method. But it does add two criteria of investi-
gation.

The first is the feminist criterion, borrowed
from the women's liberation movement, in line
with the more general direction of liberation
theology. This criterion involves a hermeneu-
tic of suspicion: Since history was normally
written by the victors, establishing the full
truth requires that one does not simply trust
texts as they stand but look for signs which
may reveal something quite different.

The second criterion is sociological; it is based
on the study of societies in the biblical times,
their social stratification and the position they
accorded to women.

With respect to the New Testament docu-
ments, the goal of study, in a word is not the

Chung ta c6 thé d& cap ¢ day ba hinh thic
chinh cua cach giai thich Thanh Kinh theo ni
quyén: hinh thic triét dé, hinh thuc tan chinh
thng va hinh thiic phé binh.

Hinh thuc triér dé chbi bo moi quyén binh caa
Thénh Kinh, vi chu trwong rang n6 da duoc san
Xuit boi dan 6ng don thuan nham xac nhan sy
théng tri 16i thoi caa nam gidi trén phu nit (an-
drocentrism).

Hinh thac tan chinh thong chap nhan Thanh
Kinh nhu c6 tinh ngdn s va cd thé sir dung
duoc, it la trong mae d6 no theo phe bénh vuc
nhitng ngudi bi 4p birc, va nhu thé ciing bénh
vuc phu nir, huéng di nay dugc nhan nhu la
mot “quy dién trong qui dién”, dé nhan manh
nhiing gi trong Thanh Kinh ung hé viéc giai
phong phu nit va danh quyén cho ho.

Hinh thic phé binh sir dung mét phuong phap
luan tinh vi, tim cach tai khdm phéa dia vi va vai
tro cua cac phu nir mon dé trong cudc doi Chua
Giésu va trong céac hoi thanh caa Thanh Pha-
0ld. N6 cho rang vao thoi 4y, mot sy binh dang
nao d6 da thinh hanh. Nhung sy binh dang nay
mot phan Ion di bi che day trong cac tac pham
Tan U'dc, 1a diéu sau d6 cang ngay cang tré nén
nhu vay vi mot khuynh hudng thién vé phu hé
Vva quy nam gioi da tir tir tré' nén wu thé.

Céch giai thich theo nir quyén da khong phat
trién thanh mot phuong phap méi. NG sir dung
c4c phuong phap chi giai hién hanh, nhat 12
phuong phap phé binh lich stt. Nhung n6 thém
hai tiéu chuan nghién ciu.

Tha nhat 1 tiéu chuan nir quyén, vay muon tir
phong trao giai phéng phu nir, theo duong
huéng phd quat hon ciia than hoc giai phong.
Tiéu chuan nay lién hé dén mot cach giai thich
theo kha nghi: Vi lich st thuong do cac nguoi
chién thang viét ra, nén muén thiét lap day da
su that thi nguoi ta khong duoc don thuan tin
VA0 C4cC ban van, nhung tim cac dau chi c6 thé
t6 16 mot diéu gi hoan toan khac.

Thu nhi 14 tiéu chuan x& hoi hoc; né dua trén

viéc nghién ctru nhirng xa hoi trong cac thoi

dai cua Thanh Kinh, cac tang 16p x& hoi cua

chung va dia ma ching danh cho phu ni.

Ddi vai céc tai liéu Tan U'dc, muc tiéu cua viéc

nghién ciru tom lai khong phai 1a quan niém veé
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idea of woman as expressed in the New Testa-
ment but the historical reconstruction of two
different situations of woman in the first cen-
tury: that which was the norm in Jewish and
Greco-Roman society and that which repre-
sented the innovation that took shape in the
public life of Jesus and in the Pauline churches,
where the disciples of Jesus formed "a commu-
nity of equals.” Galatians 3:28 is a text often
cited in defense of this view. The aim is to re-
discover for today the forgotten history of the
role of women in the earliest stages of the
church.

Feminist exegesis has brought many benefits.
Women have played a more active part in exe-
getical research. They have succeeded, often
better than men, in detecting the presence, the
significance and the role of women in the Bi-
ble, in Christian origins and in the church. The
worldview of today, because of its greater at-
tention to the dignity of women and to their
role in society and in the church, ensures that
new questions are put to the biblical text,
which in turn occasions new discoveries. Fem-
inine sensitivity helps to unmask and correct
certain commonly accepted interpretations
which were tendentious and sought to justify
the male domination of women.

With regard to the Old Testament, several
studies have striven to come to a better under-
standing of the image of God. The God of the
Bible is not a projection of a patriarchal men-
tality. He is Father, but also the God of tender-
ness and maternal love.

Feminist exegesis, to the extent that it proceeds
from a preconceived judgment, runs the risk of
interpreting the biblical texts in a tendentious
and thus debatable manner. To establish its po-
sitions it must often, for want of something
better, have recourse to arguments ex silentio.
As is well known, this type of argument is gen-
erally viewed with much reserve: It can never
suffice to establish a conclusion on a solid ba-
sis. On the other hand, the attempt made on the
basis of fleeting indications in the texts to re-
constitute a historical situation which these
same texts are considered to have been de-
signed to hide--this does not correspond at all

phu nir nhu duoc dién ta trong Tan U'c, nhung
la tai tao lich sir cua hai tinh trang khac nhau
cta phu nit ¢ thé ky thir nhat: tinh trang thuong
cé trong x&@ hoi Do Thai va Hy La, va tinh trang
dic trung cho sang kién da dwoc hinh thanh
trong cudc doi cong khai cua Chia Giésu va
trong c&c hoi thdnh cua Thanh Phaold, trong d6
cac mon dé Chla Giésu tao thanh “mot cong
d6ng binh ding”. Galaté 3:28 14 mot doan vin
thudng duoc trich ddn dé bénh vuc quan diém
nay. Muc dich 1a tai kham pha cho thoi nay lich
sir dd bi quén lang vé vai trd cua phu ni trong
c4c giai doan sém nhit cua Hoi Thanh.

Céch cha giai theo nit quyén di dem lai nhiéu
ich lgi. Cac phu nit 3 dong mot phan tich cuc
hon trong viéc nghién ctru chu giai. Thuong ho
thanh cong hon nam gigi trong viéc kham pha
ra su hién dién, y nghia va vai tro cta phu nir
trong Thanh Kinh, trong Kité gido nguyén thuy
va trong Hoi Thanh. Thé giéi quan ngay nay,
vi chi y nhiéu dén pham gia va vai trd phu nir
trong xa hoi va Hoi Thanh, dam bao rang c6
cac van dé maéi dugc dit ra cho ban van Thanh
Kinh, chdng lai la cac co hoi kham pha mai.
Su nhay cam cua phu nit gilp vach ra va sua
chira mét s6 cach giai thich thuong dugc chap
nhan, la cach c6 dung y va tim céch bién minh
cho su thong tri ciia nam gidi trén phu ni.

Déi véi Cyu Udc, ¢ vai nghién cau dang ¢
gang dat dén viéc hiéu biét hon vé hinh anh
Thién Chda. Thién Chuda trong Thanh Kinh
khong phai la mét phong hinh cia mot ndo
trang phu hé. Ngai 1a Cha, nhung cling 1a Thién
Chua day an can va tinh yéu hién mau.

Chu giai theo nir quyén, trong pham vi XUt
phét tir mot phan doan theo tién kién, c6 nguy
co giai thich thién léch cac ban van Thénh
Kinh va nhu thé c6 th¢ tranh lusn dugc. Dé
thiét lap lap truong cua minh, vi mubn mot
diéu gi tét hon, n6 thuong phai dua vao cac ly
luan ter sz im lgng. Nhu duoc biét rd, n6i chung
thi loai ly chang nay bi nhin cach dang kha
nghi. N6 khong bao gio ¢ thé du dé thiét lap
mot két luan trén nén tang ving chic. Pang
khéc, cb gang dua trén cac dau chi thoang qua
trong ban vin dé tai tao mot hoan canh lich st
ma ngay ca c&c ban vin duoc coi 1a duoc thiét
ké dé che giau — diéu nay hoan toan khong phu
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to the work of exegesis properly so called. It
entails rejecting the content of the inspired
texts in preference for a hypothetical construc-
tion, quite different in nature.

Feminist exegesis often raises questions of
power within the church, questions which, as
IS obvious, are matters of discussion and even
of confrontation. In this area, feminist exegesis
can be useful to the church only to the degree
that it does not fall into the very traps it de-
nounces and that it does not lose sight of the
evangelical teaching concerning power as ser-
vice, a teaching addressed by Jesus to all disci-
ples, men and women.?

F. Fundamentalist Interpretation

Fundamentalist interpretation starts from the
principle that the Bible, being the word of God,
inspired and free from error, should be read
and interpreted literally in all its details. But by
"literal interpretation™ it understands a naively
literalist interpretation, one, that is to say,
which excludes every effort at understanding
the Bible that takes account of its historical or-
igins and development. It is opposed, there-
fore, to the use of the historical- critical
method, as indeed to the use of any other sci-
entific method for the interpretation of Scrip-
ture.

The fundamentalist interpretation had its
origin at the time of the Reformation, arising
out of a concern for fidelity to the literal mean-
ing of Scripture. After the century of the En-
lightenment it emerged in Protestantism as a
bulwark against liberal exegesis.

The actual term fundamentalist is connected
directly with the American Biblical Congress
held at Niagara, N.Y ., in 1895. At this meeting,
conservative Protestant exegetes defined "five
points of fundamentalism”: the verbal iner-
rancy of Scripture, the divinity of Christ, his
virginal birth, the doctrine of vicarious expia-
tion and the bodily resurrection at the time of
the second coming of Christ. As the fundamen-
talist way of reading the Bible spread to other
parts of the world, it gave rise to other ways of
interpretation, equally "literalist,” in Europe,
Asia, Africa and South America. As the 20th
century comes to an end, this kind of interpret-

hop véi viéc chu giai dung nghia. N6 budc phai
loai bo noi dung cua cac ban van dugc linh
himg dé chon maot su tai tao theo gia thuyét,
hoan toan co ban chat khac.

Céch ch giai theo nir quyén thuong néu lén
cac thic mac vé quyén binh trong Hoi Thanh,
1a cac cau hoi, hién nhién la cac van dé dé tranh
luan va tham chi cham tran nira. Trong linh vuc
nay, cach chd giai theo nit quyén chi cé thé co
ich cho H6i Thanh & murc d6 né khdng sa vao
chinh cac cam bay ma né 1én an va nhin vao
gido huan Tin Mung vé quyén binh nhu dé
phuc vy, mét gido huan ma Chia Giésu gui dén
tat ca cAc mén dé, bat luan nam nit.2

F. Giai Thich theo Co Ban

Céch giai thich theo co ban bat dau tir nguyén
tac cho rang Thanh Kinh, vi 1a Loi Chia, dugc
linh hing va khong 6 sai 1am, nén phai dugc
doc va giai thich theo nghia den trong moi chi
tiét cia n6. Nhung “giai thich theo nghia den”
& day duogc hiéu 12 mot cach giai thich ngay
ngo, theo nghia cta tung chit, tic 1a loai bd moi
cd ging dé y dén ngudn gbc lich sir va phat
trién ctia n6. Nhu vay, cach giai thich nay trai
nguoc voi Viée st dung phuong phéap phé binh
lich su, cling nhu viéc sir dung bat ctr phuong
phap khoa hoc ndo nham giai thich Thanh
Kinh.

Cach giai thich Thanh Kinh theo co ban da bat
ngudn tir thoi Cai Cach, nay sinh tir mot quan
tam dén viéc trung thanh véi nghia den cua
Thénh Kinh. Sau ky nguyén Khai Minh, n6 da
xuat hién trong dao Tin Lanh, nhu mét tuong
thanh chdng lai cach chu giai phong khoéang.

TU co bdn thue sy duge ndi truc tiép v61 Hoi
Nghi Thanh Kinh Hoa Ky duoc t6 chirc ¢ Ni-
agara, New York, naim 1895. O hoi nghi nay,
cac nguoi Tin Lanh bao thu da dinh nghia
“nam diém ctia phai co ban”: sy khong sai lam
vé cac 161 cua Thanh Kinh, thién tinh caa Chua
Kitd, viéc ha sinh ddng trinh ctuia Nguoi, hoc
thuyét vé dén toi thay cho loai nguoi va su
song lai ciia than xac khi Chua Kité dén 1an thir
hai. Khi 16i doc Thanh Kinh theo co ban tran
sang cac noi khac ctia thé giéi, no 1am phat sinh
nhiéu céch giai thich khac, ciing doc “theo
nghia den” & Chau Au, Chau A, Chau Phi va
Nam My. Vao cudi thé ky 20, loai giai thich
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tation is winning more and more adherents, in
religious groups and sects, as also among Cath-
olics.

Fundamentalism is right to insist on the divine
inspiration of the Bible, the inerrancy of the
word of God and other biblical truths included
in its five fundamental points. But its way of
presenting these truths is rooted in an ideology
which is not biblical, whatever the proponents
of this approach might say. For it demands an
unshakable adherence to rigid doctrinal points
of view and imposes, as the only source of
teaching for Christian life and salvation, a
reading of the Bible which rejects all question-
ing and any kind of critical research.

The basic problem with fundamentalist inter-
pretation of this kind is that, refusing to take
into account the historical character of biblical
revelation, it makes itself incapable of accept-
ing the full truth of the incarnation itself. As
regards relationships with God, fundamental-
ism seeks to escape any closeness of the divine
and the human. It refuses to admit that the in-
spired word of God has been expressed in hu-
man language and that this word has been ex-
pressed, under divine inspiration, by human
authors possessed of limited capacities and re-
sources. For this reason, it tends to treat the
biblical text as if it had been dictated word for
word by the Spirit. It fails to recognize that the
word of God has been formulated in language
and expression conditioned by various periods.
It pays no attention to the literary forms and to
the human ways of thinking to be found in the
biblical texts, many of which are the result of
a process extending over long periods of time
and bearing the mark of very diverse historical
situations.

Fundamentalism also places undue stress upon
the inerrancy of certain details in the biblical
texts, especially in what concerns historical
events or supposedly scientific truth. It often
historicizes material which from the start never
claimed to be historical. It considers historical
everything that is reported or recounted with
verbs in the past tense, failing to take the nec-

ndy cang ngay cang duoc nhiéu ngudi theo,
trong cac nhom ton giao va cac giao phai ciing
nhu trong s nguoi Cong Gido.

Phai co ban dung khi nhdn manh dén sy linh
hing cua Thién Chaa cua Thanh Kinh, tinh
khong sai 1dm cta Loi Chua va cac chan ly
khac ciia Thanh Kinh bao gdm trong nim diém
co ban. Nhung cach trinh bay cac chan 1y nay
lai bat ngubn tr mot y thirc h¢ phi Thanh Kinh,
bat chip nhiing gi cac nguoi ung ho tlep can
nay néi. Vino doi hoi phai gan bo tuyét d6i véi
cac quan diém gido diéu, cimg ngic Va ap dat
mot cach doc Thanh Kinh gat bo tat ca moi
thic mac va bat ctr nghién ctru ¢ tinh phé binh
nao, nhu chi ¢6 né 1a ngudn gido huin duy nhat
vé doi séng Kitd hiru va on ctru do.

Vén dé can ban véi cach giai thich theo co ban
loai nay la: khi tir chdi ké dén dic tinh lich st
cua mac khai cia Thanh Kinh, né tuy lam cho
minh khong c6 kha niang chdp nhan chan ly
tron ven cta chinh sy Nhap Thé. Con vé cac
lién hé véi Thién Chia, phdi co ban tim cach
trén tranh bét clr sy gan gili nao giira nhimg gi
thudc vé Thién Chla va nhiing gi thue ve loai
nguoi. NO, khong chiu nhan rang Loi Chla
dugc linh himg da duge dién ta bang ngon ngit
loai nguoi va Loi nay da dugc mo ta dudi su
linh hirng ctia Thién Chiia bdi céc tac gia nhan
loai €6 kha nang va phuong tién gidi han. Vi ly
do 4y, n6 ¢6 khuynh hudng coi ban van Thanh
Kinh nhu thé dd dugc Chta Thanh Théan doc
timg chir. N6 khdng nhan rang Loi Chua duoc
hinh thanh trong ngdn ngit va cach dién ta chiu
anh huong boi nhiéu thoi dai khac nhau. N6
khéng chi y dén cac thé van ciing nhur cac cach
suy nghi ctia con ngudi dugce tim thiy trong cac
ban van Thanh Kinh, ma nhieu ban van nay la
két qua ctia mot tién trinh kéo dai qua nhiing
thoi gian dai va mang diu vét ciia cac hoan
canh lich st rat khac nhau.

Phai co ban ciing nhdn manh qua dang dén tinh
khong sai 1am cta nhimg chi tiét nao dé trong
cac ban van Thanh Kinh, nhat 1 vé nhiing gi
lién quan dén cac bién cb lich st hay cac chan
1y dugc coi 1a theo khoa hoc. NG thuong lich
sir hoa diéu ma ngay tir dau khong ty nhan 1a
lich str. N6 coi moi sy dugc tuong thuat hoac
ké lai v6i cac dong tir ¢ thi qua khtr 1a ¢6 tinh

46



essary account of the possibility of symbolic or
figurative meaning.

Fundamentalism often shows a tendency to ig-
nore or to deny the problems presented by the
biblical text in its original Hebrew, Aramaic or
Greek form. It is often narrowly bound to one
fixed translation, whether old or present-day.
By the same token it fails to take account of the
"rereadings” (relectures) of certain texts which
are found within the Bible itself.

In what concerns the Gospels, fundamentalism
does not take into account the development of
the Gospel tradition, but naively confuses the
final stage of this tradition (what the evange-
lists have written) with the initial (the words
and deeds of the historical Jesus). At the same
time fundamentalism neglects an important
fact: The way in which the first Christian com-
munities themselves understood the impact
produced by Jesus of Nazareth and his mes-
sage. But it is precisely there that we find a wit-
ness to the apostolic origin of the Christian
faith and its direct expression. Fundamental-
ism thus misrepresents the call voiced by the
Gospel itself.

Fundamentalism likewise tends to adopt very
narrow points of view. It accepts the literal re-
ality of an ancient, out-of-date cosmology
simply because it is found expressed in the Bi-
ble; this blocks any dialogue with a broader
way of seeing the relationship between culture
and faith. Its relying upon a non-critical read-
ing of certain texts of the Bible serves to rein-
force political ideas and social attitudes that
are marked by prejudices--racism, for exam-
ple--quite contrary to the Christian Gospel.

Finally, in its attachment to the principle
"Scripture alone,” fundamentalism separates
the interpretation of the Bible from the tradi-
tion, which, guided by the Spirit, has authenti-
cally developed in union with Scripture in the
heart of the community of faith. It fails to real-
ize that the New Testament took form within
the Christian church and that it is the Holy
Scripture of this church, the existence of which

lich sir, ma khong can dam xia dén kha ning
c6 thé la nghia biéu twong hodc nghia bong.

Phai co ban thuong to ra khuynh huéng 1o di
hozc chdi bo cac van dé dugc trinh bay boi ban
van Thanh Kinh dudi dang nguyén ngtr Hipri,
Aram hoic Hy Lap. N6 thudng dugc gén lién
cach hep hoi v6i mot ban dich nhat dinh, hodc
cd xua hodc hién dai. Tuwong tu nhu thé, nod
khong dé y dén cac “viéc doc lai” (relectures)
ctia mdt s6 ban van dugc tim thy trong chinh
Théanh Kinh.

Dbi voi nhitng gi lién quan dén cac sach Tin
Murng, phai co ban khong dé y dén sy phat trién
cta truyén théng Tin Mung, nhung lai 14n 16n
mot cach ngdy tho giai doan cudi cung cua
truyén thong nay (diéu cac Thanh Ky da viét)
v6i giai doan khoi dau (cac 101 noi viée lam cua
Chuia Giésu lich str). Dong thoi phai co ban coi
thuong mot dir kién quan trong: Cach thirc ma
trong d6 chinh cic cong dong Kitd hiru tién
khoi da hiéu vé anh huong tao ra béi Chua
Giésu thanh Nadarét va st di¢p cua Nguoi.
Nhung chlnh ¢ d6 ma ching ta tim thiy mot
chung tur vé nguon goc tong truyen cua duc tin
Kitd gido va cach dién ta tryc tiép cia n6. Nhu
vay, phai co ban da trinh bay sai lac 161 moi goi
duogc néu lén boi chinh Tin Mung.

Phai co ban ciing c¢6 khuynh hudng theo cac
quan diém rat hep hoi. N6 chip nhan thuc tai
theo nghia den ctia mét vii tru hoc b xua, 13i
thoi, don thuan vi duoc dién ta trong Théanh
Kinh; diéu ndy ngan chin bat ctr cudc ddi thoai
nao vai mot cach nhin rong rai hon vao nhirng
lién hé gitra van hoa va duc tin. NO 1¢ thudc
vao mot cach doc khong phé binh mét s6 ban
van Thanh Kinh dé cing c¢6 nhimg tu tuéng
chinh tri va nhiing thai d6 xa hoi bi danh du
boi thanh kién -- nhu ky thi ching toc -- hoan
toan trai nguoc voi Tin Mung Kitd gido.

Sau cuing, trong viéc dinh lién voi nguyén tic
“duy Thanh Kinh”, phai co ban tach roi viéc
giai thich Thanh Kinh ra khoi truyén thong, 1a
diéu dugc Chaa Thanh Than hudéng dan, duoc
phét trién thyc su trong su két hop voi Thanh
Kinh gifta 1ong cong dong dirc tin. N6 khong
y thirc ring Tan UGc d4 dugc hinh thanh trong
Hoi Thanh Kit6 gido va d6 la Thanh Kinh cua
Hoi Thanh nay, ma sy hi¢n hitu ctia né c6 trudc
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preceded the composition of the texts. Because
of this, fundamentalism is often anti-church, it
considers of little importance the creeds, the
doctrines and liturgical practices which have
become part of church tradition, as well as the
teaching function of the church itself. It pre-
sents itself as a form of private interpretation
which does not acknowledge that the church is
founded on the Bible and draws its life and in-
spiration from Scripture.

The fundamentalist approach is dangerous, for
it is attractive to people who look to the Bible
for ready answers to the problems of life. It can
deceive these people, offering them interpreta-
tions that are pious but illusory, instead of tell-
ing them that the Bible does not necessarily
contain an immediate answer to each and every
problem. Without saying as much in so many
words, fundamentalism actually invites people
to a kind of intellectual suicide. It injects into
life a false certitude, for it unwittingly confuses
the divine substance of the biblical message
with what are in fact its human limitations.

viéc bién soan cac ban van éy. Vi diéu nay,
phéi co ban thuong chéng lai H6i Thanh. N6
coi c4c Kinh Tin Kinh, céc gido diéu va viéc
phung vu, la nhiing gi da trd thanh mot phan
clia truyén thong Ho6i Thanh, va tham chi chirc
nang gido huén ctia chinh Hoi Thanh, 1a khong
may quan trong. N6 tu gioi thiéu minh nhu mot
hinh thirc giai thich riéng tu, 1a cach giai thich
khong nhin nhan rang Hoi Thanh dugc thiét lap
trén Thanh Kinh va muc sy sdng cing cam
hing cua minh tir Thadnh Kinh,

Tiép can theo co ban nguy hiém, vi n6 hap din
d6i voi nhimg nguoi dang tim kiém tr Thanh
Kinh CaC cAu tra 101 ¢6 sdn cho c4c van dé cua
cudc sdng. N6 ¢o thé danh lira cac ngudi Ay,
khi cong hién cho ho nhirng giai thich dao dirc
nhung hio huyén, thay vi néi cho ho biét rang
Thanh Kinh khong nhat thiét chira dung mot
cau tra 10i tryc tiép cho mdi va moi van dé.
Khong can néi ra nhiéu 101 nhu thé, phai co ban
thuc sy moi ngudi ta dén mot loai tu sat thudce
tri nang. NG tiém vao doi sdng mot xac tin gia
ddi, bdi vi né vo tinh 13n 16n ban chat than linh
ctia st diép Thanh Kinh vé6i diéu thuc ra 1a cac
gi61 han nhéan loai cua nd.
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1. HERMENEUTICAL QUESTIONS
A. Philosophical Hermeneutics

In its recent course exegesis has been chal-
lenged to some rethinking in the light of con-
temporary philosophical hermeneutics, which
has stressed the involvement of the knowing
subject in human understanding, especially as
regards historical knowledge. Hermeneutical
reflection took new life with the publication of
the works of Friedrich Schleiermacher, Wil-
helm Dilthey and above all, Martin Heidegger.
In the footsteps of these philosophers, but also
to some extent moving away from them, vari-
ous authors have more deeply developed con-
temporary hermeneutical theory and its appli-
cations to Scripture. Among them we will
mention especially Rudolf Bultmann, Hans
Georg Gadamer and Paul Ricoeur. It is not pos-
sible to give a complete summary of their
thought here. It will be enough to indicate cer-
tain central ideas of their philosophies which
have had their impact on the interpretation of
biblical texts.®

1. Modern Perspectives

Conscious of the cultural distance between the
world of the first century and that of the 20th,
Bultmann was particularly anxious to make the
reality of which the Bible treats speak to his
contemporaries. He insisted upon the "pre-un-
derstanding” necessary for all understanding
and elaborated the theory of the existential in-
terpretation of the New Testament writings.
Relying upon the thinking of Heidegger, Bult-
mann insisted that it is not possible to have an
exegesis of a biblical text without presupposi-
tions which guide comprehension. "Pre-under-
standing™ (Vorverstandnis) is founded upon
the life-relationship (Lebensverhaltnis) of the
interpreter to the reality of which the text
speaks. To avoid subjectivism, however, one
must allow pre-understanding to be deepened
and enriched--even to be modified and cor-
rected--by the reality of the text.

Bultmann asked what might be the most appro-
priate frame of thought for defining the sort of
questions that would render the texts of Scrip-
ture understandable to people of today. He

Il - CAC VAN PE VE CHU GIAL
A. Céc Giai Thich theo Triét Hoc

Trong trao luu hién hanh ctaa no, khoa chi giai
dugc thach d6 dé suy nghi lai phan nao trong
&nh sang cua céch giai thich theo triét hoc hién
dai, 1a diéu nhan manh dén sy can du cua chu
thé ¢6 nhan thac vao sy hiéu biét cua con ngudi,
dic biét 1a trong sy hiéu biét vé lich sir. Suy tu
giai thich dd c6 mot su sdng méi voi viéc xuét
ban nhitng tac pham cua Friedrich Schleierma-
cher, Wilhelm Dilthey va nhat 13, Martin
Heidegger. Theo chan cac triét gia nay, nhung
cling mot phan nao d6 roi xa ho, nhiéu tac gia
khac da khai trién sau hon 1y thuyét giai thich
hién dai va nhitng 4p dung cta n6 vao Thanh
Kinh. Trong sé cac tac gia iy, ching ta s& dé cap
dic biét dén Rudolf Bultmann, Hans Georg
Gadamer va Paul Ricoeur. Ching ta khéng thé
tom tat day du tu tuong cia ho & diy. Nhung
cling du dé néu 1én mot vai tu tuong chinh yéu
ctia Cac triét thuyét cua ho da anh huong dén
cach giai thich cac ban van Thanh Kinh.3

1. C&c Quan Piém Hién Pai

Y thirc dugc khoang céch vé vin hoa giira thé
gi6i cua thé Ky thir nhét véi cua thé ky 20, Bult-
mann dic biét lo ling 1am cho thuc tai ma Thanh
Kinh ban t&i c6 thé n6i véi con ngudi dong thoi
v6i 6ng. Ong di nhan manh dén tién thac (pre-
understanding) can thiét cho tat ca sy hiéu biét
va d3 soan thao chi tiét mot thuyét vé viéc giai
thich cach hién sinh cac tac pham caa Tan U'c.
Dua vao tu tuong cua Heidegger, Bultmann
nhan manh rang khdng thé nao c6 mot cha giai
caa mot ban van Thanh Kinh ma khong co
nhiing gia dinh 1a diéu huéng dan su hiéu biét.
Tién thic (Vorverstandnis) duoc thiét 1ap trén
su lién hé sdng dong (Lebensverhaltnis) cua
ngudi giai thich véi thyc tai ma ban van néi dén.
Tuy nhién, dé tranh cha quan, ching ta phai dé
cho tién thirc dugc dao sau va phong phi hda --
tham chi duoc diéu chinh va sira chita — bai thuc
tai cua ban van.

Bultmann thic mac rang cau tric tu tuéng nao
thich hop nhat dé xac dinh cac loai van dé 1am
cho ban van Thanh Kinh tré nén dé hiéu dbi voi
con ngudi ngay nay. Ong cho riang minh di tim
ra cdu tra loi trong cach phan tich hién sinh cua
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claimed to have found the answer in the exis-
tential analysis of Heidegger, maintaining that
Heideggerian existential principles have a uni-
versal application and offer structures and con-
cepts most appropriate for the understanding of
human existence as revealed in the New Testa-
ment message.

Gadamer likewise stresses the historical dis-
tance between the text and its interpreter. He
takes up and develops the theory of the herme-
neutical circle. Anticipations and preconcep-
tions affecting our understanding stem from
the tradition which carries us. This tradition
consists in a mass of historical and cultural
data which constitute our life context and our
horizon of understanding. The interpreter is
obliged to enter into dialogue with the reality
at stake in the text. Understanding is reached
in the fusion of the differing horizons of text
and reader (Horizontverschmelzung). This is
possible only to the extent that there is a "be-
longing"” (Zugehdrigkeit), that is, a fundamen-
tal affinity between the interpreter and his or
her object. Hermeneutics is a dialectical pro-
cess: The understanding of a text always en-
tails an enhanced understanding of oneself.

With regard to the hermeneutical thought of
Ricoeur, the principal thing to note is the high-
lighting of the function of distantiation. This is
the necessary prelude to any correct appropri-
ation of a text. A first distancing occurs be-
tween the text and its author, for, once pro-
duced, the text takes on a certain autonomy in
relation to its author; it begins its own career of
meaning. Another distancing exists between
the text and its successive readers; these have
to respect the world of the text in its otherness.

Thus the methods of literary and historical
analysis are necessary for interpretation. Yet
the meaning of a text can be fully grasped only
as it is actualized in the lives of readers who
appropriate it. Beginning with their situation,
they are summoned to uncover new meanings,
along the fundamental line of meaning indi-
cated by the text. Biblical knowledge should
not stop short at language, it must seek to ar-
rive at the reality of which the language speaks.
The religious language of the Bible is a sym-

Heidegger, vi xac nhan rang nhitng nguyén tic
hién sinh cua truong phai Heidegger c6 mot ap
dung phé quat va cung Cap Cac cau truc cung cac
quan niém thich hop nhat cho sy hiéu biét vé su
hién hiru caa con nguoi nhu dugc mac khai
trong str diép cua Tan Ué4c.

Ciing thé, Gadamer nhian manh khoang céch
lich str gitra ban van va nguoi giai thich n6. Ong
tiép tuc va khai trién ly thuyét vé vong chu giai.
Cac du doan va cc tién kién anh huong dén su
hiéu biét cia chiing ta xuét phat tir truyén théng
dang chéng d& ching ta. Truyén théng nay hé
tai mot khoi cac dix kién lich st va van hoa tao
thanh bdi canh doi séng va chan troi hiéu biét
cua ching ta. Nguoi giai thich budc phai tham
gia cudc ddi thoai vai thuc tai dugc nodi dén
trong ban van. Su hiéu biét dat duoc trong sy
hoa tron cac chan troi khac nhau cua ban van
v6i doc gia (Horizontverschmel-zung). Diéu
nay chi c6 thé néu c6 mot “su thudc vé”
(Zugehdrigkeit), tirc 12, mot mai lién hé can ban
gitta nguoi giai thich va ddi tugng cua minh.
Khoa chu giai 1a mét tién trinh bién chung: Su
hiéu biét mot ban van ludn luén kém theo mot
su hiéu biét tot hon vé chinh minh.

V& tu tuéng chd giai cua Ricoeur, diéu chinh
yéu can chd y 1a sy nhan manh dén chirc nang
cua mot khoang cach. Bay la mot sy kién mo
dau can thiét dé c6 dugc sy hiéu biét dung vé
ban van. Khoang cach thir nhat xay ra giira ban
van va tac gia caa no, vi mot khi da ra doi, ban
van 6 mot sy doc lap nao do trong lién hé vai
tac gia cua nd. NG bat ddu mot qua trinh y nghia
riéng. Co mot khoang cach khac gitra ban van
va cac doc gia ké tiép nhau cua nd; nhimg nguoi
nay phai ton trong thé gisi cua ban vin trong su
khac biét cua né.

Nhu thé, can cac phuong phap phan tich van
chuong va lich str dé c6 thé giai thich. Nhung, y
nghia ctia mot ban van chi cé thé hiéu dugc tron
ven néu no duoc hién thuc hoa trong doi sbng
cua cac doc gia chiém hitu nd. Bat dau tir hoan
canh cua ho, ho dugc moi goi kham pha ra
nhitg y nghia méi, theo gidi han nén tang cua
¥ nghia da duoc ban van noéi dén. Sy hiéu biét
vé Théanh Kinh khong duoc nging lai & ngon
ngtr, ma phai tim cach dat téi thuc tai ma ngén
ngtr noi. Ngbn ngr ton giao cua Thanh Kinh la
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bolic language which "gives rise to thought”
(donne a penser), a language the full richness
of which one never ceases to discover, a lan-
guage which points to a transcendent reality
and which, at the same time, awakens human
beings to the deepest dimensions of personal
existence.

2. Usefulness for Exegesis

What is to be said about these contemporary
theories of the interpretation of texts? The Bi-
ble is the word of God for all succeeding ages.
Hence the absolute necessity of a hermeneuti-
cal theory which allows for the incorporation
of the methods of literary and historical criti-
cism within a broader model of interpretation.
It is a question of overcoming the distance be-
tween the time of the authors and first address-
ees of the biblical texts, and our own contem-
porary age, and of doing so in a way that per-
mits a correct actualization of the Scriptural
message so that the Christian life of faith may
find nourishment. All exegesis of texts is thus
summoned to make itself fully complete
through a "hermeneutics™ understood in this
modern sense.

The Bible itself and the history of its interpre-
tation point to the need for a hermeneutics for
an interpretation, that is, that proceeds from
and addresses our world today. The whole
complex of the Old and New Testament writ-
ings show themselves to be the product of a
long process where founding events constantly
find reinterpretation through connection with
the life of communities of faith. In church tra-
dition, the fathers, as first interpreters of Scrip-
ture, considered that their exegesis of texts was
complete only when it had found a meaning
relevant to the situation of Christians in their
own day. Exegesis is truly faithful to proper in-
tention of biblical texts when it goes not only
to the heart of their formulation to find the re-
ality of faith there expressed but also seeks to
link this reality to the experience of faith in our
present world.

Contemporary hermeneutics is a healthy reac-
tion to historical positivism and to the tempta-
tion to apply to the study of the Bible the

mot ngdbn ngit biéu twong, nhiam “dan dén suy
nghi”, mdt ngdn ngir ma ngudi ta Khdng ngung
kham pha ra duoc su phong phu tron ven cua
nd, mot ngdbn ngit chi dén mot thuc tai siéu viét
va dong thoi ciing lam cho con ngudi nhan ra
cac chiéu kich sau xa nhit caa cudc sbng ca
nhan caa minh.

2. Su Loi Ich cho Khoa ChU Gidi

Phai n6i gi vé cac ly thuyét giai thich hién dai
cua cac ban van nay? Thanh Kinh la Loi Chla
noi véi tat ca moi thoi dai ké tiép nhau. Vi thé,
tuyét doi can mot thuyét giai thich cho phép két
hop cac phuong phap phé binh van chuong va
lich str vao trong mot mau giai thich rong hon.
D6 13 mot cau hoi vé viéc vuot qua khoang céach
gitra thoi dai cua céc tac gia cung nhitng nguoi
dau tién ma cac ban van Thanh Kinh nhiam dén,
va thoi hién dai caa ching ta, va lam nhu thé
bang céch cho phép mot sy hién thuc hoa ding
céch sir diép cua Thanh Kinh dé doi séng duc
tin cua cac Kitd hiru duogc nudi dudng. Vi thé,
tat ca moi cach chd giai cac ban van déu duoc
moi goi tu lam cho minh nén tron nho mét
“khoa giai thich”, dugc hiéu theo nghia hién dai.

Chinh Thanh Kinh va lich st viéc giai thich nd
cho thdy can mot khoa chi gidi cho viéc giai
thich, nghia la, mot giai thich Xuat phat tir va noi
véi thé gidi ciia ching ta hdm nay. Toan thé sy
phtc tap cua cac tic pham Cyu Udc va Tan Udc
ching to rang ching la san pham cua mot tién
trinh dai trong d6 cac bién ¢b nén tang khong
nhgumg tim dugc su tai giai thich nho gan lién
véi doi s ong cua cac cong dong duc tin. Trong
truyén thong Hoéi Thanh, cac Gido Phu, nhu
nhitng nguoi giai thich Thanh Kinh dau tién, da
cho rang cach chd giai cac ban van ciia minh chi
dugc hoan tat khi n6 tim thiy mot y nghia thich
hop cho cac Kité hiru trong thoi cac ngai. Céch
giai thich chi that sy trung thanh véi y dinh
riéng cua cdc ban van Thanh Kinh khi n6 khong
nhitng di vao trung tdm cua Vviéc hinh thanh
chang dé tim thay ¢ dé thuc tai dtrc tin dugc
dién ta nhung ciing tim cach ndi két thuc tai nay
vé6i kinh nghiém duc tin trong thé gigi hién dai
cua chung ta.

Khoa chd giai hién dai 1& mot phan (ng lanh
manh doi Vg’wi chu nghia thuc Chl'rng lich su va
cam do muon &p dung céc tiéu chuan thuan tuy

o1



purely objective criteria used in the natural sci-
ences. On the one hand, all events reported in
the Bible are interpreted events. On the other,
all exegesis of the accounts of these events
necessarily involves the exegete's own subjec-
tivity. Access to a proper understanding of bib-
lical texts is only granted to the person who has
an affinity with what the text is saying on the
basis of life experience. The question which
faces every exegete is this: Which hermeneuti-
cal theory best enables a proper grasp of the
profound reality of which Scripture speaks and
its meaningful expression for people today?

We must frankly accept that certain hermeneu-
tical theories are inadequate for interpreting
Scripture. For example, Bultmann's existen-
tialist interpretation tends to enclose the Chris-
tian message within the constraints of a partic-
ular philosophy. Moreover, by virtue of the
presuppositions insisted upon in this herme-
neutic, the religious message of the Bible is for
the most part emptied of its objective reality
(by means of an excessive "demythologiza-
tion™) and tends to be reduced to an anthropo-
logical message only. Philosophy becomes the
norm of interpretation, rather than an instru-
ment for understanding the central object of all
interpretation: the person of Jesus Christ and
the saving events accomplished in human his-
tory. An authentic interpretation of Scripture,
then, involves in the first place a welcoming of
the meaning that is given in the events and, in
a supreme way, in the person of Jesus Christ.

This meaning is expressed in the text. To
avoid, then, purely subjective readings, an in-
terpretation valid for contemporary times will
be founded on the study of the text, and such
an interpretation will constantly submit its pre-
suppositions to verification by the text.

Biblical hermeneutics, for all that it is a part of
the general hermeneutics applying to every lit-
erary and historical text, constitutes at the same
time a unique instance of general hermeneu-
tics. Its specific characteristics stem from its
object. The events of salvation and their ac-
complishment in the person of Jesus Christ

khach quan dugc dung trong cac khoa hoc tu
nhién vao viéc nghién ctu Thanh Kinh. Mot
dang, moi bién cb dugc tudng thuat trong Thanh
Kinh déu 1a cac bién cb duoc giai thich. Pang
khéc, moi cach ch giai cac tuong thuat vé cac
bién cé 4y can phai lién hé dén tinh chu quan
cua cach cha giai nay. Viéc c6 mot hiéu biét
dung vé c4c ban van Thanh Kinh chi duoc ban
cho ngudi ¢6 mot lién hé voi diéu ma ban vin
n6i dén dwa trén kinh nghiém séng. Cau hoi ma
moi nha chd giai déu phai ddi dién 1a cau hoi
nay: Thuyét giai thich nao 1a thuyét tot nhat gidp
hiéu ding thuc tai tham sau ma Thanh Kinh néi
dén va céach din ta nao cua né c6 y nghia cho
con nguoi ngay nay?

Chung ta phai thang than chap nhan rang mot sb
thuyét giai thich con thiéu sot véi viéc giai thich
Thanh Kinh. Chang han nhu cach giai thich hién
sinh cta Bultmann c6 khuynh hudéng dong
khung str diép Kitd gido vao cac gigi han cua
mot triét 1y nao d6. Hon nira, vi nhitng gia dinh
dugc nhan manh trong cach giai thich nay, su
diép ton gido cua Thanh Kinh phan 16n mat di
thue tai khach quan caa né (vi viéc “loai trir yéu
t6 than thoai” qua dang) va c6 khuynh hudng bi
gian lugc thanh mét sir diép chi mang tinh nhan
chang hoc ma théi. Triét hoc tré thanh qui tac
giai thich, hon 1a mot cong cu gidp hiéu biét dbi
tuong chinh cua tat ca moi cach giai thich: con
nguoi cia Chua Giésu Kitd va cac bién ¢d cau
do duoc hoan tat trong lich sir nhan loai. Nhu
thé, mot cach giai thich Thanh Kinh chan chinh
truéc hét phai 12 mot sy don nhan y nghia da
dugc quy dinh trong cac bién ¢ va, mot cach
t5i cao, trong chinh con ngudi Chia Giésu Kitd.

Y nghia nay dugc dién ta trong ban van. Vi vay
dé tranh cach doc thuan tuy chu quan, mot giai
thich c6 gia tri cho thoi nay s& dat nén tang trén
viéc nghién ctu ban van, va cac gia dinh cua
c4ch giai thich nhu thé s& phai ludn luén dugc
xac minh baoi ban van.

Khoa giai thich Thanh Kinh, vi hoan toan la
thanh phan caa khoa chi giai tong quat ap dung
cho moi ban van van chuong va lich s, ddng
thoi tao thanh maot truong hop duy nhat cua
khoa chu giai tong quét. Céc dac tinh riéng biét
ctia nd xuat phat tir ddi twong caa nd. Cac bién
cb ctru d6 va viéc hoan tat chiing noi con ngudi
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give meaning to all human history. New inter-
pretations in the course of time can only be the
unveiling or unfolding of this wealth of mean-
ing. Reason alone cannot fully comprehend the
account of these events given in the Bible. Par-
ticular presuppositions, such as the faith lived
in ecclesial community and the light of the
Spirit, control its interpretation. As the reader
matures in the life of the Spirit, so there grows
also his or her capacity to understand the real-
ities of which the Bible speaks.

B. The Meaning of Inspired Scripture

The contribution made by modern philosophi-
cal hermeneutics and the recent development
of literary theory allows biblical exegesis to
deepen its understanding of the task before it,
the complexity of which has become ever more
evident. Ancient exegesis, which obviously
could not take into account modern scientific
requirements, attributed to every text of Scrip-
ture several levels of meaning. The most prev-
alent distinction was that between the literal
sense and the spiritual sense. Medieval exege-
sis distinguished within the spiritual sense
three different aspects, each relating, respec-
tively, to the truth revealed, to the way of life
commended and to the final goal to be
achieved. From this came the famous couplet
of Augustine of Denmark (13th century):

Littera gesta docet, quid credas allegoria,
moralis quid agas, quid speras anagogia.

(The Letter speaks of deeds; Allegory to faith;
The Moral how to act; Anagogy our destiny.)

In reaction to this multiplicity of senses, histor-
ical-critical exegesis adopted, more or less
overtly, the thesis of the one single meaning: A
text cannot have at the same time more than
one meaning. All the effort of historical-criti-
cal exegesis goes into defining "the" precise
sense of this or that biblical text seen within the
circumstances in which it was produced.

But this thesis has now run aground on the con-
clusions of theories of language and of philo-
sophical hermeneutics, both of which affirm

Chla Giésu Kitoé dem lai y nghia cho toan thé
lich str nhén loai. Cac céch giai thich mai theo
dong thoi gian chi la sy vén mé hoac gidi bay
su phong phl cua y nghia nay. Ly tri ma thoi
khong thé ‘hoan toan hiéu duoc tuong thuat vé
c4c bién ¢ duoc ké trong Thanh Kinh nay. Cac
gia dinh dic thu, nhu dic tin duoc sdng trong
cong ddng Hoi Thanh va anh sang cua Chua
Thanh Than, kiém soét cach giai thich cua né.
Khi doc gia truong thanh trong sy sdng cua
Chua Thanh Than, biy gid kha ning hiéu biét
cta ho vé cac thuc tai ma ban van Thanh Kinh
noi tGi cling gia tang.

B. Nghia ctia Thanh Kinh dwgc Linh Hing

Su déng gbp cia cac cach giai thich theo triét
hoc hién dai va cac phat trién gén day cia thu-
yét van chuong giup khoa chu giai Thanh Kinh
dao sau su hiéu biét ctia minh vé nhiém vy trude
mat, ma su phirc tap clia nd cang ngay cang trd
nén rd rang hon. Cach chii giai c¢6 xua hién
nhién khong thé xét dén cac doi hoi cua khoa
hoc hién dai, dd gan cho mdi ban vian Thanh
Kinh vai mirc d¢ y nghia. Sy phan biét thong
thuong nhit 13 nghia van tu va nghia thiéng
lieng. Khoa chu giai Trung C6 da phan biét
trong nghia thiéng liéng ba khia canh khac nhau,
mdi khia canh, theo tht ty, lién hé dén chan 1y
duoc mic khai, dén cach séng duoc dé nghi va
dén muc tiéu cudi cung dé dat dén. Tir d6 ma co
cau dbi noi tiéng cuia Augustind ctia Dan Mach
(thé ky 13):

Littera gesta docet, quid credas allegoria,
moralis quid agas, quid speras anagogia.

(Van ti day vé cdc bién co, ngu ngon diéu phai
tin, luan Iy diéu phai lam, than bi diéu phdi hy
vong.)

Pé phan tng lai sy da nghia nay, cach cha giai
phé binh lich sir da chap nhan, nhiéu hay it cong
khai, thuyét vé ¥ nghia duy nhat: Mot ban van
khong thé dong thoi c6 hon mot y nghia. Tat ca
nd luc cua chu giai phé binh lich sir ddn vao viée
xac dinh “cai” y nghia chinh x4c ctia ban van
nay hay ban van kia ciia Thanh Kinh trong cac
hoan canh ma né dugc xuit ban.

Nhung thuyét nay gio day bi mic ket vao Cac
két luan cua cac ly thuyet vé ngdn ngit va cla
c4c cach giai thich theo triét hoc, ca hai két luan
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that written texts are open to a plurality of
meaning.

The problem is not simple, and it arises in dif-
ferent ways in regard to different types of texts:
historical accounts, parables, oracular pro-
nouncements, laws, proverbs, prayers, hymns,
etc. Nevertheless, while keeping in mind that
considerable diversity of opinion also prevails,
some general principles can be stated.

1. The Literal Sense

It is not only legitimate, it is also absolutely
necessary to seek to define the precise mean-
ing of texts as produced by their authors--
what is called the "literal” meaning. St.
Thomas Aquinas had already affirmed the
fundamental importance of this sense (S. Th.
I,g.1,a. 10, ad 1).

The literal sense is not to be confused with the
"literalist" sense to which fundamentalists are
attached. It is not sufficient to translate a text
word for word in order to obtain its literal
sense. One must understand the text according
to the literary conventions of the time. When a
text is metaphorical, its literal sense is not that
which flows immediately from a word-to-word
translation (e.g. "Let your loins be girt": LK.
12:35), but that which corresponds to the met-
aphorical use of these terms ("Be ready for ac-
tion™). When it is a question of a story, the lit-
eral sense does not necessarily imply belief
that the facts recounted actually took place, for
a story need not belong to the genre of history
but be instead a work of imaginative fiction.

The literal sense of Scripture is that which has
been expressed directly by the inspired human
authors. Since it is the fruit of inspiration, this
sense is also intended by God, as principal au-
thor. One arrives at this sense by means of a
careful analysis of the text, within its literary
and historical context. The principal task of ex-
egesis is to carry out this analysis, making use
of all the resources of literary and historical
research, with a view to defining the literal
sense of the biblical texts with the greatest pos-
sible accuracy (cf. Divino Afflante Spiritu:

déu qua quyét rang cac ban van dugc viét dugc
m¢ ra cho su da dang cta y nghia.

Van dé khong don gian, va no xay ra mot cach
khac nhau cho mdi loai ban vin khac nhau: céac
trinh thuat lich str, cac du ngon, cac sAm ngon,
cac 18 luat, cham ngon, cac kinh nguyén, cac
thanh thi.v.v... Tuy nhién, trong khi ciing nh&
rang su da dang vé v kién 13 diéu thinh hanh,
nhung c6 thé dua ra mot sé nguyén tic chung.

1. Nghia Van tu

Khong nhiing hop phap, ma con tuyét ddi can
thiét dé tim cach xac dinh ¥ nghia chinh xac cta
cac ban van nhu chiing da dugc céc tac gia cho
san xuat ra — diéu duoc goi 1a nghia “van tu”.
Thanh Téma Aquind di x4c quyét tim quan
trong can ban cua nghia nay (S.Th.l, g.1, a.10,
ad 1).

Khong duoc 1an nghia vin ty voi nghia “timg
chii” (nghia den) ma phéi co ban gin b6 véi.
Vi¢ce dich mQt ban van sat nghia tung chit chua
du dé dat duoc nghia van ty ciia nd. Mot ngudi
phai hiéu ban vin theo cac qui udc vian chuong
ctia thoi dai. Khi mot ban vin 13 an dy, nghia
van tu ctia nd khong phai 14 nghia tryc tiép phat
xuat tir viéc dich timg chit (thi dy: “Hay that
lung”: Le 12:35) nhung nghia theo cach dung
an du cua céc tu nay la (“Hay san sang hanh
dong”). Khi 1a mot van dé cia mot cau chuyén,
nghia van ty khong nhat thiét ngu y niém tin
réng cac su kién dugc thuat lai da thuc sy xay
ra, boi vi mot cau chuyén khong can phai thudc
vé thé van lich str, nhung tréi lai 1a mot tac phém
tiéu thuyét do tri tudong twong ma ra.

Nghia van tu ctia Thanh Kinh 1a nghia da duoc
cAc tac gia nhan loai dugc linh hing dién ta truc
tiép. Vi no 1a két qua cta on linh himg, nghia
nay ciing la nghia ma Thién Chua, tic gia chinh,
¢ y néi. Ching ta nhan ra nghia vin ty nho can
than phan tich ban vin, trong bdi canh vin
chuong va lich str ciia n6. Nhi¢m vu chinh cua
khoa chu giai la thyc hanh cach phan tich nay,
bang cach sir dung tat ca moi tiém lyc cua cic
nghién ciru van chuong va lich sir, nham xac
dinh nghia vén ty ctia cac ban van Thanh Kinh
mot cach chinh xéc toi da c6 thé (x. Divino
afflante Spiritu, EB, 550). Muén dat duge muc
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Ench. Bibl., 550). To this end, the study of an-
cient literary genres is particularly necessary
(ibid. 560).

Does a text have only one literal sense? In gen-
eral, yes; but there is no question here of a hard
and fast rule, and this for two reasons. First, a
human author can intend to refer at one and the
same time to more than one level of reality.
This is in fact normally the case with regard to
poetry. Biblical inspiration does not reject this
capacity of human psychology and language;
the fourth Gospel offers numerous examples of
it. Second, even when a human utterance ap-
pears to have only one meaning, divine inspi-
ration can guide the expression in such way as
to create more than one meaning. This is the
case with the saying of Caiaphas in John 11:50:
At one and the same time it expresses both an
immoral political ploy and a divine revelation.
The two aspects belong, both of them, to the
literal sense, for they are both made clear by
the context. Although this example may be ex-
treme, it remains significant, providing a warn-
ing against adopting too narrow a conception
of the inspired text's literal sense.

One should be especially attentive to the dy-
namic aspect of many texts. The meaning of
the royal psalms, for example, should not be
limited strictly to the historical circumstances
of their production. In speaking of the king, the
psalmist evokes at one and the same time both
the institution as it actually was and an ideal-
ized vision of kingship as God intended it to
be; in this way the text carries the reader be-
yond the institution of kingship in its actual
historical manifestation. Historical-critical ex-
egesis has too often tended to limit the mean-
ing of texts by tying it too rigidly to precise
historical circumstances. It should seek rather
to determine the direction of thought expressed
by the text; this direction, far from working to-
ward a limitation of meaning, will on the con-
trary dispose the exegete to perceive exten-
sions of it that are more or less foreseeable in
advance.

One branch of modern hermeneutics has
stressed that human speech gains an altogether
fresh status when put in writing. A written text

tiéu nay, viéc nghién ciru cac loai van cb 1a diéu
dic biét can thiét (ibid. 560).

C6 phai mdt ban van chi c6 mot nghia van ty
khéng? No6i chung thi ding; nhung khéng co
van d& mot nguyén tic kho khin va tirc thoi ¢
day, vi hai Iy do. Trudc hét, mot tac gia nhan
loai 6 thé co y dinh n6i cung mat luc vé nhiéu
hon mot mirc d6 cua thuc tai. Thuc ra, day la
truong hop thong thuong véi thi ca. On linh
hing Thanh Kinh khong loai trir kha nang nay
cta tam ly va ngoén ngir nhan loai. S&ch Tin
Mimg thir tr cung cdp nhiéu thi du vé nd. Thu
dén, ngay ca khi mot 161 cua con ngudi ¢ vé chi
c6 mot nghia, linh himg van c6 thé hudéng dan
tr nglt mot cach nao do dé tao ra hon mot nghia.
Do 1a truong hop 10i cia thuong té Cai Pha,
trong Gioan 11 :50. Loi 4y cing mot lac vira
biéu 16 ca mot toan tinh chinh tri vo luan 13n mot
mac khai cua Thién Chtia. Ca hai khia canh nay
déu thudc vé nghia vin ty, boi vi ca hai déu
duge ngir canh cho thy rd rang. Méc du thi du
nay co thé cuc doan, nd van quan trong vi cung
cAp mot canh bao chdng lai viéc xir dung mot
quan niém qua hep hoi vé nghia vin ty clia cac
ban van dugc linh hing.

Chung ta phai dic biét chd y dén khia canh nang
dong ciia nhiéu ban van. Chang han nhu khong
nén chi gl(n han y nghia ctia cac Thanh vinh vé
vuong dé vao cac hoan canh lich sir khi chling
duogc phat hanh. Khi néi dén vua, tac gia Thanh
vinh ciing mot ltc vira n6i dén mot thé ché that,
lai vira ggi lén mdt céi nhin 1y tuéng vé vuong
quyén nhu Thién Chia c6 y cho né 13; bang cach
nay ban vian dwa doc gia vuot qua thé ché quan
chu dang thuc su to 16 trong lich stir. Cach cha
giai phé binh lich str thuong c6 khuynh hudng
gii han ¥ nghia cuia cac ban vin bang cach cot
nod qua chat vao cac hoan canh lich sur chinh xac.
Pung ra, nd phai tim cach xac dinh hudng di cua
tu tuéng duge ban vin dién ta; huéng di nay;
thay vi tim cach gidi han y nghia, trai lai sé&
chuén bi cho nha cha giai dé nhan ra nhiing su
ndi dai cua y nghia ay, 1 diéu c6 thé thiy trude
dugc nhiéu hay it.

Mot nghanh cuia khoa giai thich hién dai nhan
manh réng 161 ctia con nguoi dat dugec mdt vi
thé hoan toan méi khi duoc viét xuéng. Mot ban
van viét co kha nang dugc dat vao cic hoan canh
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has the capacity to be placed in new circum-
stances, which will illuminate it in different
ways, adding new meanings to the original
sense. This capacity of written texts is espe-
cially operative in the case of the biblical writ-
ings, recognized as the word of God. Indeed,
what encouraged the believing community to
preserve these texts was the conviction that
they would continue to be bearers of light and
life for generations of believers to come. The
literal sense is, from the start, open to further
developments, which are produced through the
"rereading” (relectures) of texts in new con-
texts.

It does not follow from this that we can attrib-
ute to a biblical text whatever meaning we like,
interpreting it in a wholly subjective way. On
the contrary, one must reject as unauthentic
every interpretation alien to the meaning ex-
pressed by the human authors in their written
text. To admit the possibility of such alien
meanings would be equivalent to cutting off
the biblical message from its root, which is the
word of God in its historical communication; it
would also mean opening the door to interpre-
tations of a wildly subjective nature.

2. The Spiritual Sense

There are reasons, however, for not taking al-
ien in so strict a sense as to exclude all possi-
bility of higher fulfillment. The paschal event,
the death and resurrection of Jesus, has estab-
lished a radically new historical context, which
sheds fresh light upon the ancient texts and
causes them to undergo a change in meaning.
In particular, certain texts which in ancient
times had to be thought of as hyperbole (e.g.
the oracle where God, speaking of a son of Da-
vid, promised to establish his throne "forever":
2 Sm. 7:12-13; 1 Chr. 17:11-14), these texts
must now be taken literally, because "Christ,
having been raised from the dead, dies no
more" (Rom. 6:9). Exegetes who have a nar-
row, “historicist” idea about the literal sense
will judge that here is an example of an inter-
pretation alien to the original. Those who are
open to the dynamic aspect of a text will rec-
ognize here a profound element of continuity
as well as a move to a different level: Christ

mai, |a cac hoan canh s€ soi sang ban van theo
cac cach khac, va thém cac nghia méi vao nghia
nguyén thuy. Kha nang nay cta cac ban van dac
biét c6 tac dung trong truong hop céc ban van
Thanh Kinh, duoc nhin nhan 1a Loi Chaa. Thét
vay, diéu khich 1 cong dong tin hiru bao tén cac
ban vin ay 1a niém xac tin rang chling s& con
tiép tuc mang anh sang va su sdng cho cac thé
hé tin hitu twong lai. Ngay tir ban dau, nghia vin
tu duoc mé ra cho c4c phat trién xa hon, 1a cac
phat trién duoc phat xuat nho cac “viée doc lai”
(relectures) cac ban vin trong nhitng bdi canh
moi.

Nhung khong tir d6 ma ching ta c6 thé tuy tién
gan cho mot ban van Thanh Kinh bt ctr nghia
gi, khi giai thich n0 mét cach hoan toan chu
quan. Trai lai, can phai loai bo nhu khdng xéac
thuc bat ctr cach giai thich nao trai nguoc (xa la)
v6i y nghia dugc dién ta bai tac gia nhan loai
trong ban van cua ho. Chép nhan su kha thi cta
C4C y nghia trai nguoc nhu thé twong ty nhu chat
dut st diép Thanh Kinh khoi gbc 1é cua nd, 1a
Loi Chua duoc thong truyén trong lich sir; nd
cling ¢6 nghia la m¢ duong cho cac cach giai
thich c6 ban chét chii quan bira bai.

2. Nghia Thiéng Liéng

Tuy nhién, c6 cac ly do dé chiing ta khong hiéu
tu trai nguoC theo nghia hep nhu loai trir moi
kha ning hoan thanh cao hon. Bién c¢6 Vuot
Qua, cai chét va sy Phuc Sinh cua Chia Giésu,
da thiét 1ap mot bdi canh lich sir hoan toan méi,
1a béi canh chiéu roi mot anh sdng maoi trén cac
ban vin ¢6 va lam cho ching thay d6i y nghia.
Dic biét, mot s6 ban vin trong thoi cd dai duge
coi la cac 10i ngoa du (chang han sim ngon
trong 6 Thién Chiia, khi noi vé mot nguoi con
ctia vua DPavid, d3 hta thiét 1ap ngai vang cua
nguoi “dén muoén doi”: 2 Sm 7:12-13; 1Sb
17:11-14). Cac ban van nay gid ddy dugc hiéu
sat nghia, boi vi “Chua Kitd, mot khi da séng lai
tir ¢oi chét, thi khong con chét nira” (Rm 6:9).
Céc nha chu giai c6 mdt quan niém “duy lich
sir” hep hoi vé nghia vin tu s& cho rang day 1a
mot cach giai thich trdi vai nguyén thuy. Nhiing
ai ¢di mo vadi khia canh nang dong ciia mot ban
van s& nhan ra ¢ day mot yéu t6 lién tuc sdu xa
cling nhu mot budc qua mot mirc d6 khac: Chla
Kitd hién tri mudn doi, nhung khong phai trén
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rules forever, but not on the earthly throne of
David (cf. also Ps. 2:7-8; 110: 1.4).

In such cases one speaks of "the spiritual
sense."” As a general rule we can define the
spiritual sense, as understood by Christian
faith, as the meaning expressed by the biblical
texts when read under the influence of the Holy
Spirit, in the context of the paschal mystery of
Christ and of the new life which flows from it.
This context truly exists. In it the New Testa-
ment recognizes the fulfillment of the Scrip-
tures. It is therefore quite acceptable to reread
the Scriptures in the light of this new context,
which is that of life in the Spirit.

The above definition allows us to draw some
useful conclusions of a more precise nature
concerning the relationship between the spir-
itual and literal senses:

Contrary to a current view, there is not neces-
sarily a distinction between the two senses.
When a biblical text relates directly to the pas-
chal mystery of Christ or to the new life which
results from it, its literal sense is already a spir-
itual sense. Such is regularly the case in the
New Testament. It follows that it is most often
in dealing with the Old Testament that Chris-
tian exegesis speaks of the spiritual sense. But
already in the Old Testament there are many
instances where texts have a religious or spir-
itual sense as their literal sense. Christian faith
recognizes in such cases an anticipatory rela-
tionship to the new life brought by Christ.

While there is a distinction between the two
senses, the spiritual sense can never be stripped
of its connection with the literal sense. The lat-
ter remains the indispensable foundation. Oth-
erwise one could not speak of the "fulfillment"
of Scripture. Indeed, in order that there be ful-
fillment, a relationship of continuity and of
conformity is essential. But it is also necessary
that there be transition to a higher level of re-
ality.

The spiritual sense is not to be confused with
subjective interpretations stemming from the
imagination or intellectual speculation. The
spiritual sense results from setting the text in
relation to real facts which are not foreign to it:

ngai vang tran thé cia vua Pavit (x. Tv 2 :7-8;
110:1.4).

Trong céc trudng hop nhu thé, ngudi ta ndi vé

“nghia thiéng liéng”. Theo luat chung, ching ta
¢6 thé dinh nghia nghia thiéng liéng, hiéu theo
duce tin Kit6 giao, nhu nghia dugc cac ban van
Thénh Kinh dién ta khi doc dudi anh huong cua
Chua Thanh Than, trong bdi canh mau nhiém
Vuot Qua ciia Chua Kitd va doi sbng méi nay
sinh tir 6. B6i canh nay c6 that. Trong bdi canh
4y Tan U6c nhin nhan sy hoan thanh cia Thanh
Kinh. Nhu thé, viéc doc lai Thanh Kinh dudi
anh sang ctia bbi canh mai nay, 13 bdi canh cia
doi song trong Thanh Than, 13 diéu hoan toan
chép nhan duoc.

Pinh nghia trén cho phép chlng ta rit ra nhidu
két luan hitu ich vé mét ban chét chinh xac hon
lién quan dén nhimg su lién hé gitra nghia
thiéng liéng vdi nghia van tu:

Trai véi quan niém hién nay, khdng can co sy
phan biét gitra hai nghia nay. Khi mot ban van
Thénh Kinh c6 lién hé truc tiép véi mau nhiém
Vuot Qua ciia Chua Kitd hay véi doi séng méi
phét sinh tir d6, nghia vén ty ctia ban van da la
nghia thiéng liéng roi. D6 thuong 14 trudng hop
trong Tan U6c. Do d0, rat thuong thi trong lién
hé v6i Cyu U'dc, chu giai Kitd gido hay néi dén
nghia thiéng liéng. Nhung ngay trong Cuu Udc
¢6 nhiéu trudng hop trong d6 ban vin ¢ mot
nghia ton giao hay nghia thiéng liéng nhu nghla
van ty roi. Puc tin Kitd gido nhén ra trong cac
truong hop nhu thé mot lién hé tién dy vao doi
song méi do Chua Kitd mang dén.

Trong khi c6 sy phan biét gitra hai nghia nay,
nghia thiéng liéng khong bao gio co thé bi 16t
mat su ndi két ciia n6 voi nghia van ty. Nghia
sau ndy (nghia vin tw) van I nén tang khong thé
thiéu dugc. Néu khong, nguoi ta khong thé néi
dén sy “hoan thanh” cua Thanh Kinh. That ra,
dé c6 su hoan thanh, mot mdi lién hé lién tuc va
thich hop 1a diéu thiét yéu. Nhung ciing can phai
c6 sy chuyén tiép 1én mot cip do cao hon ciia
thuec tai.

Khong dugce 1an 16n nghia thiéng liéng vé6i cac
giai thich chu quan xuat phat tir tri tudng tuong
hodc su suy doan tri thirc. Nghia thiéng liéng la
két qua cta viéc dit ban vin trong tuong quan
v6i cac su kién co that, khong xa la véi n6: bién
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the paschal event, in all its inexhaustible rich-
ness, which constitutes the summit of he divine
intervention in the history of Israel, to the ben-
efit of all mankind.

Spiritual interpretation, whether in community
or in private, will discover the authentic spir-
itual sense only to the extent that it is kept
within these perspectives. One then holds to-
gether three levels of reality: the biblical text,
the paschal mystery and the present circum-
stances of life in the Spirit.

Persuaded that the mystery of Christ offers the
key to interpretation of all Scripture, ancient
exegesis labored to find a spiritual sense in the
minutest details of the biblical text--for exam-
ple, in every prescription of the ritual law--
making use of rabbinic methods or inspired by
Hellenistic allegorical exegesis. Whatever its
pastoral usefulness might have been in the
past, modern exegesis cannot ascribe true in-
terpretative value to this kind of procedure (cf.
Divino Afflante Spiritu: Ench. Bibl. 553).

One of the possible aspects of the spiritual
sense is the typological. This is usually said to
belong not to Scripture itself but to the realities
expressed by Scripture: Adam as the figure of
Christ (cf. Rom. 5: 14), the flood as the figure
of baptism (1 Pt. 3:20-21), etc. Actually, the
connection involved in typology is ordinarily
based on the way in which Scripture describes
the ancient reality (cf. the voice of Abel: Gn.
4:10; Heb. 11:4; 12:24) and not simply on the
reality itself. Consequently, in such a case one
can speak of a meaning that is truly Scriptural.

3. The Fuller Sense

The term fuller sense (sensus plenior), which
is relatively recent, has given rise to discus-
sion. The fuller sense is defined as a deeper
meaning of the text, intended by God but not
clearly expressed by the human author. Its ex-
istence in the biblical text comes to be known
when one studies the text in the light of other
biblical texts which utilize it or in its relation-
ship with the internal development of revela-
tion.

c¢b Phyc Sinh va sy phong phit khén ludng ciia
no, la cao diém cua can thiép cua Thién Chua
vao lich st Israel. nham muu ich cho tat ca nhan
loai.

Céch giai thich thiéng liéng, du trong cong dong
hay riéng tu, s€ chi khdm pha ra dugc nghia
thiéng liéng dich thyc néu lubn duoc giir trong
nhiing vién canh nay. Khi d6 ching ta gitr ba
cép d6 cia thuc tai chung véi nhau: ban van
Théanh Kinh, mau nhiém Vuot Qua va cé4c hién
trang ciia doi sdng trong Than Khi.

Puoc thuyét phuc rang mau nhiém Chua Kitd 1a
chia kho4 gitp giai thich tit ca Thanh Kinh, cac
nha cht giai thoi xua di cd ging tim mot nghia
thiéng liéng trong céc tiéu tiét cua ban van --
chfmg han, trong tirmng ménh 1énh ctia luat phung
tu -- khi dung cac phuong phap cua cac Rabbi
hay cac phuong phap cam hung theo cht giai
ngu ngén Hy Lap. Bét chap su hiru ich vé myc
vu ¢6 thé ¢o trong qua kha, khoa chu giai hién
dai khong thé gan cho loai trinh ty nay mot gia
tri giai thich thyc sy (X. Divino afflante Spiritu,
EB, 553).

Mot trong c4c khia canh co thé cé cua nghia
thiéng liéng la tién trung. Ngudi ta thuong cho
rang né khong thudc vé chinh Théanh Kinh,
nhung thudc vé céc thuc tai dugc dién ta trong
Thanh Kinh: Adam tién trung cho DPirc Kito (x.
Rm 5:14), hong thuy tién trung cho phép rira toi
(1Pr 3:20-21).v.v... Thuc ra, sy ndi két lién hé
dén tién trung thuong dit nén tang trén céch
Thanh Kinh dung dé miéu ta thyc tai cd xua (x.
101 kéu cua Abel: St 4:10; Hr 11:4; 12:24) va
khong don thuan trén chinh thyc tai 4y. Do do,
trong trudng hop nhu thé, ngudi ta c6 thé néi vé
mot nghia thuc sy Thanh Kinh.

3. Nghia Tron Ven

T nghia tron ven (sensus plenior), 1a tir trong
d6i méi day, d4 gay ra ban luan. Nghia tron ven
dugc dinh nghia nhu mdt y nghia sadu xa hon ctua
ban van, do y dinh ctia Thién Chua, nhung
khong duogc tac gid nhan loai dién ta 1 rang. Sur
hién dién cua n6 trong ban van Thanh Kinh
duoc biét khi nguoi ta nghién ciru ban van nay
dudi anh sang ctia nhitng ban van Thanh Kinh
khac da str dung no hay dua vao su lién hé cia
n6 v6i viéc phat trién noi tai ctia mic khai.

58



It is then a question either of the meaning that
a subsequent biblical author attributes to an
earlier biblical text, taking it up in a context
which confers upon it a new literal sense, or
else it is a question of the meaning that an au-
thentic doctrinal tradition or a conciliar defini-
tion gives to a biblical text. For example, the
context of Matthew 1:23 gives a fuller sense to
the prophecy of Isaiah 7:14 in regard to the
almah who will conceive, by using the transla-
tion of the Septuagint (parthenos): "The virgin
will conceive.” The patristic and conciliar
teaching about the Trinity expresses the fuller
sense of the teaching of the New Testament re-
garding God the Father, the Son and the Holy
Spirit. The definition of original sin by the
Council of Trent provided the fuller sense of
Paul's teaching in Romans 5:12-21 about the
consequences of the sin of Adam for humanity.
But when this kind of control--by an explicit
biblical text or by an authentic doctrinal tradi-
tion--is lacking, recourse to a claimed fuller
sense could lead to subjective interpretations
deprived of validity.

In a word, one might think of the"fuller sense”
as another way of indicating the spiritual sense
of a biblical text in the case where the spiritual
sense is distinct from the literal sense. It has its
foundation in the fact that the Holy Spirit, prin-
cipal author of the Bible, can guide human au-
thors in the choice of expressions in such a way
that the latter will express a truth the fullest
depths of which the authors themselves do not
perceive. This deeper truth will be more fully
revealed in the course of time--on the one
hand, through further divine interventions
which clarify the meaning of texts and, on the
other, through the insertion of texts into the
canon of Scripture. In these ways there is cre-
ated a new context, which brings out fresh pos-
sibilities of meaning that had lain hidden in the
original context.

Nhu thé, d6 12 mot van d& hodc vé nghia ma mot
tac gia Thanh Kinh doi sau gan cho mét ban van
Thénh Kinh c6 trudce, khi dung lai nd trong mot
nglr canh dem lai cho N6 mot nghia van tu mai,
néu khong thi 1d mot vin dé vé nghia ma mot
truyén thong gi4o 1y dich thuc hay mét dinh tin
ciia Cong Pdng gan cho mot ban vin Théanh
Kinh. Thi du, ngir canh cta Mt 1:23 dem lai
mot nghia tron ven cho sAm ngoén cua Is 7:14
lién quan dén alma (thiéu nir) s& thy thai, khi
dung ban dich Bay Muoi (parthenos): “Trinh nir
s€ thu thai”. Gido huén Gido Phu va Cong Dong
vé Ba Ngbi dlen ta nghia tron ven cua gido huin
Tan Uéc vé Thién Chiia Cha, Con va Thanh
Théan. Dinh tin vé t6i nguyén to boi CD Trentd
da cung cip nghia tron ven cho gi4o huin cia
Thanh Phaold trong Rm 5:12-21 vé cac hau qua
clia toi Adam ddi v6i nhan loai. Nhung khi thiéu
loai kiém so4t nay -- bang mot ban van Thanh
Kinh ro rang hay mot truyén thdng gido 1y dich
thuc -- viéc nai dén mot y nghia ma nguoi ta cho
la nghla tron ven s& c6 thé dua dén nhung cach
giai thich chu quan hoan toan bi mat gia tri.

Tom lai, ching ta c6 thé coi “nghia tron ven” 1a
mot cach khac dé biéu thi nghia thiéng liéng cta
mot ban van Thanh Kinh trong truong hop
nghia thiéng liéng nay khac voi nghia van tu.
N6 ¢ nén tang & sy kién 1a Chiia Thanh Than,
tac gia chinh cta Thanh Kinh, c¢6 thé huéng dan
tac gia nhan loai trong viéc chon lya Cac tir nglr
dén ndi chung s& dién ta mot chan 1y ma su sau
xa tron ven cua no chinh céc tac gia cling khong
nhan ra dugc. Chan ly sdu xa hon nay sé dugc
mac khai tron ven hon theo dong thoi gian --
mot dang, nho cac can thiép thém cua Thién
Chla lam rd y nghia cua cc ban van va, dang
khac, nho viéc dua cac ban van vao qui dién
Thanh Kinh. Nho nhitng cach nay, mdt ngix
canh méi dugc thiét 1ap dem lai cac kha ning
méi cho nghia da tiém 4n san trong ngir canh
nguyén thuy.
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I11. CHARACTERISTICS OF
CATHOLIC INTERPRETATION

Catholic exegesis does not claim any particular
scientific method as its own. It recognizes that
one of the aspects of biblical texts is that they
are the work of human authors, who employed
both their own capacities for expression and
the means which their age and social context
put at their disposal. Consequently Catholic
exegesis freely makes use of the scientific
methods and approaches which allow a better
grasp of the meaning of texts in their linguistic,
literary, sociocultural, religious and historical
contexts, while explaining them as well
through studying their sources and attending to
the personality of each author (cf. Divino Af-
flante Spiritu: Ench. Bibl. 557). Catholic exe-
gesis actively contributes to the development
of new methods and to the progress of re-
search.

What characterizes Catholic exegesis is that it
deliberately places itself within the living tra-
dition of the church, whose first concern is fi-
delity to the revelation attested by the Bible.
Modern hermeneutics has made clear, as we
have noted, the impossibility of interpreting a
text without starting from a "pre-understand-
ing" of one type or another.

Catholic exegetes approach the biblical text
with a pre- understanding which holds closely
together modern scientific culture and the reli-
gious tradition emanating from Israel and from
the early Christian community. Their interpre-
tation stands thereby in continuity with a dy-
namic pattern of interpretation that is found
within the Bible itself and continues in the life
of the church. This dynamic pattern corre-
sponds to the requirement that there be a lived
affinity between the interpreter and the object,
an affinity which constitutes, in fact, one of the
conditions that makes the entire exegetical en-
terprise possible.

All pre-understanding, however, brings dan-
gers with it. As regards Catholic exegesis, the
risk is that of attributing to biblical texts a
meaning which they do not contain but which
is the product of a later development within

l1l. CAC PAC PIEM CUA KHOA
GIAI THICH CONG GIAO

Khoa chu giai Cong Gido khong nhan mot
phuong phap khoa hoc dac thu nao lam cua
riéng. N6 nhin nhan raing mot trong céc khia
canh cua cac ban van Thanh Kinh la ching la
cbng trinh ctia cac tic gia nhan loai, nhirng
ngudi da sir dung kha ning dién ta cua riéng
minh cling nhu Cac phuong tién ma thoi dai va
bdi canh xa hoi cua ho cung cép cho ho. Do d6,
khoa chu giai Cong Giao tu do sur dung cac
phuong phap va tiép can khoa hoc kha di gitp
hiéu rd hon ¥ nghia ctia cac ban vin trong bbi
canh nglr hoc, van chuong, xa hdi van hoéa, ton
gido va lich sir cua chung, trong khi giai thich
ching, ciing nhu qua viéc nghién ctru cac ngudn
clia chung va dé y dén cé tinh cuia mdi tac gia
(x. Divino afflante Spiritu, EB, 557). Khoa chu
giai Cong Gido tich cuc gop phan vao viée phat
trién cac phuong phap méi va vao su tién bo caa
viéc nghién curu.

Piéu biéu thi dic tinh ciia khoa chu giai Cong
Gido la no tu tinh nguyén dat minh mot trong
truyén thong song dong cua Hoi Thanh, ma moi
quan tdm dau tién cua truyén thong 4y la trung
thanh v&i mac khai da duge Thanh Kinh lam
chirmg. Nhu ching ta da ghi nhén, cac cach giai
thich hién dai da cho thdy rd rang khong thé giai
thich mot ban vin ma khong bat dau tir mot
“tién thirc” thudc kiéu nay hoac kiéu khac.
Khoa chu giai Cong Glao tiép cén cac tac pham
Thanh Kinh v&i mét tién thire ndi lién nén van
hoa khoa hoc hién dai vé6i truyén thong ton gido
xudt phat tir dan Israel va tir cong dong Kitd hiru
so khai. Do d6, cach giai thich caa ho ndi tlep
v6i mot kiéu giai thich ning dong duoc tim thay
trong chinh Thanh Kinh va con tiép tuc trong
doi song Hoi Thanh. Kiéu giai thich niang dong
nay phu hop v6i doi hoi can phai c6 mot moi
tuong quan sdng dong giita ngudi giai thich va
dbi tugng, thyuc ra, 1a mot mdi twong quan cau
thanh mot trong nhitng diéu kién 1am cho toan
thé viéc cha giai thanh kha thi.

Tuy nhién, moi tién thirc déu dem theo né cac
nguy co. Vé cha giai Cong Gido, nguy co la gan
cho céc ban van mdt y nghia ma ban van khong
chtra dung, nhung 13 san pham ctia mot su phat
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the tradition. The exegete must beware of
such a danger.

A. Interpretation in the Biblical Tradition

The texts of the Bible are the expression of re-
ligious traditions which existed before them.
The mode of their connection with these tradi-
tions is different in each case, with the creativ-
ity of the authors shown in various degrees. In
the course of time, multiple traditions have
flowed together little by little to form one great
common tradition. The Bible is a privileged
expression of this process: It has itself contrib-
uted to the process and continues to have con-
trolling influence upon it.

The subject, "interpretation in the biblical tra-
dition," can be approached in very many ways.
The expression can be taken to include the
manner in which the Bible interprets funda-
mental human experiences or the particular
events of the history of Israel, or again the
manner in which the biblical texts make use of
their sources, written or oral, some of which
may well come from other religions or cul-
tures--through a process of reinterpretation.
But our subject is the interpretation of the Bi-
ble; we do not want to treat here these very
broad questions but simply to make some ob-
servations about the interpretation of biblical
texts that occurs within the Bible itself.

1. Rereadings (Relectures)

One thing that gives the Bible an inner unity,
unique of its kind, is the fact that later biblical
writings often depend upon earlier ones. These
more recent writings allude to older ones, cre-
ate "rereadings" (relectures) which develop
new aspects of meaning, sometimes quite dif-
ferent from the original sense. A text may also
make explicit reference to older passages,
whether it is to deepen their meaning or to
make known their fulfillment.

Thus it is that the inheritance of the land, prom-
ised by God to Abraham for his offspring (Gn.
15:7,18), becomes entrance into the sanctuary
of God (Ex. 15:17), a participation in God's
"rest” (Ps. 132:7-8) reserved for those who

trién sau nay trong truyén théng. Nha chu giai
phai dé phong mot nguy co nhu thé.

A. Viéc Giai Thich trong Truyén Théng
Thanh Kinh

Céc ban van Thanh Kinh 1a sy dién ta cAc truyén
théng t6n gido c6 trude ching. Cach thic ndi
két ciia chung v&i cac truyén thong 4y khac nhau
tuy truong hop, v4i OC sang tao cua cac tac gia
duoc biéu 16 ¢ nhiéu mic d6 khac nhau. Theo
dong thoi gian, nhiéu truyén thong da dan dan
quy tu lai dé tao nén mot truyén thong chung vi
dai. Thanh Kinh 1a mét cach biéu 16 c6 dic
quyén vé tién trinh nay: chinh Thanh Kinh da
g6p phan vao tién trinh nay va van tiép tuc co
anh huong kiém soat trén no.

Pé tai “viéc giai thich trong truyén thong Thanh
Kinh” c6 thé dugc tiép can bang nhiéu cach
khéc nhau. Cum tir ndy c6 thé hiéu nhu bao gdm
céch thé ma trong d6 Thanh Kinh giai thich cac
kinh nghiém co ban cua con ngudi hodc céac
bién cb dic thu cua lich st dan Israel, hodc mot
lan nita cach thirc cac ban van Thanh Kinh su
dung cac nguon van ty hay truyen khau - mot
O nguon nay rat ¢ thé phat xuat tir cac ton gido
hodc CAC nén vin hoa khac — qua mot tién trinh
gii thich lai. Nhung chu dé cua ching ta 1 giai
thich Thanh Kinh, nén ching ta s€ khong ban
dén nhing van dé qua rong nay & day, ma chi
don thuan dé ra mot vai nhan xét vé cach giai
thich cac ban van Thanh Kinh xuit hién trong
chinh Thanh Kinh.

1. Viéc Doc Lai (Relectures)

Mot diéu 1am cho Théanh Kinh c6 mot sy thong
nhét ndi tai, mot su théng nhét doc ddo, 1a su
kién cac tac pham Thanh Kinh viét sau thuong
1€ thudc vao cac tac phém viét trude. Céc tac
pham mai hon dé cap dén céc tac pham cii, tao
nén viéc “doc lai” 1a khai trién thém cac khia
canh m&i cua ¥ nghia, d6i khi khac han nghia
nguyén thuy. Mot ban vén cling c6 thé truc tiép
nhic dén c&c doan co trude, hodc dé dao sau y
nghia hodc noi 1én sy hoan tat cua no.

Vi thé ma viéc thira huong mién dat dugc Thién
Chua hira cho éng Abraham va dong d6i 6ng (St
15:7,18), tr¢ thanh viéc vao thanh dién cua
Thién Chua (Xh 15:17), viéc tham du vao su
nghi ngoi ctia Thién Chta (Tv 132:7-8) danh
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truly have faith (Ps. 95:8-11; Heb. 3:7-4:11)
and, finally, entrance into the heavenly sanctu-
ary (Heb. 6:12, 18-20), "the eternal inher-
itance™ (Heb. 9: 15).

The prophecy of Nathan, which promised Da-
vid a "house,” that is a dynastic succession,
"secure forever" (2 Sm. 7:12-16), is recalled in
a number of rephrasings (2 Sm. 23:5; 1 Kgs.
2:4; 3:6; 1 Chr. 17:11-14), arising especially
out of times of distress (Ps. 89:20-38), not
without significant changes; it is continued by
other prophecies (Ps. 2:7-8; 110: 1,4; Am. 9:
11; Is. 7: 13-14; Jer. 23:56, etc.), some of
which announce the return of the kingdom of
David itself (Hos 3:5, Jer. 30:9, Ez. 34:24,
37:24-25; cf. Mk. 11:10). The promised king-
dom becomes universal (Ps. 2:8; Dn. 2:35, 44;
7:14; cf. Mt. 28:18). It brings to fullness the
vocation of human beings (Gn. 1:28; Ps. 8:6-9;
Wis. 9:2-3; 10:2).

The prophecy of Jeremiah concerning the 70
years of chastisement incurred by Jerusalem
and Juda (Jer. 25:11-12; 29:10) is recalled in 2
Chr. 25:20-23 which affirms that this punish-
ment has actually occurred. Nonetheless, much
later, the author of Daniel returns to reflect
upon it once more, convinced that this word of
God still conceals a hidden meaning that could
throw light upon the situation of his own day
(Dn. 9:24-27).

The basic affirmation of the retributive justice
of God, rewarding the good and punishing the
evil (Ps. 1:1-6; 112:1-10; Lv. 26:3-33; etc.),
flies in the face of much immediate experience,
which often fails to bear it out. In the face of
this, Scripture allows strong voices of protes-
tation and argument to be heard (Ps. 44; Jb.
10:1- 7; 13:3-28; 23-24), as little by little it
plumbs more profoundly the full depths of the
mystery (Ps. 37; Jb. 38-42; Is. 53; Wis. 3-5).

2. Relationships Between the Old Testament
and the New

Intertextual relationships become extremely
dense in the writings of the New Testament,
thoroughly imbued as it is with the Old Testa-
ment through both multiple allusion and ex-
plicit citation. The authors of the New Testa-
ment accorded to the Old Testament the value

cho nhiing thyc su c6 duc tin (Tv 95:8-11; Hr
3:7-4,11) va cudi cung, viéc di vao thanh dién
trén troi (Hr 6:12,18-20), “gia nghiép vinh ctru”
(Hr 9,15).

S4m ngodn cia ngdn sit Nathan, hira cho vua
Pavid mot “nha”, trc 13 mot tridu dai ludn ludn
¢6 ngudi ndi ngdi, “bén vimg dén muodn doi” (2
Sm 7:12-16), sim ngdn dy duoc 1ap lai nhiéu lan
(2Sm 23:5; 1V 2:4; 3,6; 1 Sb 17:11-14), trong
khi xut hién dic biét vao nhitng lac hiém nghéo
(Tv 89:20-38), khong phai khong c6 nhimg thay
d6i dang ké; no duoc tiép tuc boi nhiéu sim
ngdbn khéac (Tv 2:7-8; 110:1-4; Am 9:11; Is
7:13-14; Gr 23:5-6.v.v...), mot b trong d6 loan
béo su tré lai cta chinh tridu dai Pavid (Hs 3:5;
Gr 30:9; Ed 34:24; 37:24-25; x. Mc 11:10).
Triéu dai dugc hira tré thanh phd quat (Tv 2:8;
Pn 2{35.44; 7:14; x. Mt 28:18). N6 dem on goi
ctia con nguoi dén vién man (St 1:28; Tv 8:6-9;
Kn 9:2-3; 10:2).

Sdm ngodn cta ngdn st Giérémia vé 70 nim
trung phat ma Giérusalem va Giuda phai chiu
(Gr 25:11-12; 29:10) dugc nhic lai & 2 Sb
25:20-23, 1a cAu x&c nhan rang sy trimg phat
nay thuc su da xdy ra. Tuy nhién, rt lau sau do,
tac gia sach Daniel tro lai dé mot 1an nita suy
nghi vé didu ay, xéc tin rang Loi Thién Chaa
nay van con che gidu mot ¥ nghia tiém an, 13y
nghia co thé chiéu soi hoan canh ctia chinh thoi
dai cta ong (Pn 9:24-27).

Xéc quyét nén tang vé thuong phat cong minh
cta Thién Chua, thudng nguoi lanh va phat ké
di (Tv 1:1-6; 112:1-10; Lv 25:3-33. v.v.) 10
rang 1a trai voi kinh nghiém truc tiép, 1a kinh
nghiém thuong khong xac minh dugc diéu ay.
Truc dién véi diéu nay, Thanh Kinh cho ching
ta nghe thay céac giong diéu phan ddi va Iy luan
manh mé (Tv 44; G 10:1-7; 13:3-28; 23-24) va
tir tir dao k¥ hon tron ven chiéu sdu ciia mau
nhiém nay (Tv 37; G 38-42; Is 53; Kn 3-5).
2. Nhitng Méi Lién Hé gitta Cuu Udc va Tén
Udc
Nhimng méi lién hé giita cac ban vin véi nhau
tré nén rat day dic trong cac tac pham Tan U'dc,
khip noi déu thAm dim nhiéu 4m chi dén hodc
trich dan tryc tiép tir Cyu Udc. Cac tac gia Tan
U6c dong thuan vé viéc Cyu Udc c6 gia tri mic
khai cta Thién Chuia. Cac ngai cong bd ring
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of divine revelation. They proclaimed that this
revelation found its fulfillment in the life, in
the teaching and above all in the death and res-
urrection of Jesus, source of pardon and of ev-
erlasting life. "Christ died for our sins accord-
ing to the Scriptures and was buried; he was
raised on the third day according to the Scrip-
tures and appeared” (1 Cor. 15:3-5): Such is
the center and core of the apostolic preaching
(1 Cor. 15:112).

As always, the relationship between Scripture
and the events which bring it to fulfillment is
not one of simple material correspondence. On
the contrary, there is mutual illumination and a
progress that is dialectic: What becomes clear
is that Scripture reveals the meaning of events
and that events reveal the meaning of Scrip-
ture, that is, they require that certain aspects of
the received interpretation be set aside and a
new interpretation adopted.

Right from the start of his public ministry, Je-
sus adopted a personal and original stance dif-
ferent from the accepted interpretation of his
age, that "of the scribes and Pharisees” (Mt.
5:20). There is ample evidence of this: The an-
titheses of his Sermon on the Mount (Mt. 5:21-
48); his sovereign freedom with respect to Sab-
bath observance (MKk. 2:27-28 and parallels);
his way of relativizing the precepts of ritual pu-
rity (Mk. 7: 1-23 and parallels); on the other
hand, the radicality of his demand in other ar-
eas (Mt. 10:2-12 and parallels; 10:17-27 and
parallels), and, above all, his attitude of wel-
come to "the tax-collectors and sinners" (MK.
2:15-17 and parallels). All this was in no sense
the result of a personal whim to challenge the
established order. On the contrary, it repre-
sented a most profound fidelity to the will of
God expressed in Scripture (cf. Mt. 5:17; 9:13;
MKk. 7:8-13 and parallels; 10:5-9 and parallels).

Jesus' death and resurrection pushed to the
very limit the interpretative development he
had begun, provoking on certain points a com-
plete break with the past, alongside unforeseen
new openings. The death of the Messiah, "king
of the Jews" (Mk. 15:26 and parallels),
prompted a transformation of the purely

mac khai nay da dugc hoan tat trong cudc doi,
trong gido huan va trén hét 12 trong cai chét va
viéc phuc sinh caa Chla Giésu, ngudn on tha
thtr va doi séng vinh ctru. “Chla Kitd di chét vi
t6i 16i ching ta theo nhw loi Thanh Kinh va
Nguoi da duoc mai tang; Ngudi di song lai vao
ngay thir ba theo nhuw loi Thadnh Kinh va Nguoi
d3 hién ra” (1Cr 15:3-5): d6 1a trung tdm va cbt
16i cua 101 giang day cta cic Tong PO (1Cr
15:11).

Nhu thuong 1€, su lién hé gitta Thanh Kinh va
c4c bién cb 1am tron cac 101 Ay khong phai 1a
mot lién hé don thuan twong hop vé thyc chat.
Trai lai, c6 mot su soi sang hd twong va mot tién
trinh bién ching: Piéu rd rang 1a Thanh Kinh
mic khai ¥ nghia cua cac bién cd, va cac bién
¢ Ay mic khai ¥ nghia ciia Thanh Kinh, nghia
14, ching doi budc phai bé di mot sb khia canh
nao d6 ciia mot cach giai thich da dugc chap
nhan va nhan mot cdch giai thich mai.

Ngay tir ddu st vu cong khai cua Nguoi, Chla
Giésu da c6 mdt 1ap truong ca nhan va doc dao,
khac véi cach giai thich dugc chap nhan ¢ thoi
dai cia Nguoi, tuc 1a cua “cac ludt si va Biét
Phai” (Mt 5:20). C6 nhiéu bang ching vé diéu
nay: cac phan dé trong Bai Giang Trén Nui (Mt
5:21-48); su tu do tuyét d6i cuia Nguoi dbi véi
ngay Sabath (Mc 2:27-28 va ss); cach Nguoi
tuong ddi hoa cac gidi luat vé sy thanh sach theo
nghi thicc (Mc 7:1-23 va ss); nguoc lai, sy triét
dé cua doi hoi ctia Nguoi trong c4c linh vuc
khac (Mt 10:2-12 va ss; 10:17-20 va ss), va trén
hét 1a thai d6 tiép dai 4n can cua Ngudi voi “cac
ngudi thu thué va nguoi t6i 16i” (Mc 2:15-17 va
ss). Tat ca cac diéu Ay khong phai 1a két qua caa
mot tinh khi c& nhan that thuong nham thach d6
trat tu da duoc thiét 1ap san. Trai lai, nd tiéu biéu
cho ong trung thanh sau xa nhét cuia Nguoi dbi
v6i thanh ¥ Thién Chtia duogc dién ta trong
Thanh Kinh (x. Mt 5:17; 9,13; Mc 7:8-13 va ss;
1:5-9vass).

Cai chét va Phuc Sinh cua Chua Giésu di ddy
su phat trién cta cach giai thich ma Nguoi da
bét dau dén tan cung, khi gay ra & mot sé diém
nao dé vi¢c doan tuyét hoan toan véi qua khir,
cung viéc ma ra cac cira mai khong luong trude
dugc. Céi chét cia Pang Mésia, “Vua dan Do
Thai” (Mc 15:26 va ss) da gay ra mot su bién
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earthly interpretation of the royal psalms and
messianic prophecies. The resurrection and
heavenly glorification of Jesus as Son of God
lent these texts a fullness of meaning previ-
ously unimaginable. The result was that some
expressions which had seemed to be hyperbole
had now to be taken literally. They came to be
seen as divine preparations to express the glory
of Christ Jesus, for Jesus is truly "Lord" (Ps.
110:1), in the fullest sense of the word (Acts
2:36; Phil. 2: 1011; Heb. 1:10-12); he is Son of
God (Ps. 2:7; Mk. 14:62; Rom. 1:3-4), God
with God (Ps. 45:7; Heb. 1:8; Jn. 1:1; 20:28);
"his reign will have no end" (Lk. 1:32-33; cf. 1
Chr. 17: 11- 14; Ps. 45:7; Heb. 1:8) and he is
at the same time "priest forever" (Ps. 110:4;
Heb. 5:6-10; 7:23-24).

It is in the light of the events of Easter that the
authors of the New Testament read anew the
Scriptures of the Old. The Holy Spirit, sent by
the glorified Christ (cf. Jn. 15:26; 16:7), led
them to discover the spiritual sense. While this
meant that they came to stress more than ever
the prophetic value of the Old Testament, it
also had the effect of relativizing very consid-
erably its value as a system of salvation. This
second point of view, which already appears in
the Gospels (cf. Mt. 11:11-13 and parallels;
12:41-42 and parallels; Jn. 4:12-14; 5:37;
6:32), emerges strongly in certain Pauline let-
ters as well as in the Letter to the Hebrews.
Paul and the author of the Letter to the He-
brews show that the Torah itself, insofar as it
is revelation, announces its own proper end as
a legal system (cf. Gal. 2:15-5:1; Rom. 3:20-
21; 6:14; Heb. 7:11-19; 10:8-9). It follows that
the pagans who adhere to faith in Christ need
not be obliged to observe all the precepts of
biblical law, from now on reduced in its en-
tirety simply to the status of a legal code of a
particular people. But in the Old Testament as
the word of God they have to find the spiritual
sustenance that will assist them to discover the
full dimensions of the paschal mystery which
now governs their lives (cf. Lk. 24:25-27, 44-
45; Rom. 1: 1- 2).

All this serves to show that within the one
Christian Bible the relationships that exist be-

d6i cua cach giai thich hoan toan thé tuc cac
Théanh Vinh vé vua va cic sam ngdn vé Déang
Meésia. Viéc Chla Giésu song lai va duoc ton
vinh lam Con Thién Chua trén troi da cho cac
ban vin 4y mot y nghia tron ven ma trude do
khong thé tuong dugc. Két qua 1a mot sb ¢ dién
ta co vé ngoa du gio day phai duoc hiéu theo
nghia van tu. Chung dugc coi nhu su chuan bj
ctia Thién Chua dé dién ta vinh quang ciia Chla
Kit6 Giésu, boi vi Chaa Giésu thuce sy la “Chua”
(Tv 110:1) theo nghia ddy du nhat cua tir nay
(Cv 3:36; Pl 2:10,11; Hr:10-12). Nguoi la Con
Thién Chuoa (Tv 2:7; Mc 14:62; Rm 1:3-4), la
Thién Chua ¢ cung Thién Chua (Tv 45:7; Hr
1:8; Ga 1:1; 20:28), “triéu dai Nguoi s& vo tan”
(Lc 1:32-33; x.1Sb 17:11-14; Tv 45:7; Hr 1,8)
va Nguoi dong thoi 1a “tu t& mudn doi” (Tv
110:4; Hr 5:6-10; 7:23-24).

Chinh trong anh séng ciia cac bién ¢ cua Lé
Phuc Sinh ma céc tac gia Tan Ude da doc Cyu
Uéc mot cach moi mé. Chita Thanh Than, dugce
Chua Kitd hién vinh sai dén (x. Ga 15:26; 16:7),
da gitip cac ngai kham pha ra nghia thiéng liéng.
Trong khi didu nay ngu y la cac ngai di dén chd
nhan manh hon bao gio hét y nghia ngdn s cia
Cyu Uéc, no cling ¢6 hiéu qua twong ddi hoa
mot cach rat dang ké gia tri ciia nd nhu mot hé
thdng ctru do. Quan diém tht hai nay, da xut
hién trong céac sach Tin Mung (x. Mt 11:11-13
va ss; 12:41-42 va ss; Ga 4:12-14; 5:37; 6:32),
quan niém nay ndi bat mot cach that rd rang
trong mot s6 thu ciia thanh Phaold ciing nhu
trong thu Do Thai. Thanh Phaol6 va tac gia thu
Do Théi chimg to rang chinh Ngii Thu, trong
pham vi 1a mdc khai, loan bdo muc dich riéng
ciia n6 nhu mot hé thong luat 1& (x. 2:15-
5:1; Rm 3:20-21; 6:14; Hr 7:11-19; 10:8-9). Do
d6 nhitng nguoi ngoai gido gan bo véi dirc tin
vao Chua Kit6é khong budc phai tudn gitr moi
gi6i luat cua 18 luat Thanh Kinh, tir nay tro di
toan bo 1& lut ay da bi thu tom lai thanh than
phén ciia mdt ludt 1¢ ctia mot dan ca bi¢t. Nhung
trong Cuu UGc nhu Loi Thién Chiia ho phai tim
lwong thyc thiéng liéng 1a diéu s& giup ho kham
phd tron ven cac chiéu kich ciia mau nhiém vuot
qua nay dang diéu khién cudc doi cua ho (x. Le
24:25-27.44-45; Rm 1:1-2).

Tt ca nhiing diéu nay chimg t6 rang bén trong
mot Thanh Kinh Kitd gido duy nhét, cac mbi
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tween the New and the Old Testament are quite
complex. When it is a question of the use of
particular texts, the authors of the New Testa-
ment naturally have recourse to the ideas and
procedures for interpretation current in their
time. To require them to conform to modern
scientific methods would be anachronistic. Ra-
ther, it is for the exegete to acquire a
knowledge of ancient techniques of exegesis
S0 as to be able to interpret correctly the way
in which a Scriptural author has used them. On
the other hand, it remains true that the exegete
need not put absolute value in something
which simply reflects limited human under-
standing.

Finally, it is worth adding that within the New
Testament, as already within the Old, one can
see the juxtaposing of different perspectives
that sit sometimes in tension with one another:
For example, regarding the status of Jesus (Jn.
8:29; 16:32 and Mk. 15:34) or the value of the
Mosaic Law (Mt. 5:17-19 and Rom. 6:14) or
the necessity of works for justification (Jas.
2:24 and Rom. 3:28; Eph. 2:8-9). One of the
characteristics of the Bible is precisely the ab-
sence of a sense of systematization and the
presence, on the contrary, of things held in dy-
namic tension. The Bible is a repository of
many ways of interpreting the same events and
reflecting upon the same problems. In itself it
urges us to avoid excessive simplification and
narrowness of spirit.

3. Some Conclusions

From what has just been said one can conclude
that the Bible contains numerous indications
and suggestions relating to the art of interpre-
tation. In fact, from its very inception the Bible
has been itself a work of interpretation. Its texts
were recognized by the communities of the
Former Covenant and by those of the apostolic
age as the genuine expression of the common
faith. It is in accordance with the interpretative
work of these communities and together with
it that the texts were accepted as sacred Scrip-
ture (thus, e.g. the Song of Songs was recog-
nized as sacred Scripture when applied to the
relation between God and Israel). In the course

lién hé hién hiru gitra TAn Udc voi Cuu Ude that
kha phuc tap. Khi nd 12 mot van dé vé viée sir
dung cac ban van riéng biét, cac tic gia Tan UGe
tu nhién da dua vao cac tu tudng va cac phuong
thirc giai thich cta thoi dai minh. Poi bude céc
ngai phai tuan theo nhirng phuong phap khoa
hoc hién dai 1a &p dung sai nién dai. Thay vao
do, nha chu giai can phai c6 mot su hiéu biét vé
nhitng k¥ thuat chu giai cd xwa, dé co thé giai
thich ding cach phuong thirc ma trong d6 cac
tac gia Thanh Kinh da sir dung ching. Pang
khac, viéc nha chu giai khong dugc dat mot gia
tri tuyét dbi cho nhiing gi chi don thuan phan
anh sy hiéu biét c6 giéi han cta con ngudi van
la su that.

Cubi cing, can thém rang nguoi ta c6 thé thay
c4c quan diém khac nhau duoc dat bén canh
nhau trong Tan Udc, cling nhu da thay trong
Cyu Uéec, va doi khi chang lai giang co voi
nhau: Thi du nhu, vé dia vi cuia Chtia Giésu (Ga
8:29; 16:32 va Mc 15:34) hoac gia tri cua luat
Mosé (Mt 5:17-19 va Rm 6:14) hodc su can
thiét ctia cac viéc lam dé dugc nén cong chinh
(Gc 2:24 vaRm 3:28; Ep 2:8-9). Nguoc lai, mot
trong nhing dédc tinh ciia Thanh Kinh la chinh
su thiéu vang mot cam giac vé viéc hé thong hoa
cung su hién dién cta nhitng su viéc dugc gitr
trong su cing thang nang dong. Thanh Kinh la
mot kho chira dung nhiéu cach giai thich cung
nhitng blen cb nhu nhau va suy tu vé clng
nhing van dé nhu nhau. Trong chinh nd, Thanh
Kinh thlic day chung ta tranh viéc don gian hoa
qua dang va tinh than hep hoi.

3. Mot Vai Két Ludn

Ttr cac diéu da dugc dé cap dén o trén, ching ta
6 thé két luan rang Thanh Kinh chira dung
nhiéu biéu thi va nhidu dé nghi lién quan dén
nghé thuat giai thich Thanh Kinh. Thuc ra, ngay
tir ban dau, Thanh Kinh ty n6 da la mot cong
trinh giai thich. Cac ban van cua Thanh Kinh da
dugc cac cong dong cua Giao Udc Cii va cac
cong dong thoi cac Tong o cong nhan 1a cach
dién ta chan thuc cua dire tin chung. Chinh trong
su phu hop voi cach giai thich cia cac cong
ddng va cing v6i nd ma cac ban van duoc nhin
nhan 1a Thanh Kinh (chang han nhu sach Diém
Ca dugc cong nhan 1a Thanh Kinh khi ap dung
vao mbi lién hé giita Thién Chiia va dan Israel).
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of the Bible's formation, the writings of which
it consists were in many cases reworked and
reinterpreted so as to make them respond to
new situations previously unknown.

The way in which sacred Scripture reveals its
own interpretation of texts suggests the follow-
ing observations:

Sacred Scripture has come into existence on
the basis of a consensus in the believing com-
munities recognizing in the texts the expres-
sion of revealed faith. This means that, for the
living faith of the ecclesial communities, the
interpretation of Scripture should itself be a
source of consensus on essential matters.

Granted that the expression of faith, such as it
is found in the sacred Scripture acknowledged
by all, has had to renew itself continually in or-
der to meet new situations, which explains the
"rereadings"” of many of the biblical texts, the
interpretation of the Bible should likewise in-
volve an aspect of creativity; it ought also to
confront new questions so as to respond to
them out of the Bible.

Granted that tensions can exist in the relation-
ship between various texts of sacred Scripture,
interpretation must necessarily show a certain
pluralism. No single interpretation can exhaust
the meaning of the whole, which is a sym-
phony of many voices. Thus the interpretation
of one particular text has to avoid seeking to
dominate at the expense of others.

Sacred Scripture is in dialogue with communi-
ties of believers: It has come from their tradi-
tions of faith. Its texts have been developed in
relation to these traditions and have contrib-
uted, reciprocally, to the development of the
traditions. It follows that interpretation of
Scripture takes place in the heart of the church:
in its plurality and its unity, and within its tra-
dition of faith.

Faith traditions formed the living context for
the literary activity of the authors of sacred
Scripture. Their insertion into this context also
involved a sharing in both the liturgical and ex-
ternal life of the communities, in their intellec-
tual world, in their culture and in the ups and

Trong qua trinh hinh thanh Thanh Kinh, cac tac
pham ma né bao gdm, trong nhiéu truong hop,
da duogc soan lai va giai thich lai, & cho chiing
dap ng voi nhiing hoan canh méi ma trude do
chwa dugc biét dén.

Cach thirc ma trong d6 Thanh Kinh bay to cach
giai thich cac ban van ciia minh goi 1én nhitng
nhan xét sau day:

Thanh Kinh duoc ra doi trén nén tang mot sy
ddng thuan trong cac cong dong tin hiru khi
cong nhan trong c4c ban van cach dién ta dirc
tin duoc mic khai. Twc 13, v6i dic tin sdng dong
cua cac cong déng hoéi thanh, chinh viéc giai
thich Thanh Kinh phai 1a mot ngudn mach cia
su dong thuan vé cac van dé chinh yéu.

Gia nhu cach dién ta duc tin, nhu cach dugc tim
thdy trong Thanh Kinh duoc moi ngudi cong
nhan, da khong ngimg ty d6i mai dé co thé dap
mg v&i Cac hoan canh méi, 1a diéu giai thich
“nhitng viéc doc lai” ctia nhiéu ban van Thanh
Kinh, nén ciing nhu thé, viéc giai thich Thanh
Kinh phai c6 mét khia canh sang tao; no ciling
phai duong dau véi nhimg van dé méi, dé tra 1oi
chang tir Thanh Kinh.

Gia nhu ¢ c4c cing thang trong mbi lién hé
gitra cac ban van Thanh Kinh, viéc giai thich
nhat thiét phai cho thiy mat tinh da dang nao
do. Khong co cach giai thich don doc nao c6 thé
ly giai hét moi y nghia cua toan thé, 1a mot ban
hop xudéng gdm nhiéu giong. Vay, viéc giai
thich mdt ban van dac thu phai tranh tim cach
troi vuot béng cach ha bé cach giai thich khéc.

Thénh Kinh dbi thoai v&i cac cong dong tin hiru:
N6 phét xuat tir nhitng truyén théng dirc tin ctia
ching. Céc ban vén cua n6 da duoc phat trién
trong su lién hé vdi cac truyén thong ayva, cach
hd tuong, da gop phan khai trién cac truyén
théng dy. Do do, viéc giai thich Thanh Kinh
phai dugc thuc hién trong long HGi Thanh:
trong su da dang va hiép nhat cua nd, va trong
truyén thong durc tin ctia no.

Céc truyén théng dirc tin hinh thanh bdi canh
song cho hoat dong vin chuong cua cac tac gia
Thanh Kinh. Sy dong gop ctia ho vao bdi canh
nay cting bao gém viéc tham dy vao phung vu
va hoat dong bén ngoai ctia cac cong dong, vao
thé gi6i tri tué, van hod va nhirng thing trim cta
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downs of their shared history. In like manner,
the interpretation of sacred Scripture requires
full participation on the part of exegetes in the
life and faith of the believing community of
their own time.

Dialogue with Scripture in its entirety, which
means dialogue with the understanding of the
faith prevailing in earlier times, must be
matched by a dialogue with the generation of
today. Such dialogue will mean establishing a
relationship of continuity. It will also involve
acknowledging differences. Hence the inter-
pretation of Scripture involves a work of sift-
ing and setting aside; it stands in continuity
with earlier exegetical traditions, many ele-
ments of which it preserves and makes its own;
but in other matters it will go its own way,
seeking to make further progress.

B. Interpretation in the Tradition of the
Church

The church, as the people of God, is aware that
it is helped by the Holy Spirit in its understand-
ing and interpretation of Scripture. The first
disciples of Jesus knew that they did not have
the capacity right away to understand the full
reality of what they had received in all its as-
pects. As they persevered in their life as a com-
munity, they experienced an ever-deepening
and progressive clarification of the revelation
they had received. They recognized in this the
influence and the action of "the Spirit of truth,"
which Christ had promised them to guide them
to the fullness of the truth (Jn. 16:12-13). Like-
wise the church today journeys onward, sus-
tained by the promise of Christ: "The Para-
clete, the Holy Spirit, which the Father will
send in my name, will teach you all things and
will make you recall all that I have said to you"
(Jn. 14:26).

1. Formation of the Canon

Guided by the Holy Spirit and in the light of
the living tradition which it has received, the
church has discerned the writings which
should be regarded as sacred Scripture in the
sense that, "having been written under the in-
spiration of the Holy Spirit, they have God for

lich st chung ma ho cung chia sé. Tuong tu nhu
thé, viéc giai thich Thanh Kinh doi budc céc nha
chu giai sy phai tham gia tron ven vao doi sdng
va dtrc tin ctia cong ddng tin hitu cua thoi dai
minh.

Déi thoai v6i Thanh Kinh trong toan bd, nghia
1a dbi thoai voi sw hiéu biét vé duc tin thinh
hanh trong cac thoi dai trude, phai dugc lam cho
phit hop véi mot cude ddi thoai véi thé hé dwong
thoi. Cudce ddi thoai nhur thé s& c6 nghia 1a thiét
1ap mot moi lién hé lién tuc. N6 sé ciing lién
quan dén viéc nhin nhan nhirng khac biét. Nhu
vay, viéc giai thich Thanh Kinh lién quan dén
mot viéc chon loc va bo ra mot bén; nd ding
trong sy tiép ndi nhimng truyén théng chu giai c6
trude, ma nhiéu yéu t6 cia ching duoc bao ton
va nhan 1am cua riéng; nhung ¢ nhitng diém
khac, n6 sé& tach ra dé tim cach tién xa hon nita.

B. Viéc Giai Thich trong Truyén Thong ciia
Hoi Thanh

Hoi Thanh, nhu Dan Thién Chua, y thuc ra‘ing
minh dugc Chta Thanh Than gitup d& trong viéc
hiéu va giai thich Thanh Kinh. Cac mén dé dau
tién ciia Chuia Giésu di biét rang cac ngai khdng
¢6 kha nang hiéu ngay tron ven thyc tai ma cac
ngai da 1anh nhan vé moi khia canh caa né. Khi
cac ngai kién tri trong doi sdng cong dong, cac
ngai cam nghiém mot s dao sau khong ngiing
va mot sang to tiém tién vé mac khai ma céc
ngai da lanh nhan. Cac ngai da nhén ra trong do
anh huong va hoat dong cta “Than Chan Ly”,
Pang ma Chua Kité da htra ban cho cac ngai dé
hudng din cac ngai dén sy tron ven cua chan 1y
(Ga 16:12-13). Ciing nhu thé, Hoi Thanh ngay
nay dang tién budc, duge nang d& boi 10i hira
ctia Chitia Kitod: “Déang Bao Trg, Thanh Than ma
Chua Cha sé sai dén nhan danh Thdy, s& day cac
con moi su va s€ lam cho cac con nhé lai moi
diéu Thay da noi véi cac con” (Ga 14,26).

1. Viéc Hinh Thanh Quy dién

Pugc Chiia Thanh Than huéng dan va trong anh
sang ctia Truyén Thong séng dong da lanh nhan,
Hoi Thanh di phan dinh tac pham nao phai duoc
coi 12 Thanh Kinh theo nghia 14 cic sach iy “da
duoc viét ra dudi sy linh hing cua Thanh Than,
chung c6 Thién Chua la tac gia va da dugc
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author and have been handed on as such to the
church” (Dei Verbum, 11) and contain "that
truth which God wanted put into the sacred
writings for the sake of our salvation” (ibid.).

The discernment of a "canon” of sacred Scrip-
ture was the result of a long process. The com-
munities of the Old Covenant (ranging from
particular groups, such as those connected with
prophetic circles or the priesthood to the peo-
ple as a whole) recognized in a certain number
of texts the word of God capable of arousing
their faith and providing guidance for daily
life; they received these texts as a patrimony to
be preserved and handed on. In this way these
texts ceased to be merely the expression of a
particular author's inspiration; they became the
common property of the whole people of God.
The New Testament attests its own reverence
for these sacred texts, received as a precious
heritage passed on by the Jewish people. It re-
gards these texts as "sacred Scripture” (Rom.
1:2), "inspired" by the Spirit of God (2 Tm
3:16; cf. 2 Pt. 1:20-21), which "can never be
annulled” (Jn 10:35).

To these texts, which form "the Old Testa-
ment" (cf. 2 Cor. 3:14), the church has closely
associated other writings: first those in which
it recognized the authentic witness, coming
from the apostles (cf. Lk. 1:2; 1 Jn. 1:1-3) and
guaranteed by the Holy Spirit (cf. 1 Pt. 1:12),
concerning "all that Jesus began to do and
teach™ (Acts 1: 1) and, second, the instructions
given by the apostles themselves and other dis-
ciples for the building up of the community of
believers. This double series of writings subse-
quently came to be known as "the New Testa-
ment."

Many factors played a part in this process: the
conviction that Jesus--and the apostles along
with him--had recognized the Old Testament
as inspired Scripture and that the paschal mys-
tery is its true fulfillment; the conviction that
the writings of the New Testament were a gen-
uine reflection of the apostolic preaching
(which does not imply that they were all com-
posed by the apostles themselves); the recog-
nition of their conformity with the rule of faith
and of their use in the Christian liturgy; finally,

truyén lai nhu thé cho Hoi Thanh” (Dei Ver-
bum, sé 11) va chira dung “chan 1y ma Thién
Chua da mubn dit vao trong cic ban vin thanh
vi phan rdi ctia chiing ta” (ibid).

Viéc phan dinh mot “quy dién” Thanh Kinh 1a
két qua cua mot tién trinh 1au dai. Cac cong
ddng trong cua Cyu Udc (tir c&c nhom riéng,
nhu cac nhom lién quan dén gidi ngdn st hoic
tu té, cho dén toan thé dan ching) da nhin nhan
trong mot sé cac ban vin nao d6 Loi Thién Chia
c6 kha nang khoi day duc tin cua ho va hudng
dan ho trong cudc song hang ngay; ho da don
nhén cdc ban van ay nhu mot gia san can phai
gin gilr va truyén lai. Bang cach nay cac ban van
4y ngung chi I cach dién ta cua sy linh hung
cua mot tac gia cu thé; ching da tr¢ thanh tai
san chung cua toan thé Dan Chtia. Tan Uéc
chung to thai do ton kinh ddi ctia minh véi cac
ban van thanh nay; dd d6n nhan nhu mot gia san
qui bau duoc dan Do Thai truyén lai. N6 (Tan
U'6c) coi cac ban van 4y nhu “Thanh Kinh” (Rm
1:2), dugc Than Khi ctia Thién Chua “linh
htng” (2 Tm 3:16; x. 2 Pr 1:20-21), 1a diéu
“khong bao gio c6 thé bi huy bo” (Ga 10:35).

Pbi v6i nhitng ban vin nay, 1a nhimng ban vin
tao thanh “Cyu Udc¢” (x. 2 Cr 3:14), Hoi Thanh
da lién két cach chat ché cac tic pham khac:
trudc hét 1a cac tac pham trong d6 Hoi Thanh
nhin nhan I chimg tir dich thuc dén tir cac Tong
D0 (x. Le 1:2; 1 Ga 1:1-3) va dugc Chiia Thanh
Than dam bao (X 1 Pr 1:12) vé “tat ca nhiing gi
Chua Giésu da bat dau lam va da day” (Cv 1:1)
va, thr dén, 1a nhiing gido huin do chinh cac
Tong 6 va cac moén dé khac da giang day dé
xdy dyng cong dong cac tin hiru. Hai loat cac

tac pham nay sau d6 dugc biét nhu 1a “Tan
Udéc”.

C6 nhiéu nhan t6 gop phan vao tién trinh nay:
Niém xéc tin rang Chla Giésu -- va cac Tong
D6 cing véi Nguoi -- da nhin nhan Cyu Udc
nhu Thanh Kinh dugc linh himg va mau nhiém
Vuot Qua 1a su hoan tit ciia nd; niém xac tin
rang cac tac pham Tan Udc 1a suy tu that sy tir
cac 1oi giang day cua cac Tong D6 (didu nay
khong am chi rang tat ca chiing déu do chinh cac
Tong Do d3 soan ra); viéc nhin nhan sy phu hop
cua chung véi qui luat duc tin va viée sir dung
ching trong phung vu Kité gido; cudi cung,
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the experience of their affinity with the eccle-
sial life of the communities and of their poten-
tial for sustaining this life.

In discerning the canon of Scripture, the
church was also discerning and defining her
own identity. Henceforth Scripture was to
function as a mirror in which the church could
continually rediscover her identity and assess,
century after century, the way in which she
constantly responds to the Gospel and equips
herself to be an apt vehicle of its transmission
(cf. Dei Verbum, 7). This confers on the canon-
ical writings a salvific and theological value
completely different from that attaching to
other ancient texts The latter may throw much
light on the origins of the faith. But they can
never substitute for the authority of the writ-
ings held to be canonical and thus fundamental
for the understanding of the Christian faith.

2. Patristic Exegesis

From earliest times it has been understood that
the same Holy Spirit, who moved the authors
of the New Testament to put in writing the
message of salvation (Dei Verbum, 7; 18), like-
wise provided the church with continual assis-
tance for the interpretation of its inspired writ-
ings (cf. Irenaeus, Adv. Haer., 3 24.1; cf. 3.1.1;
4 33 8; Origen, De Princ., 2.7.2; Tertullian, De
Praescr., 22).

The fathers of the church, who had a particular
role in the process of the formation of the
canon, likewise have a foundational role in re-
lation to the living tradition which unceasingly
accompanies and guides the church's reading
and interpretation of Scripture (cf. Providentis-
simus: Ench Bibl. 110- 111; Divino Afflante
Spiritu, 28-30: Ench. Bibl. 554; Dei Verbum,
23; PCB, Instr. de Evang. Histor., 1). Within
the broader current of the great tradition, the
particular contribution of patristic exegesis
consists in this: to have drawn out from the to-
tality of Scripture the basic orientations which
shaped the doctrinal tradition of the church and
to have provided a rich theological teaching for
the instruction and spiritual sustenance of the
faithful.

Kinh nghiém vé sy hap dan cia chung voi doi
song hoi thanh cua cac cong dong va kha nang
nuoi dudng doi song nady cua chiang.

Trong khi phan dinh quy dién Thanh Kinh, Hoi
Thanh cling phan biét va xac dinh cén tinh cua
chinh minh. Tur nay tr¢ di, Thanh Kinh hoat
dong nhu mot tim guong trong d6 Hoi Thanh
tiép tuc tai khdm pha va luong gia cin tinh va
gia tri cia minh, qua cac ky nguyén, cach Hoi
Thanh khong ngung dap lai Tin Mung va tu
trang bi dé tro thanh mot phuong tién thich hop
cho viéc truyén thong né (x. Dei Verbum, sé 7).
Diéu ndy ban cho céc tc phim thudc quy dién
mot gia tri ciru do va than hoc hoan toan khac
v6i gia tri ciia cac ban van ¢ khac. Cac ban vin
b nay co thé 1am 13 hon nguf)n gnc cua duc tin.
Nhung ching khong bao gid c6 thé thay thé uy
quyén cua cac tac pham duoc coi 1a thude quy
dién va nhu vay 1a cin ban cho viéc hiéu duc tin
Kit6 gido.

2. Chu Gidi cua cdc Gido Phu

Ngay tir nhirng thoi gian dau tién, nguol ta da
hiéu rang cung mot Chlia Thanh Than Pang da
thiic day cac tac gia Tan Udc viét st diép ctru
d6 xudng thanh vin ty (Dei Verbum, 7; 18),
cling da cung cép cho Hoi Thanh su trg giup
khong ngimg dé giai thich cac tac pham linh
hing cua minh (x. Iréné, Adv. Haer., 3.24.1; x.
3.1.1; 4.33.8; Origen, De Princ., 2.7.2.; Tertul-
lian, De Praesc., 22).

Céc Gido Phu cua Hoi Thénh, la nhiing vi da
ting giit vai tro dic biét trong tién trinh thanh
hinh quy dién, ciing dong mot vai tro nén tang
trong twong quan véi tmyen thong song dong,
la diéu khong ngimg ddng hanh va huéng dan
viéc doc va giai thich Thanh Kinh cua Hoi
Théanh (x. Providentissimus, EB sé 110-111;
Divino afflante Spiritu, s6 28-30, EB, $b 554;
Dei Verbum, s6 23; PCB, Instr.de Evang. His-
tor., s6 1). Trong dong rong rdi hon cta truyén
théng vi dai ndy, su dong gop riéng biét cia
céch chu giai theo cac Gio Phu hé tai diém nay:
da rat tir tong thé cua Thanh Kinh cac duong
huéng cin ban 1a diéu da hinh thanh truyén
thdng giao 1y ctia Hoi Thanh va da cung cap mot
gido huan than hoc phong phu dé day dd cling
chét dinh dudng thiéng liéng cta cac tin hiru.
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The fathers of the church placed a high value
upon the reading of Scripture and its interpre-
tation. This can be seen, first of all, in works
directly linked to the understanding of Scrip-
ture, such as homilies and commentaries. But
it is also evident in works of controversy and
theology, where appeal is made to Scripture
in support of the main argument.

For the fathers the chief occasion for reading
the Bible is in church, in the course of the lit-
urgy. This is why the interpretations they pro-
vide are always of a theological and pastoral
nature, touching upon relationship with God,
so as to be helpful both for the community
and the individual believer.

The fathers look upon the Bible above all as
the Book of God, the single work of a single
author. This does not mean, however, that they
reduce the human authors to nothing more than
passive instruments; they are quite capable,
also, of according to a particular book its own
specific purpose. But their type of approach
pays scant attention to the historical develop-
ment of revelation. Many fathers of the church
present the "Logos," the Word of God, as au-
thor of the Old Testament and in this way insist
that all Scripture has a Christological meaning.

Setting aside certain exegetes of the School of
Antioch (Theodore of Mopsuestia, in particu-
lar), the fathers felt themselves at liberty to
take a sentence out of its context in order to
bring out some revealed truth which they
found expressed within it. In apologetic di-
rected against Jewish positions or in theologi-
cal dispute with other theologians, they did not
hesitate to rely on this kind of interpretation.

Their chief concern being to live from the Bi-
ble in communion with their brothers and sis-
ters, the fathers were usually content to use the
text of the Bible current in their own context.
What led Origen to take a systematic interest
in the Hebrew Bible was a concern to conduct
arguments with Jews from texts which the lat-
ter found acceptable. Thus, in his praise for the

Cac Giao Phuy ctia Hoi Thanh da danh gia cao
viéc doc va giai thich Thanh Kinh. Diéu nay c6
thé dugc thiy rd, trudc hét, trong cac tic phdm
dugc lién két truc tiép véi viée hiéu Thanh
Kinh, nhu cac bai giang va cac bai chu giai.
Nhung ciing duoc chimg té trong cac tic pham
tranh luin va than hoc, trong d6 cac ngai nai
vao Théanh Kinh dé hd tro 14p luan chinh.

Dbi véi cac Giao Phy, dip chinh dé doc Théanh
Kinh 1a trong tién trinh phung vu noi thanh
duong. Do 1a 1y do tai sao cac bai giai thich ma
C4C ngai cung cap bao gior cling c6 ban chit than
hoc va muc vu, bang cach dé cap dén mdi lién
hé v6i Thién Chua, ngd hau giup ich cho ca
cong dong 1an ca nhén tin hiru.

Cac Gido Phu coi Thanh Kinh trén hét 1a Sach
ctia Thién Chua, tac pham doc dao cia mot tac
gia doc nhit. Tuy nhién, diéu 4y khdng co nghia
Ia c&c ngai ha vai tro cua cac tac gia nhan loai
xudng mirc chi nhu cac dung cu thu dong; cac
ngai cling hoan toan cé kha nang hoa hop mét
sach riéng biét véi muc dich dac biét cuia no.
Nhung kiéu tiép cén cua cac ngai khdng miy
chu y dén su phat trién lich stt cia mac khai.
Nhiéu Gi4o Phu ctia Hoi Thanh trinh bay Logos,
Loi Chiia, nhur 14 tac gia ciia Cyu Udc va bang
cach nay qua quyét rang tat ca Thanh Kinh c6
mot ¥ nghia Kit6 hoc.

Ngoai trir mot s6 nha chl gidi thudc truong phai
Antidkia (dac biét 1a Theodore thanh Mopsues-
tia), cac Gido Phu déu cam thdy minh duoc tu
do 14y mot cau ra khoi vian mach dé trinh bay
mot chan 1y duoc mic khai ma cac ngai tim thay
duoc dién ta trong d6. Trong khoa minh giéo
nhiam phan bac cac 1ap truong ctia ngudi Do
Théi hodc trong tranh luan than hoc vdi cac nha
than hoc khéc, cac ngai khong ngan ngai dua
vao loai giai thich nay.

Mdbi quan tdm chinh cta cac ngai 13 sbng tir
Thanh Kinh trong sy hi¢p thong véi anh chi em
cia minh, cic Gido Phu thuong sian long sir
dung ban van Théanh Kinh thinh hanh trong bdi
canh ctia minh. Diéu khién Giao Phu Origen ch
¥ mot cach co hé thong dén ban Thanh Kinh
Hipri, 1a mot quan tam dén viéc sap dit cac lap
luan véi nguoi Do Thai tir nhitng ban van ma ho
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hebraica veritas, St. Jerome appears, in this re-
spect, a somewhat untypical figure.

As a way of eliminating the scandal which par-
ticular passages of the Bible might provide for
certain Christians, not to mention pagan adver-
saries of Christianity, the fathers had recourse
fairly frequently to the allegorical method. But
they rarely abandoned the literalness and his-
toricity of texts. The fathers' recourse to alle-
gory transcends for the most part a simple ad-
aptation to the allegorical method in use
among pagan authors.

Recourse to allegory stems also from the con-
viction that the Bible, as God's book, was given
by God to his people, the church. In principle,
there is nothing in it which is to be set aside as
out of date or completely lacking meaning.
God is constantly speaking to his Christian
people a message that is ever relevant for their
time. In their explanations of the Bible, the fa-
thers mix and weave together typological and
allegorical interpretations in a virtually inextri-
cable way. But they do so always for a pastoral
and pedagogical purpose, convinced that eve-
rything that has been written has been written
for our instruction (cf. 1 Cor. 10:11).

Convinced that they are dealing with the Book
of God and therefore with something of inex-
haustible meaning, the fathers hold that any
particular passage is open to any particular in-
terpretation on an allegorical basis. But they
also consider that others are free to offer some-
thing else, provided only that what is offered
respects the analogy of faith.

The allegorical interpretation of Scripture so
characteristic of patristic exegesis runs the risk
of being something of an embarrassment to
people today. But the experience of the church
expressed in this exegesis makes a contribution
that is always useful (cf. Divino Afflante Spir-
itu, 31-32; Dei Verbum, 23). The fathers of the
church teach to read the Bible theologically,
within the heart of a living tradition, with an
authentic Christian spirit.

cong nhan. Nhu thé, trong khi ca tung ban he-
braica veritas, thanh Giérénimd, vé di¢u nay,
da to ra la mQt nhan vat hoi ngoai €.

Nhu mét cach loai bo guong x4u ma nhirng ciu
Thanh Kinh dic biét ¢6 thé cung cip cho mot sd
Kit6 hitu, chua ké dén cac ngudi ngoai gido thu
nghich véi Kit6 giao, cac Giao Phy thuong hay
nhd dén phuong phap ngu ngdén. Nhung hoa
hiém cac ngai mdi tir bo tinh van tu va lich sir
ctia cac ban van. Viéc nhd dén phuong phap ngu
ngdn cia cac Gido Phu phan 16n vuot trén mot
su thich nghi don gian theo phuong phap ngu
ngon cua cac tac gia ngoai gido.

Viéc nhd dén phuong phap ngu ngdn ciing phét
XUt tir xac tin rﬁng Théanh Kinh, nhu sich cua
Thién Chua, da dugc Thién Chua ban cho dan
Ngai 1a Hoi Thanh. Theo nguyén tic, khong ¢
gi trong ay dugc loai bo nhu 16i thoi hodc hoan
toan vo nghia. Thién Chua lién tuc noéi véi dan
Kitd ctia Ngai mot st diép luon thich hgp vaoi
thoi dai ciia ho. Trong céac giai thich Thanh Kinh
ctia minh, c&c Gido Phu hoa tron va dan két cac
giai thich tién trung va ngu ngdn mot cach hau
nhu khong thé tach roi duge, nhung ludn 1am
nhu thé vi muyc dich muyc vy va su pham, X&c tin
ra‘ing tat ca moi diéu da duoc viét ra 1a duge viét
dé gido huan chung ta (x. 1Cr 10:11).

Xac tin rang minh dang lién hé voi Sach cta
Thién Chda va nhu thé véi mot diéu gi khong
bao gid ¢ thé can y nghia, cac Gido Phy tin
réng bt ctr doan van dic biét nao cling dugc mo
ra cho bat ky giai thich chi tiét nao dua trén nén
tang ngu ngdén. Nhung céc ngai cho rang nhing
nguoi khac duoc tu do dua ra mot diéu gi khac,
mién 1a diéu duoc dé ra tén trong tinh loai suy
cua duc tin.

Chu giai Thanh Kinh theo ngu ngdén nhu thé 1a
dac tinh cua cach chu giai Giao Phy, c6 nguy co
thanh mot didu gy boi réi cho nguoi thoi nay.
Nhung kinh nghiém ctia Hoi Thanh duoc dién
ta trong cach chu giai nay 1a mot dong gop ludn
hitu ich (x. Divino afflante Spiritu, s6 31-32;
Dei Verbum, s6 23). Cac Gido Phu cua Hoi
Thanh day cach doc Thanh Kinh theo than hoc,
trong long mot Truyén Théng séng dong, voi
mdt tinh than Kito gido chan chinh.
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3. Roles of Various Members of the Church in
Interpretation

The Scriptures, as given to the church, are the
communal treasure of the entire body of be-
lievers: "Sacred tradition and sacred Scripture
form one sacred deposit of the word of God,
entrusted to the church. Holding fast to this de-
posit, the entire holy people, united with its
pastors, remains steadfastly faithful to the
teaching of the apostles™ (Dei Verbum, 10; cf.
also 21). It is true that the familiarity with the
text of Scripture has been more notable among
the faithful at some periods of the church's his-
tory than in others. But Scripture has been at
the forefront of all the important moments of
renewal in the life of the church, from the mo-
nastic movement of the early centuries to the
recent era of the Second Vatican Council.

This same council teaches that all the baptized,
when they bring their faith in Christ to the cel-
ebration of the eucharist, recognize the pres-
ence of Christ also in his word, "for it is he
himself who speaks when the holy Scriptures
are read in the church" (Sacrosanctum Concil-
ium, 7). To this hearing of the word, they bring
that "sense of the faith" (sensus fidei) which
characterizes the entire people (of God).... For
by this sense of faith aroused and sustained by
the Spirit of truth, the people of God, guided
by the sacred magisterium which it faithfully
follows, accepts not a human word but the very
Word of God (cf. 1 Thes. 2: 13). It holds fast
unerringly to the faith once delivered to the
saints (cf. Jude 3), it penetrates it more deeply
with accurate insight and applies it more thor-
oughly to Christian life" (Lumen Gentium, 12).

Thus all the members of the church have a role
in the interpretation of Scripture. In the exer-
cise of their pastoral ministry, bishops, as suc-
cessors of the apostles, are the first witnesses
and guarantors of the living tradition within
which Scripture is interpreted in every age.
"Enlightened by the Spirit of truth, they have
the task of guarding faithfully the word of God,
of explaining it and through their preaching
making it more widely known" (Dei Verbum,
9; cf. Lumen Gentium, 25). As co- workers

3.Vai Tro ciia Cac Phan Tir Khdc Nhau ciia Hoi
Thanh trong Viéc Gidi Thich

Thanh Kinh, nhu dugc ban cho H6i Thanh, la
kho tang chung ctia toan thé cong ddng tin hiru:
“Thanh Truyén va Théanh Kinh tao thanh mot
kho tang thanh duy nhit cia Loi Chaa, duoc
trao phé cho Hoi Thanh. Khi nim chit kho tang
ndy, toan thé dan thanh, hop nhét véi cac muc
tir, ludn kién viing trung thanh véi gio huan cua
cac Tong DO6...« (Dei Verbum, 10; x. ca sb 21).
Dung 1a sy quen thude véi ban van Thanh Kinh
da dugc ghi nhan rd rang trong trong mot vai
thoi dai cua lich sir Hoi Thanh hon la trong cac
thoi dai khac. Nhung Thanh Kinh da dung hang
dau & moi thoi diém canh tan quan trong trong
doi séng Hoi Thanh, tir phong trao dan tu thudc
cac thé ky dau tién cho dén thoi dai gan day cua
Cong DPdng Vaticand 1.

Ciing Cong Pong nay day rang tit ca nhing ai
da dugc rira toi, khi mang dure tin vao Chua Kitd
dén ctr hanh Thanh Thé, déu nhan ra sy hién
dién ctua Chua Kitd trong Lo1 Nguoi, “vi chinh
Ngudi 1a Pang néi khi Thanh Kinh duoc doc
trong Hoi Thanh” (Sacrosanctum Concilium,
7). Ho dem vao viéc nghe Loi nay “cam thirc
dure tin” (sensus fidei) ay, 1a dic tinh cua toan
Déan (Thién Chua) . Vi nho cam thtrc dure tin
nay dugc Than Chan Ly khoi day va nang d&,
Dan Thién Chila duoc hudng din boi Huin
Quyén thanh ma ho trung thanh nghe theo, chap
nhan khong phai 161 ciia con nguoi nhung chinh
Loi ciia Thién Chua (x. 1Tx 2:13). Ho ndm chat
mot cach khong sai 1am dre tin chi mét 1an duge
truyén lai cho cac thanh (x. Gd 3). Ho dao n6
sau hon véi sy hiéu biét chinh xac va ap dung
né cach hoan hao hon vao déi séng Kitd hiru
ctua ho” (Lumen Gentium, 12).

Nhu vay tat ca moi phﬁn tr ciia HOoi Thanh déu
¢6 mot vai tro trong viéc giai thich Thanh Kinh.
Khi thi hanh tac vu muc tir, cac Giam muc, nhu
nhitng ngudi ké vi cac Tong PO, 1a cac ching
nhan dau tién va nguoi dam bao truyén thong
séng dong trong 6 Thanh Kinh dugc giai thich
& mdi thoi dai. “Puoc Than Chan Ly soi sang,
cac ngai c6 nhiém vu trung thanh gin gitr Lo
Chua, giai thich va phd bién Loi ay qua viéc
giang giai nd va lam cho né dugce biét dén cach
rong rai hon” (Dei Verbum, 9; Lumen Gentium,
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with the bishops, priests have as their primary
duty the proclamation of the word (Presbytero-
rum Ordinis, 4). They are gifted with a partic-
ular charism for the interpretation of Scripture,
when, transmitting not their own ideas but the
word of God, they apply the eternal truth of the
Gospel to the concrete circumstances of daily
life (ibid.). It belongs to priests and to deacons,
especially when they administer the sacra-
ments, to make clear the unity constituted by
word and sacrament in the ministry of the
church.

As those who preside at the eucharistic com-
munity and as educators in the faith, the minis-
ters of the word have as their principal task not
simply to impart instruction, but also to assist
the faithful to understand and discern what the
word of God is saying to them in their hearts
when they hear and reflect upon the Scriptures.
Thus the local church as a whole, on the pat-
tern of Israel, the people of God (Ex. 19:5-6),
becomes a community which knows that it is
addressed by God (cf. Jn. 6:45), a community
that listens eagerly to the word with faith, love
and docility (Dt. 6:4-6). Granted that they re-
main ever united in faith and love with the
wider body of the church, such truly listening
communities become in their own context vig-
orous sources of evangelization and of dia-
logue, as well as agents for social change
(Evangelii Nuntiandi 57-58; CDF, "Instruction
Concerning Christian Freedom and Libera-
tion," 69-70).

The Spirit is, assuredly, also given to individ-
ual Christians, so that their hearts can "burn
within them" (Lk. 24:32) as they pray and
prayerfully study the Scripture within the con-
text of their own personal lives. This is why the
Second Vatican Council insisted that access to
Scripture be facilitated in every possible way
(Dei Verbum, 22; 25). This kind of reading, it
should be noted, is never completely private,
for the believer always reads and interprets
Scripture within the faith of the church and
then brings back to the community the fruit of
that reading for the enrichment of the common
faith.

25). Nhu céc cong tac vién cua cac giam muc,
cac linh muc c6 nhiém chinh 1a céng bé Loi
Chua (Presbyterorum Ordinis, 4). C&c ngai
dugc ban cho mot dic sing dé giai thich Thanh
Kinh khi thong truyén khong phai tu tuéng ca
nhan cta minh nhung Loi Chua, cac ngai ap
dung chan 1y vinh ctru cua Tin Mung vao cac
hoan canh cu thé cua cudc séng hing ngay
(ibid.). Nhiém vu cua céac linh muc va cac phé
té, nhat 1a khi ctr hanh cac bi tich, 1a lam sang t6
su hiép nhét do L&i Chua va bi tich tao nén trong
tac vu Hoi Thanh.

Nhu nhimng nguoi chu toa cong dong Thanh Thé
va nha giao duc duec tin, cac thira tac vién Loi
Chua c6 nhiém vu chinh yéu, khong phai chi
don thuan truyén dat gido huan, nhung ciing
gitip cac tin hitu hiéu va phan biét nhiing gi Loi
Chua noi vao tam hon ho khi ho nghe va suy
niém Thanh Kinh. Nhu vay, Hoi Thanh dia
phuong, nhu mot téng thé, theo mau cua Israel,
Déan Thién Chua (Xh 19:5-6), tré' nén mdt cong
dong biét rang Thién Chua dang noi véi minh
(x. Ga 6:45), mot cong dong tha thiét ling nghe
Loi Chuaa vai duc tin, duc ai va long ngoan
ngoan (Pnl 6:4-6). Gia nhu ho con mai mai két
hop trong dtre tin va dirc 4i v6i than thé rong 16n
hon ctia Hoi Thanh, cac cong dong thuc sy biét
ling nghe nhu thé trg thanh trong chinh pham
vi cta ching, cac nguén mach manh liét cua
viéc Phuc Am hoa va dbi thoai, ciing nhu cac
tac nhan dé bién d6i xa hoi. (Evangelii nunti-
andi, 57-58; CDF, Hudn Thi vé Tu Do va Gidi
Phéng Kit6 gido, 69-70).

Chac chan 1a Thanh Than ciing dugc ban cho
c4c ca nhan Kizé hitu dé 1ong ho co thé “chay
Ién trong ho” (x. Lc 24:32) khi ho cau nguyén
va hoc hoi Thanh Kinh céch cau nguyén trong
pham vi doi séng ca nhan cua ho. Do 1a 1y do tai
sa0 ma Coéng Pong Vaticand II dd nhan manh
rang dudng vao Thanh Kinh phai dugc lam cho
dé dang bang moi cach (Dei Verbum, 22; 25).
Cén phai ghi nhan rang cch doc nay khong bao
gi0 hoan toan riéng tu, vi nguoi tin hitu luon
luon doc va giai thich Thanh Kinh trong dvrc tin
ctia Hoi Thanh va rdi dem tré lai cho cong dong
hoa qua do viéc doc 4y dé 1am cho dtie tin chung
dugc thém phong phu.
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The entire biblical tradition and, in a particular
way, the teaching of Jesus in the Gospels indi-
cates as privileged hearers of the word of God
those whom the world considers people of
lowly status. Jesus acknowledged that things
hidden from the wise and learned have been re-
vealed to the simple (Mt. 11:25, Lk. 10:21) and
that the kingdom of God belongs to those who
make themselves like little children (Mk. 10:
14 and parallels).

Likewise, Jesus proclaimed: "Blessed are you
poor, because the kingdom of God is yours"
(Lk. 6:20; cf. Mt. 5:3). One of the signs of the
Messianic era is the proclamation of the good
news to the poor (Lk. 4:18; 7:22; Mt. 11:5, cf.
CDF, "Instruction Concerning Christian Free-
dom and Liberation," 47-48). Those who in
their powerlessness and lack of human re-
sources find themselves forced to put their
trust in God alone and in his justice have a ca-
pacity for hearing and interpreting the word of
God which should be taken into account by the
whole church, it demands a response on the so-
cial level as well.

Recognizing the diversity of gifts and func-
tions which the Spirit places at the service of
the community, especially the gift of teaching
(1 Cor. 12:28-30; Rom. 12:6-7; Eph. 4:11-16),
the church expresses its esteem for those who
display a particular ability to contribute to the
building up of the body of Christ through their
expertise in interpreting Scripture (Divino Af-
flante Spiritu, 4648: Ench. Bibl. 564-565; Dei
Verbum, 23; PCB, "Instruction Concerning the
Historical Truth of the Gospels,” Introd.). Alt-
hough their labors did not always receive in the
past the encouragement that is given them to-
day, exegetes who offer their learning as a ser-
vice to the church find that they are part of a
rich tradition which stretches from the first
centuries, with Origen and Jerome, up to more
recent times, with Pere Lagrange and others,
and continues right up to our time. In particu-
lar, the discovery of the literal sense of Scrip-
ture, upon which there is now so much insist-
ence, requires the combined efforts of those
who have expertise in the fields of ancient lan-
guages, of history and culture, of textual criti-
cism and the analysis of literary forms, and

Toan thé truyén thong Théanh Kinh va, cach dic
biét, gido huin cua Chua Giésu trong céac Tin
Mimg cho biét rang cac thinh gia wu tuyén ciia
Loi Chua 1 nhimg ngudi thé gian coi 12 nhing
ké & dia vi thdp hén. Chia Giésu da nhin nhan
rang nhitng gi bi che gidu khoi cac nguoi thong
thai va khdn ngoan lai dugc mac khai cho nhirng
ngudi chat phac (Mt 11:25; Lc 10:21) va Nude
Thién Chua thudc vé nhimg nguoi lam cho
minh gidng tré nho (Mc 10:14 va ss).

Ciing thé, Chua Giésu da cong bd: “Phiic cho
cac con la nhiing ngudi nghéo khd, vi Nudc
Thién Chua la cua cac con” (Lc 6:20; x. Mt 5:3).
Mot trong cac ddu chi cua thoi dai Pang Mésia
1a viéc cong bd Tin Mimng cho ngudi nghéo (Lc
4:18; 7:22; Mt 11.:5; x. CDF, Hudn Thi vé Tu
Do va Giai Phong Kité gido, 47-48). Nhitng
ngudi, trong sy yéu thé va thiéu céc tai nguyén
nhan loai, cam thdy minh bi bat budc phai dat
hy vong vao mot minh Thién Chua va sy cong
chinh ctia Ngai, c6 mot kha ning ling nghe va
giai thich Loi Chiia ma toan thé Hoi Thanh phai
luu v, N6 ciling doi hoi mot cau tra 1oi trén binh
dién x4 hoi.

Khi nhan ra sy da dang cta nhitng hong an va
chte ning ma Chiia Thanh Than ban dé phuc vu
cong dong, nhat 14 on gido huan (1 Cr 12:28-30;
Rm 12:6-7; Ep 4:11-16), Ho1 Thanh t6 long qiy
trong ddi voi nhimg nguoi biéu 16 mot kha ning
chuyén biét dé dong gop vao viéc xay dung
Than Thé Chua Kit6 qua linh vic chuyén mon
vé giai thich Thanh Kinh (Divino afflante Spir-
itu, 46-48, EB, 564-565; Dei Verbum, 23; PCB,
Hudn thi vé Sw Thdt Lich St ciia cdc Tin Mung,
Dan nhép). Mic du trong qua khtr cong lao cua
ho da khéng ludn ludn nhan duoc sy khich 1€
nhu hién nay, cdc nha chii gidi céng hién viéc
nghién ciru cua minh dé phuc vu HGi Théanh
thay rang ho 12 mot phan ctia mot truyén théng
phong pht trai dai tir cac thé ky dau tién, véi
Gido Phu Origen va Thanh Giérénimo, cho téi
nhimg thot gan day, voi cha Lagrange va nhing
nguoi khac, va tiép tuc cho dén tan thoi dai
chdng ta. Bac biét 1a viéc kham pha ra nghia van
tu ctia Thanh Kinh, 12 diéu ngay nay dang dugc
nhén manh rat nhiéu, doi hoi cac nd luc két hop
ctia nhitng ngudi c¢6 kha niang chuyén mon vé
c4c linh vyc ngdn ngit ¢ dai, sir hoc va vin hoa,
vé phé binh vin ban va phén tich cac vin thé, va
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who know how to make good use of the meth-
ods of scientific criticism.

Beyond this attention to the text in its original
historical context, the church depends on exe-
getes, animated by the same Spirit as inspired
Scripture, to ensure that "there be as great a
number of servants of the word of God as pos-
sible capable of effectively providing the peo-
ple of God with the nourishment of the Scrip-
tures” (Divino Afflante Spiritu, 24; 53-55:
Ench. Bibl., 551, 567; Dei Verbum, 23; Paul
VI, Sedula Cura [1971]). A particular cause
for satisfaction in our times is the growing
number of women exegetes; they frequently
contribute new and penetrating insights to the
interpretation of Scripture and rediscover fea-
tures which had been forgotten.

If, as noted above, the Scriptures belong to the
entire church and are part of "the heritage of
the faith," which all, pastors and faithful, "pre-
serve, profess and put into practice in a com-
munal effort,"” it nevertheless remains true that
"responsibility for authentically interpreting
the word of God, as transmitted by Scripture
and tradition, has been entrusted solely to the
living magisterium of the church, which exer-
cises its authority in the name of Jesus Christ"
(Dei Verbum, 10).

Thus, in the last resort it is the magisterium
which has the responsibility of guaranteeing
the authenticity of interpretation and, should
the occasion arise, of pointing out instances
where any particular interpretation is incom-
patible with the authentic Gospel. It discharges
this function within the koinonia of the body,
expressing officially the faith of the church, as
a service to the church; to this end it consults
theologians, exegetes and other experts, whose
legitimate liberty it recognizes and with whom
it remains united by reciprocal relationship in
the common goal of "preserving the people of
God in the truth which sets them free" (CDF,
"Instruction Concerning the Ecclesial Voca-
tion of the Theologian,” 21).

biét cach str dung nhitng phuong phap phé binh
khoa hoc.

Ngoai viéc chi ¥ dén ban vin trong bdi canh
lich sir nguyén thuy nay cua né, Hoi Thanh con
1€ thudc vao cac nha chu giai, dugc cung mot
Thanh Thén linh himg nhu Thanh Kinh dugc
linh himg, dé dam bao rang “co cang nhiéu cang
tbt s6 nguoi phuc vu Loi Chua c6 kha ning cung
cap luong thyc ciia Thanh Kinh mét cach hiéu
qua cho Dan Chuaa” (Divino afflante Spiritu, 24;
53-55; EB, 551, 567; Dei Verbum, 23; Phaol6
VI, Sedula Cura (1971). Mot 1y do dic biét dé
hai long trong thoi dai chung ta 1a sy gia tang
ctia sb nha chi gidi phy nit. Ho thudng dong
gdp cho viée giai thich Thanh Kinh nhimg hiéu
biét m&i va sau sic, cling tai khdm phé ra nhimg
khia canh da bi quén lang.

Nhu da néi ¢ trén, néu Thanh Kinh thudc vé
toan thé Hoi Thanh va 1 thanh phan cia “gia
san ddre tin” ma moi ngudi, muc tir va tin hitu,
phai “bao ton, tuyén xung va dem ra thuc hanh
béng mdt nd luc chung”, thi mot diéu van ding
la “trach nhiém gidi thich mot cach dich thuc
Loi Chiia, duoc truyén lai qua Thanh Kinh va
Thanh Truyén, chi duoc trao phé cho mot minh
Huin Quyén séng dong cuia Hoi Thanh, 1a co
ché thi hanh quyén binh nhan danh Chda Giésu
Kit6” (Dei Verbum, 10).

Nhu vay, cudi cting, chinh Huén Quyén c6 trach
nhiém dam béo tinh xac that cta viéc giai thich
va, néu co dip, vach ra cac truong hop trong do
mot cach giai thich nao d6 khong thich hop véi
Tin Mirng that. Hudn Quyén chu toan chiic ning
nay trong koinonia (su hiép thong) cua Nhiém
Thé, khi chinh thic dién ta dtc tin cia Hoi
Thanh, nhu mot sy phuc vu Hoi Thanh; dé dat
muc dich 4y, Huan Quyén hoi y kién cac nha
than hoc, cac nha chi giai va cac nha chuyén
mén khac ma Huén Quyén nhin nhan sy tu do
chinh dang ctia ho va van con lién két voi ho
bang mot lién hé hd twong voi myc dich chung
la “git gin Dan Thién Chda trong chan ly, la
diéu giai thoat ho” (CDF, Chi Thi vé On Goi ciia
cdc Than Hoc Gia trong Hpi Thanh, 21).
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C. The Task of the Exegete

The task of Catholic exegetes embraces many
aspects. It is an ecclesial task, for it consists in
the study and explanation of holy Scripture in
a way that makes all its riches available to pas-
tors and the faithful. But it is at the same time
a work of scholarship, which places the Cath-
olic exegete in contact with non-Catholic col-
leagues and with many areas of scholarly re-
search. Moreover, this task includes at the
same time both research and teaching. And
each of these normally leads to publication.

1. Principal Guidelines

In devoting themselves to their task, Catholic
exegetes have to pay due account to the histor-
ical character of biblical revelation. For the
two testaments express in human words bear-
ing the stamp of their time the historical reve-
lation communicated by God in various ways
concerning himself and his plan of salvation.
Consequently, exegetes have to make use of
the historical-critical method. They cannot,
however, accord to it a sole validity. All meth-
ods pertaining to the interpretation of texts are
entitled to make their contribution to the exe-
gesis of the Bible.

In their work of interpretation Catholic exe-
getes must never forget that what they are in-
terpreting is the word of God. Their common
task is not finished when they have simply de-
termined sources, defined forms or explained
literary procedures. They arrive at the true goal
of their work only when they have explained
the meaning of the biblical text as God's word
for today. To this end they must take into con-
sideration the various hermeneutical perspec-
tives which help toward grasping the contem-
porary meaning of the biblical message and
which make it responsive to the needs of those
who read Scripture today.

Exegetes should also explain the Christologi-
cal, canonical and ecclesial meanings of the
biblical texts.

The Christological significance of biblical
texts is not always evident, it must be made
clear whenever possible. Although Christ

C. Nhiém Vu ciia Nha Chu Giai

Nhiém vu cua cac nha chu giai Cong Giao bao
g@)m nhiéu khia canh. D6 1a mot nhiém vu cua
Hoi Thanh, vi n6 hé tai viéc nghién ctru va giai
thich Thanh Kinh cach nao dé lam cho tt c4 su
phong phu ciia né duoc san sang cho cic muc
tir va C4c tin hitu. Nhung ddng thoi do ciing 1a
mot cong trinh hoc thuat, khién nha cha giai
Cong Gi&o phai lién hé véi cac dong nghiép
ngoai Cong Gi&o va véi nhiéu linh vuc nghién
ctru hoc thuat. Hon nita, nhiém vy nay vira bao
gdm ca viéc nghién ctru 1an day hoc. Va mdi
viéc 4y thuong dan dén viéc xuit ban.

1. Nhitng Huéng Déan Chinh

Khi dén than vao nhiém vy clia minh, cic nha
chu giai Cong Gi&o phai chl ¥ d&én ddc tinh lich
sw cia mac khai Thanh Kinh. Vi ca hai giao uéc
dién ta mac khai trong lich sir ma Thién Chua
d3 thong truyén bang nhiéu cach vé chinh Ngai
va vé ké hoach ciru do ciia Ngai bang ngdn ngir
ctia loai ngudi cO mang an tich thoi dai cua
chdng. Do do, cac nha chu giai phai st dung
phuong phap phé binh lich stt. Tuy nhién, ho
khong duge gan cho nd mot gia tri tuyét doi.
Moi phuong phap thich hop dé giai thich cac
ban vin déu c6 quyén dong gop vao viéc chi
giai Thanh Kinh.

Trong viéc gidi thich cua minh, cac nha chu giai
Cong Giao khong bao gid duge quén rang diéu
minh dang giai thich la Loi Chla. Nhiém vu
chung cta ho khong cham dut khi ho don thuan
dinh dugc cac ngudn, xac dinh cac vian thé hay
giai thich cac phuong thirc van chuong. Ho chi
dat muc dich that cua viéc lam cua ho khi da giai
thich dugc y nghia ctia ban van Thanh Kinh nhu
Loi Chua cho thoi nay. Muén dat dugc muc
dich ay, ho phai xem xét CaC quan diém giai
thich khac nhau nham gitp ho hiéu rd y nghia
hién dai cua st diép Thanh Kinh va diéu gi lam
cho né dap tmg duoc cac nhu ciu ciia nhimng
nguoi doc Thanh Kinh ngay nay.

Céc nha chu giai cling phai giai thich y nghia vé
Kit6 hoc, qui dién va gido hoi hoc cua cac ban
van Théanh Kinh.

Tam quan trong vé Kité hoc cla cac ban vin
Thanh Kinh khéng lubn ludn rd rang, né can
phai duoc lam sang t6 khi c¢6 thé. DU Chla Kitd
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established the New Covenant in his blood, the
books of the First Covenant have not lost their
value. Assumed into the proclamation of the
Gospel, they acquire and display their full
meaning in the "mystery of Christ" (Eph. 3:4);
they shed light upon multiple aspects of this
mystery, while in turn being illuminated by it
themselves. These writings, in fact, served to
prepare the people of God for his coming (cf.
Dei Verbum, 14- 16).

Although each book of the Bible was written
with its own particular end in view and has its
own specific meaning, it takes on a deeper
meaning when it becomes part of the canon as
awhole. The exegetical task includes therefore
bringing out the truth of Augustine's dictum:
"Novum Testamentum in Vetere latet, et in
Novo Vetus patet" ("The New Testament lies
hidden in the Old, and the Old becomes clear
in the New") (cf. Quaest. in Hept., 2, 73: Col-
lected Works of Latin Church Writers, 28, IlI,
3, p. 141).

Exegetes have also to explain the relationship
that exists between the Bible and the church.
The Bible came into existence within believing
communities. In it the faith of Israel found ex-
pression, later that of the early Christian com-
munities. United to the living tradition which
preceded it, which accompanies it and is nour-
ished by it (cf. Dei Verbum, 21), the Bible is
the privileged means which God uses yet again
in our own day to shape the building up and the
growth of the church as the people of God.
This ecclesial dimension necessarily involves
an openness to ecumenism.

Moreover, since the Bible tells of God's offer
of salvation to all people, the exegetical task
necessarily includes a universal dimension.
This means taking account of other religions
and of the hopes and fears of the world of to-
day.

2. Research

The exegetical task is far too large to be suc-
cessfully pursued by individual scholars work-
ing alone. It calls for a division of labor, espe-
cially in "research," which demands specialists
in different fields. Interdisciplinary collabora-

da thiét 1ap Giao Udc Mdi trong Méau Ngui,
c4c sach cua Giao Udc Thtr Nhat van con gia tri
ctia chung. Puoc sat nhap vao cong bd cua Tin
Mimg, ching c6 dugc va biéu 16 ¥ nghia tron
ven cua minh trong “Mau nhiém ctia Chua Kito”
(Ep 3:4), ching cling soi sang nhiéu khia canh
ciia mau nhiém ay, trong khi chung lai dugc
mau nhiém 4y soi sang. That ra, c4c tic pham
4y d3 phuc vu dé chuan bi cho Dan Thién Chua
don Nguoi dén (x. Dei Verbum, 14-16).

Mic di mdi sach trong Thanh Kinh duoc viét
voi mot myc dich riéng biét va c6 y nghia déac
thil ciia no, né van mang mot y nghia sau xa hon
khi tré thanh mot phan cua toan thé quy dlen Vi
thé, nhiém vu cuia cac nha chu giai bao gdm viée
dién ta chan 1y clia cAu cham ngdn cua thanh
Augustind: “Novum Testamentum in Vetere
latet, et in Novo Vetus patet” (“Tan Udc an tang
trong Cyu Udc, Cyu UGce trd nén rd rang trong
Tan Uéc”), (x. Quaest. in Hept., 2, 73: Tuyén
tap cac Tac Pham cta cac Van Nhan Hoi Thanh
La Tinh, 28, 111, 3, p. 141).

Céc nha chu giai cling phai giai thich sy lién h¢
gitra Thanh Kinh va Hgi Thanh. Thanh Kinh da
ra doi trong cac cong ddng tin hiru, trong d6 dirc
tin ctia dan Israel duge dién ta, rdi sau do, 1a die
tin cta cac cong dong Kitd hiru thoi so khai.
Pugc két hop v6i Truyén Thong séng dong cd
trude nd, dong hanh véi nd va duge nudi dudng
boi no (X. Dei Verbum, 21), Thanh Kinh la
phuong thé dic quyén ma Thién Chia tai xir
dung trong thoi dai ching ta dé hinh thanh viéc
xdy dyng va lam tang truong HOi Thanh nhu
Dan Chua. Chiéu kich Hoi Thanh nay can phai
gan lién vé6i viéc cdi mo véi viée dai két.

Hon nita, vi Thanh Kinh néi vé viéc Thién Chua
ban on ctru do cho moi nguoi, nén nhi¢m vu cha
giai can phai bao gdbm mét chiéu kich phd quat.
Piéu nay c6 nghia la phai ké dén CaC ton giao
khac va nhitng niém hy vong va ndi lo so ciia
thé giéi ngay nay.
2. Viéc nghién cuu
Nhiém vu chd giai qua to 16n dé theo dudi co
két qua boi ca nhan cac hoc gia lam viéc mot
minh. N6 moi goi mot sy phan cong, nhit 1a
trong “viéc nghién ctru”, 1a diéu doi phai c6 cac
nha chuyén mén trong nhiéu linh vuc khac
nhau. Viéc hop tac gilta cac linh vuc chuyén
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tion will help overcome any limitations that
specialization may tend to produce.

It is very important for the good of the entire
church, as well as for its influence in the mod-
ern world, that a sufficient number of well-pre-
pared persons be committed to research in the
various fields of exegetical study. In their con-
cern for the more immediate needs of the min-
istry, bishops and religious superiors are often
tempted not to take sufficiently seriously the
responsibility incumbent upon them to make
provision for this fundamental need. But a lack
in this area exposes the church to serious harm,
for pastors and the faithful then run the risk of
being at the mercy of an exegetical scholarship
which is alien to the church and lacks relation-
ship to the life of faith.

In stating that “the study of sacred Scripture
should be "as it were “the soul of theology"
(Dei Verbum, 24), the Second Vatican Council
has indicated the crucial importance of exeget-
ical research. By the same token, the council
has also implicitly reminded Catholic exegetes
that their research has an essential relationship
to theology, their awareness of which must
also be evident.

3. Teaching

The declaration of the council made equally
clear the fundamental role which belongs to
the teaching of exegesis in the faculties of the-
ology, the seminaries and the religious houses
of studies. It is obvious that the level of these
studies will not be the same in all cases. It is
desirable that the teaching of exegesis be car-
ried out by both men and women. More tech-
nical in university faculties, this teaching will
have a more directly pastoral orientation in
seminaries. But it can never be without an in-
tellectual dimension that is truly serious. To
proceed otherwise would be to show disrespect
toward the word of God.

Professors of exegesis should communicate to
their students a profound appreciation of sa-
cred Scripture, showing how it deserves the
kind of attentive and objective study which
will allow a better appreciation of its literary,
historical, social and theological value. They
cannot rest content simply with the conveying

mon s€ giup chinh phuc bat cir gi¢i han nao ma
su chuyén mon ay co6 thé dua ra.

That 1a diéu rat quan trong Vi 1¢i ich cua toan
thé Hoi Thanh, ciing nhu Vi anh hudng ctia nd
trong thé giéi hién dai, can c6 du sé nguoi duoc
huén luyén chu ddo dén than vao viéc nghién
ctru trong cac nghanh khéc nhau ctia nghién ciru
chu giai. Vi quan tdm dén c&c nhu cau truc tiép
hon cua tac vy, cac gidm muc va cac bé trén
dong tu thuong bi cam doé khong coi trong viée
lam tron trach nhiém cta minh 1a cung cip cho
nhu cau cin ban ndy mot cach day du. Nhung
mot sy thiéu sot vé linh vuc nay dat Hoi Thanh
vao tinh thé nguy hai trdm trong, vi khi dy céc
muc tir va cac tin hitu ¢6 nguy co bi chi phéi boi
mot thtr hoc thudt cht giai xa la voi Hoi Thanh
va khong may lién hé gi v6i doi séng duc tin.
Khi noi ring “viéc nghién ciru Thanh Kinh”
phai nhu “linh hon cia Than hoc” (Dei Verbum,
24), Cong Dong Vaticano II da n0i lén tam quan
trong c6t yéu cua viéc nghién clru vé chu giai.
Tuong tu, Cong Péng ciing da ngam nhic cho
cac nha cha giai Cong Giéo rang viéc nghién
ctru cua ho c6 mot lién hé thiét yéu véi than hoc,
¥ thirc ctia ho vé mdi twong quan nay ciing phai
rd rang.

3. Day Hoc

Loi tuyén bd ctia Cong Dong ciing rat 16 rang
vé vai tro cin ban cua viée day khoa chu giai
trong cac phan khoa than hoc, cac chung vién
Vva cac hoc vién cia cac dong tu. Hién nhién la
murc do ctia cac viéc hoc hoi nay khong phai nhu
nhau trong moi truong hop. Piéu ding udc
mong la viéc day khoa chu gidi dugc dam nhén
béi ca nhitng ngudi nam 1an nhitng nguoi nit.
Viéc day hoc nay s€ cd tinh chuyén mon hon
trong céc phan khoa cta dai hoc, va tryc tiép co
chiéu hudng muc vu hon trong cac chung vién.
Nhung khong bao gid duge thiéu chiéu kich tri
thirc 1a didu that sy nghiém trong. Theo dudi
mdt khac 1 to ra bat kinh d6i v6i Loi Chua.
Céc gido su vé chi1 giai phai truyén lai cho sinh
Vién ctia minh mot thai o cam kich su xa vé
Thanh Kinh, bang cach cho ho thay nd xtng
dang nhu thé ndo vé6i loai nghién ctru can than
va khéch quan, 1a diéu gitp hiéu rd hon gia tri
van chuong, lich str, xa hoi va than hoc cua no.
Ho khong duoc hai 10ng chi vai viée chi truyén
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of a series of facts to be passively absorbed, but
should give a genuine introduction to exegeti-
cal method, explaining the principal steps, so
that students will be in a position to exercise
their own personal judgment.

Given the limited time at a teacher's disposal,
it is appropriate to make use of two alternative
modes of teaching: on the one hand, a synthetic
exposition to introduce the student to the study
of whole books of the Bible, omitting no im-
portant area of the Old or New Testament; on
the other hand, in-depth analyses of certain
well-chosen texts, which will provide at the
same time an introduction to the practice of ex-
egesis. In either case, care must be taken to
avoid a one-sided approach that would restrict
itself, on the one hand, to a spiritual commen-
tary empty of historical- critical grounding or,
on the other, to a historical-critical commen-
tary lacking doctrinal or spiritual content (cf.
Divino Afflante Spiritu: Ench. Bibl. 551-552,
PCB, De Sacra Scriptura Recte Docenda:
Ench. Bibl. 598). Teaching should at one and
the same time show forth the historical roots of
the biblical writings, the way in which they
constitute the personal word of the heavenly
Father addressing his children with love (cf.
Dei Verbum, 21) and their indispensable role
in the pastoral ministry (cf. 2 Tm. 3: 16).

4. Publications

As the fruit of research and a complement to
teaching, publications play a highly important
role in the advancement and spread of exeget-
ical work. Beyond printed texts, publication to-
day embraces other more powerful and more
rapid means of communication (radio, televi-
sion, other electronic media); it is very advan-
tageous to know how to make use of these
things.

For those engaged in research, publication at a
high academic level is the principal means of
dialogue, discussion and cooperation. Through
it, Catholic exegesis can interact with other
centers of exegetical research as well as with
the scholarly world in general.

There is another form of publication, more
short-term in nature, which renders a very
great service by its ability to adapt itself to a

thu hang loat cac dir kién dé dugc thu dong hap
thy, nhung phai cho mot dan nhép that su vao
phuong phép chu giai, bang cach giai thich cac
budc chinh, dé cac sinh vién c6 thé & trong mot
Vi thé thyuc thi phdn doan riéng cua minh.

Vi thi gior eo hep ma mot thay gido co, diéu thich
hop 1a luan phién su dyng hai cach giang day:
mot dang, 1 trinh bay tong hop nhim gi01 thiéu
sinh vién véi viéc nghién ctru toan thé cac sach
Thanh Kinh, ma khong bo s6t mét linh vuc quan
trong nao cua ca Cyu Udc 1an Tan Uéc; dang
khac, 1a phan tich cach sau xa mét sé ban vin
nao d6 da duoc chon lwa k¥ cang, 1a diéu dong
thoi cung cép cho sinh vién mot dan nhap vao
viéc thuc hanh chu giai. Trong ca hai truong
hop, phai can than tranh mot tiép can mot chiéu,
la tlep can, mdt dang, ty gidi han minh vao mot
chu giai theo tim linh khong c6 nén tang phé
binh lich sir, hoac dang khac, vao mot cha giai
theo phé binh lich str ma thiéu noi dung giéo ly
hodc tdm linh (x. Divino afflante Spiritu, EB,
551-552; PCB, De Sacra Scriptura Recte Do-
cenda: EB, 598). Viéc day hoc phai cing mot
ltc chimg té duoc coi ré lich sir cua cic tac
pham Thénh Kinh, cach thé ma trong d6 chlng
hop thanh Loi ctia chinh Cha trén troi dang ngo
v6i con cai ctia Ngai bang tinh Yéu (x. Dei Ver-
bum, 21), va vai trd khong thé thiéu dugc cta
Théanh Kinh trong tic vu muc vu (x. 2 Tm 3:16).

4. Viéc Xudt Ban

Nhu két qua cila viéc nghién ctru va bb tic cho
viéc giang day, viéc xuit ban dong mot vai tro
rat quan trong trong viéc thang tién va quang ba
tac pham chu giai. Ngoal cac ban van dugc 4 an
hanh, viéc xuét ban ngay nay con bao gdm nhiéu
phuong tién truyén théng khac, hiéu luc hon va
nhanh chéng hon (truyén thanh, truyén hinh,
cac phuong tién dién tir khac). That rat hiru ich
khi biét cach str dung cac phuong tién ay.
V61 nhitng nguoi lo viéc nghién curu, viée xuét
ban & mot mirc d6 hoc thuat cao la phuong tién
chinh dé ddi thoai, thao ludn va cong tac. Qua
d6, khoa chu giai Céng Gi&o co thé tuong tac
v6i C4c trung tm nghién ctru vé chu giai khac
cling nhu véi thé gii hoc gia néi chung.
C6 mdt hinh thirc xuét ban khéc, tu ban chét thi
ngan han, 12 cung cp mot viéc phuc vu rat 1on
lao bang kha nang ty thich ing v&i nhiéu loai
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variety of readers, from the well-educated to
children of catechism age, reaching biblical
groups, apostolic movements and religious
congregations. Exegetes who have a gift for
popularization provide an extremely useful
and fruitful work, one that is indispensable if
the fruit of exegetical studies is to be dispersed
as widely as need demands. In this area, the
need to make the biblical message something
real for today is ever more obvious. This re-
quires that exegetes take into consideration the
reasonable demands of educated and cultured
persons of our time, clearly distinguishing for
their benefit what in the Bible is to be regarded
as secondary detail conditioned by a particular
age, what must be interpreted as the language
of myth and what is to be regarded as the true
historical and inspired meaning. The biblical
writings were not composed in modern lan-
guage nor in the style of the 20th century. The
forms of expression and literary genres em-
ployed in the Hebrew, Aramaic or Greek text
must be made meaningful to men and women
of today, who otherwise would be tempted to
lose all interest in the Bible or else to interpret
it in a simplistic way that is literalist or simply
fanciful.

In all this variety of tasks, the Catholic exegete
has no other purpose than the service of the
word of God. The aim of the exegete is not to
substitute for the biblical texts the results of his
or her work, whether that involves the recon-
struction of ancient sources used by the in-
spired authors or up-to-date presentation of the
latest conclusions of exegetical science. On the
contrary, the aim of the exegete is to shed more
and more light on the biblical texts themselves,
helping them to be better appreciated for what
they are in themselves and understood with
ever more historical accuracy and spiritual
depth.

D. Relationship With Other Theological
Disciplines

Being itself a theological discipline, "fides
quaerens intellectum,” exegesis has close and
complex relationships with other fields of the-
ological learning. On the one hand, systematic

doc gia khac nhau, tir cac nguoi hoc thirc cao
dén tré em trong tudi hoc gido 1y, cac nhom
Thanh Kinh, cac phong trao tong d6 va cac dong
tu. Cac nha chu giai co tai dai chung hoa cung
cap mot viéc rat hiru ich va hiéu qua, la didu
khong thé thiéu duoc néu mudn cho hoa qua cta
vi€c nghién ctru chu giai dugc lan rdng nhu nhu
cau doi hoi. Trong linh vic nay, nhu cau bién st
diép Théanh Kinh thanh mét diéu gi thuc tién cho
thoi nay cang ngay cang hién nhién hon. Piéu
nay budc cac nha chu giai phai chi ¥ dén céc
doi hoi chinh dang ctia nhitng ngudi ¢6 hoc va
c6 van hoa trong thoi dai chung ta, khi phan biét
rd rang vi ich loi cua ho diéu gi trong Thanh
Kinh duoc coi 1a chi tiét phy 18 thudc vao hoan
canh ctia mot thoi dai dic thy, diéu gi can duoc
giai thich nhu ngon ngir huyén thoai va diéu gi
can phai dugc coi nhu c6 nghia lich sir that va
dugc linh himg. Cac tac pham Théanh Kinh da
khong duoc soan bang ngo6n ngtr hién dai, hay
theo van phong cua thé ky 20. Cac hinh thirc
dién ta va vin thé dugc dung trong cac ban vin
Hipri, Aram hoac Hy Lap phai dugc lam cho cd
y nghia v4i nhitng nguoi nam nit thoi nay, ma
néu 1am khac di, ho c6 thé bi cam db mat hét
hing thd véi Thanh Kinh, hoac giai thich nd
mot cach qué gian di nghia la tirng chit hoac don
thuan theo tuong tuong.

Trong tat ca cac nhiém vu khac nhau nay, nha
chu giai Cong Giao khéng c6 muc dich nao khac
hon 1a phuc vu Lo1 Chtia. Myc ti€u cua nha cha
giai khong phai la thay thé cac ban van Thanh
Kinh bang nhiing két qua ciia cong trinh cua
minh, du lién hé dén viéc tai tao cac ngudn cb
xua da dugc cac tac gia linh hung str dung hodc
trinh bay cép nhat cac két luan méi nhat cua
khoa hoc chu giai. Trai lai, muc tiéu ciia nha chi
giai la lam sdng to hon nita chinh cdc ban van
Thanh Kinh bang cach giup cho ching dugc
trdn quy hon vi nhitng gi trong chinh chiing va
dugc hiéu chinh xac hon bao gid hét vé lich st
va chiéu sau thiéng liéng.

D. Sw Lién H¢ véi Cac Mén Than Hoc Khac

Tu n6 da 1a mot mén than hoc, “fides quaerens
intellectum” (dtc tin tim kiém sy hiéu biét),
khoa chu giai ciing c6 nhitng mdi lién hé chit
ch€ va phuc tap véi cac linh vuc khac cua su
hiéu biét vé than hoc. Mot dang, than hoc hé
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theology has an influence upon the presuppo-
sitions with which exegetes approach biblical
texts. On the other hand, exegesis provides the
other theological disciplines with data funda-
mental for their operation. There is, accord-
ingly, a relationship of dialogue between exe-
gesis and the other branches of theology,
granted always a mutual respect for that which
Is specific to each.

1. Theology and Presuppositions Regarding
Biblical Texts

Exegetes necessarily bring certain presupposi-
tions (Fr., precomprehension) to biblical writ-
ings. In the case of the Catholic exegete, it is
a question of presuppositions based on the
certainties of faith: The Bible is a text in-
spired by God, entrusted to the church for the
nurturing of faith and guidance of the Chris-
tian life. These certainties of faith do not
come to an exegete in an unrefined, raw state,
but only as developed in the ecclesial commu-
nity through the process of theological reflec-
tion. The reflection undertaken by systematic
theologians upon the inspiration of Scripture
and the function it serves in the life of the
church provides in this way direction for exe-
getical research.

But correspondingly, the work of exegetes on
the inspired texts provides them with an expe-
rience which systematic theologians should
take into account as they seek to explain more
clearly the theology of Scriptural inspiration
and the interpretation of the Bible within the
church. Exegesis creates, in particular, a more
lively and precise awareness of the historical
character of biblical inspiration. It shows that
the process of inspiration is historical, not only
because it took place over the course of the his-
tory of Israel and of the early church, but also
because it came about through the agency of
human beings, all of them conditioned by their
time and all, under the guidance of the Spirit,
playing an active role in the life of the people
of God.

Moreover, theology's affirmation of the strict
relationship between inspired Scripture and
tradition has been both confirmed and made

thong c6 anh huong trén cac gia dinh trudec ma
v6i né cac nha chi giai tiép can cac ban van
Théanh Kinh. Bang khéc, khoa chu giai cung cap
cho cac mon than hoc khac nhitng dit kién nén
tang dé chung hoat dong. Cho nén, c6 mét moi
lién hé ddi thoai gitra mon cha giai va cac
nghanh khac cia than hoc, gia nhu luon lubn cé
su ton trong hd twong d6i v6i nhitng gi 1a
chuyén moén ciia mdi mon.

1. Than Hoc va Céc Gia Pinh Trudc vé Céc Ban
Van Thanh Kinh

Céac nha cha giai can phai dem cac gia dinh
trudc nao d6 (pré-compréhension tiéng Phap)
vao cac tac phdm Thanh Kinh. Trong trudng
hop nha chi giai Céng Giéo, d6 1a van dé cac
gia dinh dugc dat nén tang trén cac xac tin vé
due tin: Thanh Kinh 1a mét ban van dugc Thién
Chua linh hirng va duoc trao pho cho Hoi Thanh
dé nuoi dudng duc tin va hudng din doi séng
Kit6 hiru. C4c X4c tin vé duc tin nay khong dén
v6i nha chu gidi trong trang thai tho so, chua
dugc tinh luyén, nhung chi nhu duge khai trién
trong cong dong Hoi Thanh qua tién trinh suy
tu than hoc. Suy tu cua cac nha than hoc hé
thong vé sy linh himg ctia Thanh Kinh va chire
ning ma né phuc vu trong doi séng Hoi Thanh
cung cap hudng di cho viéc nghién ctru chu giai
bang cach nay.

Nhung céch tuong tu, cong trinh ctia cac nha
chu giai vé cac ban van linh himg cung cap cho
ho mét kinh nghiém ma cac nha than hoc hé
thong phai ké dén khi tim cach cat nghia rd hon
than hoc vé linh himg cta Thanh Kinh va viéc
giai thich Thanh Kinh trong Hoi Thanh. Pac
biét 1a viéc chu giai tao nén mdt y thic séng
dong va chinh xac hon vé lich sir tinh cia sy
linh hing ctua Thanh Kinh. N6 cho thiy rang
tién trinh linh himg 14 tién trinh lich sir, khong
phai vi n0 da xay ra trong dong lich st ciia dan
Israel va Hoi Thanh so khai, nhung con vi da
Xy ra qua trung gian cua nhiing con nguoi, tat
ca moi ngudi trong ho déu chiu dnh huéng cua
thoi dai cia ho, va tat ca, dudi su huéng dan cia
Chlia Thanh Than, déu dong mot vai tro tich cuc
trong doi séng ctia Dan Chia.

Hon nira, xac quyét than hoc vé su lién hé chat
ché gitra Thanh Kinh va Thanh Truyén cia Hoi
Thanh con dugce xac nhan va lam cho chinh xac
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more precise through the advance of exegetical
study, which has led exegetes to pay increasing
attention to the influence upon texts of the life-
setting (Sitz im Leben) out of which they were
formed.

2. Exegesis and Systematic Theology

Without being the sole locus theologicus, sa-
cred Scripture provides the privileged founda-
tion of theological studies. In order to interpret
Scripture with scholarly accuracy and preci-
sion, theologians need the work of exegetes.
From their side, exegetes must orientate their
research in such fashion that "the study of sa-
cred Scripture™ can be in reality "as it were the
soul of theology" (Dei Verbum, 24). To
achieve this, they ought pay particular atten-
tion to the religious content of the biblical writ-
ings.

Exegetes can help systematic theologians
avoid two extremes: on the one hand, a dual-
ism, which would completely separate a doc-
trinal truth from its linguistic expression, as
though the latter were of no importance; on the
other hand, a fundamentalism, which, confus-
ing the human and the divine, would consider
even the contingent features of human dis-
course to be revealed truth.

To avoid these two extremes, it is necessary to
make distinctions without at the same time
making separations--thus to accept a continu-
ing tension. The word of God finds expression
in the work of human authors. The thought and
the words belong at one and the same time both
to God and to human beings, in such a way that
the whole Bible comes at once from God and
from the inspired human author. This does not
mean, however, that God has given the histor-
ical conditioning of the message a value which
is absolute. It is open both to interpretation and
to being brought up to date--which means be-
ing detached, to some extent, from its histori-
cal conditioning in the past and being trans-
planted into the historical conditioning of the
present. The exegete performs the groundwork
for this operation, which the systematic theo-
logian continues by taking into account the
other loci theologici which contribute to the
development of dogma.

hon nho sy tién bo cua viée nghién ciru chu giai,
1a diéu d3 dan cac nha chu giai dén viéc chd y
nhiéu hon dén anh hudng trén cac ban vin cia
moi truong séng (Sitz im Leben), ma tir d6 cac
chiing da dugc hinh thanh.

2. Khoa Chl Gidi va Than Hoc Hé Thong

Khoéng phai la nguon klén thirc than hoc doc
nhat, Thanh Kinh cung cap nén tang déc quyén
cia cic nghién ctru than hoc. D¢ giai thich
Thanh Kinh véi sy mach lac va chinh xac cua
hoc thuét, cic nha than hoc can dén cbng trinh
ctia cac nha chu giai. Vé phia ho, cac nha chd
giai phai hudng viéc nghién clru ciia minh sao
cho “viéc nghién ctiru Thanh Kinh” ¢6 thé thuc
su “nhu d 1a linh hon ciia Than hoc” (Dei Ver-
bum, 24). Muén dat dugc diéu 4y, cac nha
chi giai can phai dic biét cha ¥ dén nodi dung
t6n gido clia cac tac pham Thanh Kinh.

Céac nha cha giai c6 thé gitp cac nha than hoc
hé thong tranh hai thai cuc: mot dang 1a thuyét
nhi nguyén, hoan toan tich mét chan 1y thudc
tin 1y ra khoi cach dién ta ngit hoc ciia né, nhu
thé diéu sau khong quan hé gi ca, dang khac 1a
thuyét co ban, 13n 16n diéu thudc vé con nguoi
v6i diéu thude vé Thién Chda, coi ngay ca cac
dic diém bat tit cia cudc dam ludn cia con
nguoi la chan 1y duge mac khai.

Mubn tranh hai thai cuc ndy, can phai phan biét
ma dong thoi khong duge tach ching ra -- nhu
thé chép nhan mot sy cang théng lién tuc. Lo1
Chua tim dugc cach dién ta trong tac pham cua
cac tac gia nhan loai. Tu tudng va tir nglt cung
mot lac thude vé ca Thién Chla 1an con nguoi,
dén ndi toan thé Thanh Kinh dén ciing mét luc
tur Thién Chla va tir tac gia nhan loai duoc linh
hung. Tuy nhién, diéu nay khong co nghia la
Thién Chua da ban cho diéu kién lich st cua st
diép mot gia tri tuyét ddi. Str diép nay duge mé
ra cho ca viéc giai thich 1an viéc duoc cap nhat
hoé -- nghia 1a dugc tach roi ra, it ra mot phan
nao do, khoi nhirng hoan canh lich str trong qué
khtr, va dugc ghép vao nhitng hoan canh lich su
cua thoi nay. Nha chu giai thuc hién cong viée
xay dung nén mong cho hoat dong nay, 1a hoat
dong ma nha than hoc tiép ndi bang cach ké dén
nhimg nguon kién thirc than hoc khaC 1a nhiing
ngudn gop phan vao su khai trién cua cac tin
diéu.
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3. Exegesis and Moral Theology

Similar observations can be made regarding
the relationship between exegesis and moral
theology. The Bible closely links many in-
structions about proper conduct--command-
ments, prohibitions, legal prescriptions, pro-
phetic exhortations and accusations, counsels
of wisdom, and so forth--to the stories con-
cerning the history of salvation. One of the
tasks of exegesis consists in preparing the way
for the work of moralists by assessing the sig-
nificance of this wealth of material.

This task is not simple, for often the biblical
texts are not concerned to distinguish universal
moral principles from particular prescriptions
of ritual purity and legal ordinances. All is
mixed together. On the other hand, the Bible
reflects a considerable moral development,
which finds its completion in the New Testa-
ment. It is not sufficient therefore that the Old
Testament should indicate a certain moral po-
sition (e.g. the practice of slavery or of divorce,
or that of extermination in the case of war) for
this position to continue to have validity. One
has to undertake a process of discernment. This
will review the issue in the light of the progress
in moral understanding and sensitivity that has
occurred over the years.

The writings of the Old Testament contain cer-
tain "imperfect and provisional™ elements (Dei
Verbum, 15), which the divine pedagogy could
not eliminate right away. The New Testament
itself is not easy to interpret in the area of mo-
rality, for it often makes use of imagery, fre-
quently in a way that is paradoxical or even
provocative; moreover, in the New Testament
area the relationship between Christians and
the Jewish Law is the subject of sharp contro-
Versy.

Moral theologians therefore have a right to put
to exegetes many questions which will stimu-
late exegetical research. In many cases the re-
sponse may be that no biblical text explicitly
addresses the problem proposed. But even
when such is the case, the witness of the Bible,
taken within the framework of the forceful dy-
namic that governs it as a whole, will certainly
indicate a fruitful direction to follow. On the

3. Khoa ChU Gidi va Thian Hoc Ludn Ly

C6 thé c6 cac quan sat twong tu vé moi lién hé
giita khoa chu giai va khoa than hoc luan ly.
Thanh Kinh lién két chit ché nhiéu giao huin vé
cac cach cu xur thich dang - cic gidi ran, cac
1énh cAm, céc chi thi vé luat 1¢, cac 1oi khuyén
nhii va cac 1oi t6 giac, cac 1oi khuyén khon
ngoan, v.v. -- vdoi nhitng cau truyén lién guan
dén lich sir ciru d6. Mot trong cac nhiém vy cia
khoa chu giai hé tai viéc don duong cho cong
viéc ctia cac nha luan 1y bang cach luong gia
tam quan trong ctia C4C tai liéu phong phu nay.

Nhiém vu nay khong don gian, vi thudong cac
ban van Thanh Kinh khong quan tam dén viéc
phan biét cac nguyén tic luan 1y pho quat véi
céc chi thi dic thu vé su thanh sach theo nghi
thirc VA cac sac 1énh luat phap. Tat ca déu dugc
tron 1an v6i nhau. Pang khac, Thanh Kinh phan
anh mot su phat trién dang ké vé luan 1y, 1a diéu
tim dugc sy hoan thanh cua no trong Tan Udec.
Vi thé, mot 1ap truong vé ludn 1y nao dé dugc
am chi trong Cyu Uéc (thi du viéc thyc hanh
ché d6 nod 1¢ hodc ly di, hay viéc tan diét trong
truong hop chién tranh), khong da dé cho lap
truong ay tiép tuc con gia tri. Mot ngudi phai
trai qua mot tién trinh phan biét. Tién trinh nay
s& coi lai van dé trong 4nh sang cta sy tién bo
trong su hiéu biét vé luan 1y va sy nhay cam da
xay ra theo nam thang.

Céc tac pham Cyu Udc chira dung mot sd yéu
t6 “chua hoan hao va tam thoi” (Dei Verbum,
15) ma khoa su pham ctia Thién Chiia khong thé
loai bé ngay dugc. Chung ta ciing khong dé
dang giai thich chinh Tan Uéc trong linh vyc
luén ly, vi n6 hay sir dung hinh anh, thuong theo
mot cach ngugc doi, hodc tham chi cach khiéu
khich; hon nita, trong linh vuc Tan Uédc, mdi
lién h¢ gitra cac Kitd hiru voi Luat Do Thai cling
1a dé tai ciia cudc tranh luan s6i noi.

Vi thé, cac nha than hoc luan Iy ¢6 quyén dat ra
cho cac nha chu giai nhiéu van dé 1a nhiing diéu
s& khuyén khich viéc nghién ctru vé chu giai.
Trong nhiéu trudng hop, ciu tra 10i ¢6 thé l1a
khéng c6 ban van Thanh Kinh nao néi rd vé van
dé duoc dé ra. Nhung ngay ca trong trudng hop
nhu thé, chimg tir cia Thanh Kinh, hiéu trong
khuon khé cua tinh ning dong day sinh lyc diéu
khién toan bo, chic chéan s& chi dén mot hudéng
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most important points the moral principles of
the Decalogue remain basic. The Old Testa-
ment already contains the principles and the
values which require conduct in full conform-
ity with the dignity of the human person, cre-
ated "in the image of God" (Gn. 1:27).
Through the revelation of God's love that
comes in Christ, the New Testament sheds the
fullest light upon these principles and values.

4. Differing Points of View and Necessary In-
teraction

In its 1988 document on the interpretation of
theological truths, the International Theologi-
cal Commission recalled that a conflict has
broken out in recent times between exegesis
and dogmatic theology; it then notes the posi-
tive contribution modern exegesis has made to
systematic theology ("The Interpretation of
Theological Truths,"1988, C.I, 2). To be more
precise, it should be said that the conflict was
provoked by liberal exegesis. There was no
conflict in a generalized sense between Catho-
lic exegesis and dogmatic theology, but only
some instances of strong tension. It remains
true, however, that tension can degenerate into
conflict when, from one side or the other, dif-
fering points of view, quite legitimate in them-
selves, become hardened to such an extent that
they become in fact irreconcilable opposites.

The points of view of both disciplines are in
fact different and rightly so. The primary task
of the exegete is to determine as accurately as
possible the meaning of biblical texts in their
own proper context, that is, first of all, in their
particular literary and historical context and
then in the context of the wider canon of Scrip-
ture. In the course of carrying out this task, the
exegete expounds the theological meaning of
texts when such a meaning is present. This
paves the way for a relationship of continuity
between exegesis and further theological re-
flection. But the point of view is not the same,
for the work of the exegete is fundamentally
historical and descriptive and restricts itself to
the interpretation of the Bible. Theologians as
such have a role that is more speculative and
more systematic in nature. For this reason, they

di c6 két qua dé theo. V& nhimng diém quan trong
nhat, cc nguyén tic luan 1y cua Thap Gidi van
la can ban. Cyu Udc da chira dung cac nguyén
tic va Ccac gia tri doi hoi cach cu xir hoan toan
pht hop voi pham gia con nguoi, duoc tao dung
theo “hinh anh Thién Chua” (St 1:27). Qua mac
khai vé tinh yéu ciia Thién Chua trong Pirc
Kitd, Tan Udc chiéu anh sang tron ven nhat trén
C4C nguyén tic va C4c gid tri nay,.

4. Nhitng quan diém khdc nhau va sw can thiét
phai phoi hop hanh dong

Trong van kién nim 1988 vé viéc giai thich
nhitng chan 1y thin hoc, Uy Ban Than Hoc
Quéc té d3 nhic nho rang mot cudc xung dot da
bung nd trong cAc thoi gian gan day gitra khoa
chu giai va khoa than hoc tin 1y; 16i sau d6 Uy
Ban ghi nhan cac dong gop tich cuc cua khoa
cha giai hién dai cho khoa than hoc hé théng
(Viéc Giai Thich nhitng Chan Ly Than Hoc,
1988, C.1,2). Chinh xé4c hon, can phai néi rang
cudc xung dot Ay gay ra bai cach chu giai phong
khoang. Khong c6 su xung dot theo nghla téng
quat gitra khoa chu giai Cong Giao va than hoc
hé thong, nhung chi c6 mot so truong hop cang
thang manh. Tuy nhién, that sy |13 su cing thing
c6 thé thoai bién thanh xung dot, tir phia nay hay
phia khac, cac quan diém khac nhau, ty ching
hoan toan chinh dang, tro thanh cimg nhic dén
muc thuc su trd thanh nhitng diéu trai nguoc
khong thé dung hoa giai duoc.

Thuc ra, cac quan diém cta ca hai mon khac
nhau va phai nhu thé. Nhiém vu chinh ciia khoa
chu giai 13 xac dinh cang chinh xac cang t6t ¥
nghia ciia cac ban van Thanh Kinh trong bdi
canh riéng cta chling, nghia 13, trudc hét, trong
bdi canh van chuong va lich st dac thu, roi
trong boi canh rong 16n hon ciia quy dién Thanh
Kinh. Trong khi thi hanh nhiém vu nay, nha cha
giai trinh bay nghia than hoc cta cic ban vin,
khi c6 mat mot nghia nhu thé. Viéc nay don
duong cho mot lién hé lién tuc gitra chu giai va
thang tién suy tu thin hoc. Nhung quan diém
khéng gidng nhau, vi cong viéc ciia nha chu giai
1a cong viée co tinh lich sir cAch nén tang cling
miéu ta va tu gigi han minh trong viéc giai thich
Thanh Kinh ma thdi. Con cac than hoc gia dong
mot vai trd ¢ ban chat suy doan va hé thong
hon. Vi ly do d6 ma ho thuc sy chi quan tdm dén
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are really interested only in certain texts and
aspects of the Bible and deal, besides, with
much other data which is not biblical--patristic
writings, conciliar definitions, other docu-
ments of the magisterium, the liturgy--as well
as systems of philosophy and the cultural, so-
cial and political situation of the contemporary
world. Their task is not simply to interpret the
Bible; their aim is to present an understanding
of the Christian faith that bears the mark of a
full reflection upon all its aspects and espe-
cially that of its crucial relationship to human
existence.

Because of its speculative and systematic ori-
entation, theology has often yielded to the
temptation to consider the Bible as a store of
dicta probantia serving to confirm doctrinal
theses. In recent times theologians have be-
come more keenly conscious of the importance
of the literary and historical context for the cor-
rect interpretation of ancient texts, and they are
much more ready to work in collaboration with
exegetes.

Inasmuch as it is the word of God set in writ-
ing, the Bible has a richness of meaning that no
one systematic theology can ever completely
capture or confine. One of the principal func-
tions of the Bible is to mount serious chal-
lenges to theological systems and to draw at-
tention constantly to the existence of important
aspects of divine revelation and human reality
which have at times been forgotten or ne-
glected in efforts at systematic reflection. The
renewal that has taken place in exegetical
methodology can make its own contribution to
awareness in these areas.

In a corresponding way, exegesis should allow
itself to be informed by theological research.
This will prompt it to put important questions
to texts and so discover their full meaning and
richness. The critical study of the Bible cannot
isolate itself from theological research, nor
from spiritual experience and the discernment
of the church. Exegesis produces its best re-
sults when it is carried out in the context of the
living faith of the Christian community, which

mot s6 ban van va mét s6 khia canh nao dé cua
Thénh Kinh, va ngoai ra con lién hé dén nhiéu
dir kién khac ngoai Thanh Kinh -- cac tac pham
cua cac Gido Phuy, cac dinh tin cua Cong Déng,
céc van kién khac ctia Huin Quyén, phung vu -
- ciing nhu cac hé théng triét 1y va hoan canh
vin hoa, x hoi va chinh tri cta thé gi¢i duong
thoi. Nhiém vu cua ho khéng phai don thuan 1a
giai thich Thanh Kinh, nhung muc tiéu cua ho
1 trinh bay mot sy hiéu biét vé dure tin Kitd gido
mang dau vét cta mot Suy tu tron ven vé tat ca
moi chiéu kich va nhét 1a chiéu kich cua mbi
lién quan quyét dinh ctia nd vdi cude sdng cia
con nguoi.

Vi khuynh hudng suy doan va hé thong cta no,
khoa than hoc thuong dé chiéu theo sy cam db
coi Thanh Kinh nhu mot kho chtra dicta pro-
bantia (Cac loi dé bién minh) dung dé chimg
thuc c4c hoc thuyét vé tin 1y. Trong nhiing thoi
gan day, c4c nha than hoc da tré nén ¥ thirc mot
cach sic bén hon vé tam quan trong cia boi
canh van chuong va lich st véi viée giai thich
ding cac ban van o, va ho sin sang hon dé lam
viéc trong su hop tac vdi cac nha chu giai.

Boi vi la Loi Thién Chua dugc viét thanh van,
Thanh Kinh c6 mét su phong phi vé ¥ nghia ma
khong mot khoa than hoc hé théng nao co thé
hoan toan nim bét hay han ché dugc. Mot trong
nhiing chirc nang chinh cua Thanh Kinh la dua
ra cac thach d6 quan trong cho cac hé thong than
hoc va khong ngimg kéo su chi y dén su hién
hiru cua céc khia canh quan trong cia mac khai
cua Thién Chua va thuc tai nhan loai ma doi khi
bi quén lang hodc bo bé trong nhirng nd luc suy
tu c6 hé théng. Su canh tan xay ra trong phuong
phép chu giai c6 thé déng gop vao sy ¥ thirc
trong cac linh vyc nay.

Cach tuong tu, khoa chii giai can dé cho minh
dugc thong tri boi nghién ciru than hoc. Piéu
nay s& nhic cho nd dit cac van dé quan trong
vao cac ban van va nho d6 khdm pha ra y nghia
tron ven va sy phong pht cta chdng. Nghién
ctru Thanh Kinh cach phé binh khong thé tu tich
minh khoi nghién ciru than hoc, ciing nhu cam
nghiém thiéng liéng va su phan dinh ctia Ho1
Théanh. Khoa chu giai tao ra cac két qua tot nhat
khi duoc thuc hién trong bdi canh duc tin séng
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is directed toward the salvation of the entire
world.

IV. INTERPRETATION OF THE BIBLE
IN THE LIFE OF THE CHURCH

Exegetes may have a distinctive role in the in-
terpretation of the Bible but they do not exer-
cise a monopoly. This activity within the
church has aspects which go beyond the aca-
demic analysis of texts. The church, indeed,
does not regard the Bible simply as a collection
of historical documents dealing with its own
origins; it receives the Bible as word of God,
addressed both to itself and to the entire world
at the present time. This conviction, stemming
from the faith, leads in turn to the work of ac-
tualizing and inculturating the biblical mes-
sage, as well as to various uses of the inspired
text in liturgy, in "lectio divina,” in pastoral
ministry and in the ecumenical movement.

A. Actualization

Already within the Bible itself--as we noted in
the previous chapter--one can point to in-
stances of actualization: very early texts have
been reread in the light of new circumstances
and applied to the contemporary situation of
the people of God. The same basic conviction
necessarily stimulates believing communities
of today to continue the process of actualiza-
tion.

1. Principles

Actualization rests on the following basic prin-
ciples:

Actualization is possible because the richness
of meaning contained in the biblical text gives
it a value for all time and all cultures (cf. Is.
40:8; 66:18-21; Mt. 28: 19-20). The biblical
message can at the same time both relativize
and enrich the value systems and norms of be-
havior of each generation.

Actualization is necessary because, although
their message is of lasting value, the biblical
texts have been composed with respect to cir-

dong cua cong dong Kitd hiru, la cong dong
duoc hudng veé phan roi cua toan thé gidi.

IV. VIEC GIAI THICH THANH KINH

TRONG POI SONG HQI THANH
Cac nha chu giai c6 thé c6 mot vai tro dic biét
trong viéc giai thich Thanh Kinh, nhung ho
khong c6 doc quyén. Hoat dong nay trong Hoi
Théanh c6 cac khia canh vuot xa hon viéc phan
tich cac ban van theo hoc thuat. That vay, Hoi
Thénh khéng coi Thanh Kinh don thuan 1a mot
suu tap cé4c tai lidu lich s lién hé dén ngudn
goc cia minh. Hoi Thanh dén nhan Thanh
Kinh nhu Loi Thién Chua ngo véi ca Hoi
Thanh I4n toan thé thé gigi hién nay. XAac tin
nay Xuat phét tir dwuc tin, roi lai dan dén viéc
lam cho s diép Thanh Kinh dugc hién thuc
hoa va hoi nhap van hod, cling nhu nhiéu cach
st dung khéc nhau cua cac ban van duoc linh
hiing trong phung vy, “lectio divina”, thira tac
muc vu va phong trao dai két.

A. Viéc Hién Thuc Hoéa

Ngay trong chinh Thanh Kinh -- nhu ching ta
da ghi nhan & chuong trudc -- ngudi ta ¢é thé
vach ra céc thi du vé viéc hién thuc hoé: cac
ban van rat sém di dugc doc lai trong anh séng
cua nhitng hoan canh mai va duoc ap dung vao
diéu kién hién tai cua Dan Chda. Cing mot xac
tin can ban nhét thiét 1a khuyén khich cac cong
dong tin hiru thoi nay tiép tuc tién trinh hién
thuc hoa.

1. Céc Nguyén Tdc

Viéc hién thuc hoé dua trén cac nguyén tic cin
ban sau:

Viéc hién thuc hod c6 thé duoc vi su phong
phu cua y nghia chira dung trong ban van
Thanh Kinh cho né mét gia tri ddi voi moi thoi
dai vd moi nén vin hod (x. Is 40:8; 66:18-21;
Mt 28:19-20). Str diép Théanh Kinh c6 thé vira
tuwong d6i hoa vira phong phi hoa céc hé théng
gié tri va cac qui tic cu xir cua mdi thé he.

Viéc hién thuc hoa can thiét, vi mic du si diép
cua chung c6 mat gié tri mai mai, cac ban van
Thanh Kinh da duogc soan theo cac hoan canh
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cumstances of the past and in language condi-
tioned by a variety of times and seasons. To re-
veal their significance for men and women of
today, it is necessary to apply their message to
contemporary circumstances and to express it
in language adapted to the present time. This
presupposes a hermeneutical endeavor, the aim
of which is to go beyond the historical condi-
tioning so as to determine the essential points
of the message.

The work of actualization should always be
conscious of the complex relationships that ex-
ist in the Christian Bible between the two tes-
taments, since the New Testament presents it-
self, at one and the same time, as both the ful-
fillment and the surpassing of the Old. Actual-
ization takes place in line with the dynamic
unity thus established.

It is the living tradition of the community of
faith that stimulates the task of actualization.
This community places itself in explicit conti-
nuity with the communities which gave rise to
Scripture and which preserved and handed it
on. In the process of actualization, tradition
plays a double role: On the one hand, it pro-
vides protection against deviant interpreta-
tions; on the other hand, it ensures the trans-
mission of the original dynamism.

Actualization, therefore, cannot mean manipu-
lation of the text. It is not a matter of projecting
novel opinions or ideologies upon the biblical
writings, but of sincerely seeking to discover
what the text has to say at the present time. The
text of the Bible has authority over the Chris-
tian church at all times, and, although centuries
have passed since the time of its composition,
the text retains its role of privileged guide not
open to manipulation. The magisterium of the
church "is not above the word of God, but
serves it, teaching only what has been handed
on, by divine commission, with the help of the
Holy Spirit, the church listens to the text with
love, watches over it in holiness and explains
it faithfully" (Dei Verbum, 10).

trong qua khar va trong ngdn ngi tuy thuoc vao
nhiéu thoi dai va nhiéu mua khac nhau. bé to
16 ¥ nghia cua ching cho nhitng ngudi nam nix
thoi nay, can phai ap dung céc st diép cua
chling vao céac hoan canh hién dai va dién ta nd
bing mot ngdn ngir thich nghi véi thoi hién
dai. Diéu d6 gia thiét phai c6 mot nd lyc vé giai
thich, ma muc tiéu caa no 1a vuot qua cac diéu
kién lich st ngd hau xac dinh duoc nhimg diém
chinh yéu cua st diép.

Cong viéc hién thuc hoa phai ludn lubn y thuc
vé nhitng mdi lién hé phuc tap sin c6 trong
Thénh Kinh cua Kitd gido, gitra hai giao udc,
boi vi Tan Udc tu nhan minh, cung mot lac
nhu vira hoan thanh Cuu U'6c lai vira vuot trén
Cuyu U6c. Viéc hién thuc hoa xay ra phu hop
vé6i sy thdng nhat nang dong da duoc thiét lap
nhur thé.

Chinh truyén théng song dong cua cong dong
duc tin 1a diéu khuyén khich nhiém vu hién
thuc hod. Cong dong nay rd rang tu dat minh
trong su lién tuc véi cac cong dong da phét sinh
ra Thanh Kinh, va di bao ton clng truyén lai
nd. Trong tién trinh hién thuc hoa, truyén
thong dong mot vai tro kép: mot dang, cung
cap su che cha khoi céc giai thich sai lac; dang
khéc, dam bao viéc thong truyén cua tinh ning
dong ban dau.

Vi vay, viéc hién thuc hod khong c6 nghia la
thao tac ban van. Do khong phai la viéc quang
cac tu tudng hoac cac y thuc hé mai vao cac
tac pham Théanh Kinh, nhung chan thanh tim
dé kham phé ra diéu ma ban vin noi vao ldc
nay. Ban vin Thanh Kinh c6 uy quyén trén Hoi
Thanh Kitd giao & moi thoi va, mac du nhiéu
ky nguyén da troi qua ké tir khi nd duoc soan
thao, ban vian van gitr vai trd huéng dan dic
biét khdng ma ra cho sy thao tac. Huan Quyén
cua Hoi Thanh “khong o trén Loi Chua, nhung
phuc vu no khi chi giang day nhirg gi da dugc
truyén lai, do su uy thac caa Thién Chla, Voi
su trg gidp cua Chua Thanh Than, Hoi Thanh
ling nghe ban vin véi 10ng yéu mén, gin giir
no trong su thanh thién va giai thich n6 mot
cach trung thanh” (Dei Verbum, 10).
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2. Methods

Based on these principles, various methods of
actualization are available.

Actualization, already practiced within the Bi-
ble itself, was continued in the Jewish tradition
through procedures found in the Targums and
Midrashim: searching for parallel passages
(gezerah shawah), modification in the reading
of the text (‘al tigrey), appropriation of a sec-
ond meaning (tartey mishma’), etc.

In their turn, the fathers of the church made use
of typology and allegory in order to actualize
the biblical text in a manner appropriate to the
situation of Christians of their time.

Modern attempts at actualization should keep
in mind both changes in ways of thinking and
the progress made in interpretative method.

Actualization presupposes a correct exegesis
of the text, part of which is the determining of
its literal sense. Persons engaged in the work
of actualization who do not themselves have
training in exegetical procedures should have
recourse to good introductions to Scripture,
this will ensure that their interpretation pro-
ceeds in the right direction.

The most sure and promising method for arriv-
ing at a successful actualization is the interpre-
tation of Scripture by Scripture, especially in
the case of the texts of the Old Testament
which have been reread in the Old Testament
itself (e.g., the manna of Exodus 16 in Wisdom
16:20-29) and/or in the New Testament (Jn.6).
The actualization of a biblical text in Christian
life will proceed correctly only in relation to
the mystery of Christ and of the church. It
would be inappropriate, for example, to pro-
pose to Christians as models of a struggle for
liberation episodes drawn solely from the Old
Testament (Exodus, 1-2 Maccabees).

Based upon various forms of the philosophy of
hermeneutics, the task of interpretation in-
volves, accordingly, three steps: 1. to hear the
word from within one's own concrete situation;
2. to identify the aspects of the present situa-
tion highlighted or put in question by the bib-

2. C&c Phuong Phdp

Dua vao nhiing nguyén tic trén, sin c6 nhiéu
phuong phap hién thuc hoa khac nhau:

Viéc hién thuc hoa, da duoc thuc thi trong
chinh Théanh Kinh, duoc tiép tuc trong truyén
théng Do Thai nhod cac phuong thic dugc tim
thay trong cac ban van Targums va Midrashim:
qua viéc tim kiém cac doan vin song song
(gezerah shawah), viéc stra ddi trong cach doc
ban van (‘al tigrey), viéc dinh thm mot nghia
tha hai (tartey mishma’).v.v.

Dén phién minh, cac Gido Phu caa Hoi Thanh
da str dung cach tién trung va ngu ngdn dé hién
thuc hoa cac ban van Thanh Kinh theo cach thé
thich hgp véi hoan canh cua céc Kitd hitu cua
thoi céc ngai.

Nhitng c¢b gang hién thuc hoa hién dai can phai
dé y dén ca céc thay doi trong cach suy nghi va
su tién bo trong cac phuong phap giai thich.

Sy hién thyc hoa gia thiét mot cha giai dung
cua ban van, mot phan 1a xac dinh dugc nghia
van ty cia nd. Nhirng nguoi tham gia vao viéc
hién thuc hod, ma chinh ho chua dugc huan
luyén vé céc phuong thirc chi giai, phai dua
vao cac sach dan nhap vao Thanh Kinh tét.
Piéu nay s& bao dam rang céch giai thich cua
ho di theo dung duong hudng.

Phuong phap hién thuc hoa chac chan nhit va
htra hen nhat dé di dén mot su hién thuc hoa
my mén la giai thich Thanh Kinh bang Thanh
Kinh, dac biét trong treong hop cac ban van
Cyu Udc duoce doc lai trong chinh Cyu Uéc
(chang han nhu Manna & XH 16, trong KN
16:20-29) va/hoac trong Tan Udc (Ga 6). Viéc
hién thuc hoa mot ban van Thanh Kinh trong
doi song Kitd hitu sé chi tién hanh dung trong
tuong quan v&i mau nhiém cua Chia Kitd va
mau nhiém ctia Hoi Thanh. Thi du khong thich
hop khi chi d& nghi cho cac Kitd hiru cac cau
chuyén rat tir Cyu Udc (XH; 1-2 Mac.) lam
khudn mau cho viéc dau tranh giai phong.

Theo d6, dua vao céc hinh thuc triét ly cua cac
giai thich khac nhau, nhiém wvu giai thich
(Thanh Kinh) gom c6 ba buéc: 1. ling nghe
Loi Chia tir trong hoan canh cu thé caa minh;
2. xac dinh cac khia canh cta hoan canh hién
tai duoc soi sang hoidc dit van dé boi ban van
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lical text; 3. to draw from the fullness of mean-
ing contained in the biblical text those ele-
ments capable of advancing the present situa-
tion in a way that is productive and consonant
with the saving will of God in Christ.

By virtue of actualization, the Bible can shed
light upon many current issues: for example,
the question of various forms of ministry, the
sense of the church as communion, the prefer-
ential option for the poor, liberation theology,
the situation of women. Actualization can also
attend to values of which the modern world is
more and more conscious, such as the rights of
the human person, the protection of human
life, the preservation of nature, the longing for
world peace.

3. Limits

So as to remain in agreement with the saving
truth expressed in the Bible, the process of ac-
tualization should keep within certain limits
and be careful not to take wrong directions.

While every reading of the Bible is necessarily
selective, care should be taken to avoid tenden-
tious interpretations, that is, readings which,
instead of being docile to the text make use of
it only for their own narrow purposes (as is the
case in the actualization practiced by certain
sects, for example Jehovah's Witnesses).

Actualization loses all validity if it is grounded
in theoretical principles which are at variance
with the fundamental orientations of the bibli-
cal text, as, for example, a rationalism which is
opposed to faith or an atheistic materialism.

Clearly to be rejected also is every attempt at
actualization set in a direction contrary to
evangelical justice and charity, such as, for ex-
ample, the use of the Bible to justify racial seg-
regation, anti-Semitism or sexism whether on
the part of men or of women. Particular atten-
tion is necessary, according to the spirit of the
Second Vatican Council (Nostra Aetate, 4), to
avoid absolutely any actualization of certain
texts of the New Testament which could pro-
voke or reinforce unfavorable attitudes to the
Jewish people. The tragic events of the past
must, on the contrary, impel all to keep unceas-

Thénh Kinh; 3. rat ra tir su tron ven cua nghia
chaa dung trong ban vin Thanh Kinh céc yéu
t6 c6 thé gilp thing tién hoan canh hién tai mot
cach hiéu qua va phu hop voi y muén ciru do
cua Thién Chua trong Chua Kitb.

Nho viéc hién thuc hod, Thanh Kinh c6 thé soi
séng cho nhiéu van dé hién dai, ching han nhu
van dé vé nhiéu hinh thirc khac nhau cua thira
tdc vu, vy nghia cta Hoi Thanh nhu su hiép
thong, wu tién chon cac ngudi nghéo, than hoc
giai phong, tinh trang cua cac phu n@. Viéc
hién thuc hoé ciing ¢6 thé chi trong dén céc gia
tri ma thé gioi tan tlen cang ngay cang y thuc
hon V&, nhu cac quyén cua con nguol viéc bao
vé su sdng con ngudi, viéc bao ton thién nhién,
long khao hoa binh thé giai.

3. Cac Gigi Hgn

Vay dé van ludn phl hop voi chan Iy ciu do
duoc dién ta trong Thanh Kinh, viéc hién thuc
hod phai duoc gitr trong mot sb gisi han va
phai can than kéo di sai duong huéng.

Trong khi moi céch doc Thanh Kinh déu can
lya chon, phai can than tranh cac giai thich
thién kién, tuc 1a cac cach doc, thay vi ngoan
ngodn nghe theo ban van thi chi dung né vao
cac muc dich han hep riéng ciaa minh (nhu
truong hop hién thyc hoa thuc hanh bai mot sé
gi&o phai, nhu gido phai Jehovah's Witnesses).

Viéc hién thuc hoa s& mat hét gia tri néu dat
cin ban trén cac nguyén tic ly thuyét mau
thuan véi cac duong hudéng cin ban cua ban
van Théanh Kinh, chang han nhu chi thuyét duy
ly 1a cha thuyét ddi lap véi duc tin hodc chu
thuyét duy vat vo than.

Hién nhién I ciing can phai loai bé moi ¢é
gang hién thuc hoa theo mot hudng nghich voi
cong bang va bac ai theo cua Tin Mirng, chang
han nhu, viéc dung Thanh Kinh dé bién minh
cho viéc phan chia vi ky thi chung toc, bai Do
Thai hoic ky thi giéi tinh, di vé phia phai nam
hay phéi nit. Theo tinh than caa Cong Pong
Vaticand Il (Nostra Aetate, 4), phai tuyét ddi
tranh bat cr viéc hién thuc hoa ciia mot sé ban
van Tan U6c nao d6 1 cac ban vin c6 thé gay
ra hoic cing cb cac thai do ky thi ngudi Do
Thai. Nguoc lai, cac bién ¢ dau thuong trong
qua khu phai thiic day moi ngudi khéng ngimng

89



ingly in mind that, according to the New Tes-
tament, the Jews remain "beloved" of God,
"since the gifts and calling of God are irrevo-
cable” (Rom. 11:28-29).

False paths will be avoided if actualization of
the biblical message begins with a correct in-
terpretation of the text and continues within the
stream of the living tradition, under the guid-
ance of the church's magisterium.

In any case, the risk of error does not constitute
a valid objection against performing what is a
necessary task: that of bringing the message of
the Bible to the ears and hearts of people of our
own time.

B. Inculturation

While actualization allows the Bible to remain
fruitful at different periods, inculturation in a
corresponding way looks to the diversity of
place: It ensures that the biblical message takes
root in a great variety of terrains. This diversity
is, to be sure, never total. Every authentic cul-
ture is, in fact, in its own way the bearer of uni-
versal values established by God.

The theological foundation of inculturation is
the conviction of faith that the word of God
transcends the cultures in which it has found
expression and has the capability of being
spread in other cultures, in such a way as to be
able to reach all human beings in the cultural
context in which they live. This conviction
springs from the Bible itself, which, right from
the book of Genesis, adopts a universalist
stance (Gn. 1:27-28), maintains it subse-
quently in the blessing promised to all peoples
through Abraham and his offspring (Gn. 12:3;
18:18) and confirms it definitively in extend-
ing to "all nations" the proclamation of the
Christian Gospel (Mt. 28:18-20; Rom. 4:16-
17; Eph. 3:6).

The first stage of inculturation consists in
translating the inspired Scripture into another
language. This step was taken already in the
Old Testament period, when the Hebrew text
of the Bible was translated orally into Aramaic
(Neh. 8:8,12) and later in written form into

nhé rang, theo Tan Udc, ngudi Do Théi van 1a
nhitng nguoi “dugc yéu thuong” boi Thién
Chta “vi cac hong an va on goi cua Thién Chla
thi khdng thé thu hdi duoc” (Rm 11:28-29).

S¢ tranh dugc nhiing con duong sai lac néu
viéc hién thuc hoa cua sir diép Thanh Kinh bat
dau voi mot giai thich dung ban van va tiép tuc
trong dong Truyen Thong séng dong, dudi su
huéng dan caa Hudn Quyén Hoi Thanh.

Du sao di nita, nguy co sai lam khdng tao thanh
mot phan khang hop 1y chéng lai viéc thi hanh
mot bdn phan can thiét: 1a dem st diép Théanh
Kinh dén tai va tm hon caa con ngudi cua thoi
dai chung ta.

B. Hoi Nhap Vin Hoa

Trong khi viéc hién thuc hod lam cho Thanh
Kinh van sinh hoa qua & nhiéu thoi dai khac
nhau, thi twong tu, viéc hoi nhap van hoa nhin
vao su da dang cua noi chdn: n6 dam bao ring
sir diép Thanh Kinh bén ré trong rat nhiéu khu
dat khac nhau. Duong nhién la sy da dang nay
khong bao gio tuyét d6i. Thuc ra, mdi nén van
hoa chan chinh, theo cach ctia minh, déu mang
c4c gia tri pho quat dugc Thién Chua thiét lap.

Nén tang than hoc cua viéc hoi nhap vin hoa
la niém xac tin cua duc tin rang Loi Chia siéu
Viét cac nén vin hoa trong dé nd dugc dién ta,
va c6 kha nang lan truyén sang cac nén vin hoa
khéc, bang mot cach nao d6 dé cé thé dén voi
tat ca moi ngudi trong bdi canh van hoa ma
trong d6 ho dang sdng. Xac tin ndy xuat phat
tir chinh Thanh Kinh, 1a diéu ngay tir sch Sang
Thé Ky, di theo mot quan diém phd quat (St
1:27-28), tiép tuc gitr quan diém nay trong
phuc lanh dugc (Thién Chua) hira ban cho moi
dan toc qua 6ng Abraham va dong ddi cua 6ng
(St 12:3; 18:18) va xac nhan né mot cach vinh
vién khi mé rong dén “tat ca moi dan toc” viec
loan bao Tin Mung cua Kitd gido (Mt 28:18-
20; Rm 4:16-17; Ep 3:6).

Giai doan thu nhat cua viéc hoi nhap van hoa
hé tai viéc dich Thanh Kinh dugc linh hang
qua mot ngdn ngir khac. Giai doan nay da dugc
thuc thi ngay tir thoi Cuu Uéc, khi ban van
Thanh Kinh bang tiéng Hipri dugc dich miéng
sang tiéng Aram (Neh 8:8.12), va sau d6 bang
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Greek. A translation, of course, is always more
than a simple transcription of the original text.
The passage from one language to another nec-
essarily involves a change of cultural context:
Concepts are not identical and symbols have a
different meaning, for they come up against
other traditions of thought and other ways of
life.

Written in Greek, the New Testament is char-
acterized in its entirety by a dynamic of incul-
turation. In its transposition of the Palestinian
message of Jesus into Judeo-Hellenistic cul-
ture it displays its intention to transcend the
limits of a single cultural world.

While it may constitute the basic step, the
translation of biblical texts cannot, however,
ensure by itself a thorough inculturation.
Translation has to be followed by interpreta-
tion, which should set the biblical message in
more explicit relationship with the ways of
feeling, thinking, living and self-expression
which are proper to the local culture. From in-
terpretation, one passes then to other stages of
inculturation, which lead to the formation of a
local Christian culture, extending to all aspects
of life (prayer, work, social life, customs, leg-
islation, arts and sciences, philosophical and
theological reflection). The word of God is, in
effect, a seed, which extracts from the earth in
which it is planted the elements which are use-
ful for its growth and fruitfulness (cf. Ad Gen-
tes, 22). As a consequence, Christians must try
to discern "what riches God, in his generosity,
has bestowed on the nations; at the same time
they should try to shed the light of the Gospel
on these treasures, to set them free and bring
them under the dominion of God the Savior"
(Ad Gentes, 11).

This is not, as is clear, a one-way process; it
involves "mutual enrichment.” On the one
hand, the treasures contained in diverse cul-
tures allow the word of God to produce new
fruits and on the other hand, the light of the
word allows for a certain selectivity with re-
spect to what cultures have to offer: Harmful
elements can be left aside and the development
of valuable ones encouraged. Total fidelity to
the person of Christ, to the dynamic of his pas-

chir viét sang tiéng Hy Lap. Puong nhién,
chuyén dich con hon 1a chi don thuan 12 sao lai
nguyén ban. Chuyén tir ngdn ngir nay sang
ngdn ngir khac nhat thiét lién hé dén mot thay
d6i béi canh vian hoa: cac quan niém thi khong
dong nhat va cc bicu twgng lai c6 mot y nghia
khéc, vi chang phai déi choi V6i nhiing truyén
théng tu tuéng va nhiing cach séng khac.

Puoc viét bang tiéng Hy Lap, toan thé Tan
Uéc duoc biéu thi bai tinh nang dong cua viéc
hoi nhap van hoa. Khi chuyén st diép van hoa
Palestine cua Chla Giésu sang van hoa Do
Théai Hy Lap, no bay to y dinh ctaa né siéu viét
c4c giGi han caa mot thé gisi van hoa doc nhit.
Tuy nhién, trong khi c6 thé tao thanh buéc can
ban, viéc dich cac ban van Thanh Kinh khéng
thé ty n6 dam bao mat hoi nhap vian hoa hoan
hao. Dich phai duoc tiép ndi bang giai thich,
lam cho st di¢p Thanh Kinh lién h¢ rd rét hon
voi cac cach cam giac, suy ngh, song va tu
dién ta riéng ciia moi nén van hoa dia phuong.
RO, tir giai thich, nguoi ta budc qua cac giai
doan khac caa viéc hoi nhap van hoa, dan dén
viéc thanh hinh mét nén vin hoa Kité giao dia
phuong, trai rong dén moi chiéu kich cua doi
séng (cau nguyén, lam viéc, doi sbng xa hoi,
phong tuc, luat phap, nghé thuat va khoa hoc,
suy tu triét hoc va than hoc). That ra, Loi Chla
la mot hat gidng, hat tir dat, noi n6 duogc trong
céc yéu té hitu ich gilp cho viéc ting truong
va sinh hoa qua cta né (x. Ad Gentes, 22). Vi
vay, cac Kitd hitu phai ¢6 gang phan biét “dau
la su phong phui ma Thién Chua, do long dai
lwong ciia Ngai, dd ban cho cac dan toc; dong
thoi, phai ¢b gang chiéu soi anh sang Tin Mung
trén cac kho tang ay, giai phong va dem ching
vao dudi quyén cia Thién Chia, Pang Cuu
0” (Ad Gentes, 11).

R rang day khong 12 tién trinh mot chiéu, nd
lien hé dén su “phong phi héa 1an nhau”. Mot
dang, cac kho tang chira dung trong cac nén
van hoa khac nhau lam cho Loi Chua sinh cac
hoa trai méi, va dang khac, anh sang Loi Chua
cho phép mot chon lya chac chan vé diéu cac
nén vin hoa phai cung cip: céc yeu t6 tai hai
co thé bi loai ra ngoai va sy phét trién cua cac
yéu t6 tot dugc khich 18. Long trung thanh hoan
toan vai con nguoi Chla Kitd, véi tinh nang
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chal mystery and to his love for the church
make it possible to avoid two false solutions: a
superficial "adaptation" of the message, on the
one hand, and a syncretistic confusion, on the
other (Ad Gentes, 22).

Inculturation of the Bible has been carried out
from the first centuries, both in the Christian
East and in the Christian West, and it has
proved very fruitful. However, one can never
consider it a task achieved. It must be taken up
again and again, in relationship to the way in
which cultures continue to evolve. In countries
of more recent evangelization, the problem
arises in somewhat different terms. Missionar-
ies, in fact, cannot help bring the word of God
in the form in which it has been inculturated in
their own country of origin. New local
churches have to make every effort to convert
this foreign form of biblical inculturation into
another form more closely corresponding to
the culture of their own land.

C. Use of the Bible
1. In the Liturgy

From the earliest days of the church, the read-
ing of Scripture has been an integral part of the
Christian liturgy, an inheritance to some extent
from the liturgy of the synagogue. Today, too,
it is above all through the liturgy that Chris-
tians come into contact with Scripture, partic-
ularly during the Sunday celebration of the Eu-
charist.

In principle, the liturgy, and especially the sac-
ramental liturgy, the high point of which is the
eucharistic celebration, brings about the most
perfect actualization of the biblical texts, for
the liturgy places the proclamation in the midst
of the community of believers, gathered
around Christ so as to draw near to God. Christ
is then "present in his word, because it is he
himself who speaks when sacred Scripture is
read in the church" (Sacrosanctum Concilium,
7). Written text thus becomes living word.

The liturgical reform initiated by the Second
Vatican Council sought to provide Catholics
with rich sustenance from the Bible. The triple
cycle of Sunday readings gives a privileged

d6ng cia mau nhiém Vuot Qua va vai tinh yéu
cuia Nguoi danh cho Hai Théanh c6 thé gidp
tranh duoc hai giai phap sai 1am: mot dang, 1a
hoi hot “thich nghi” sir diép, va dang khac 1a
mo ho tdng hop sir diép (Ad Gentes, 22).

Viéc hoi nhap van hoa cua Thanh Kinh da
duoc thyuc hién tir cac thé ky dau, ca trong Kitd
gido Pong phuong 1an Tay phuong, va da
ching to rang rat c6 két qua . Tuy nhién, khéng
bao gio duoc coi do nhu la nhiém vu da dat
duoc. N6 phai duoc tiép tuc hoai, trong twong
quan voi cach thé ma trong d6 cac nén vian hoa
tiép tuc bién hda. O cac xir méi duoc loan bao
Tin Ming, van dé duoc dat ra hoi khac. That
ra, cac nha truyén gido khong thé gip mang
Loi Chta dén duéi hinh thire da duoc hoi nhap
van hoa & nguyén quan minh. Cac Hoi Thanh
dia phuong méi phai hét sic nd luc dé co thé
chuyén hinh thic hoi nhap van hoéa Thanh
Kinh ngoai qudc nay sang mét hinh thirc khéc
phU hop hon véi nén vin hoa cua Xt sé minh.

C. Viéc Sir Dung Thanh Kinh
1. Trong Phung Vu

Ngay tir nhitng ngay dau tién caa Hoi Thanh,
viéc doc Thanh Kinh da 1a mot phan cua toan
bo caa phung vu Kitd gido, mot phan nao 1a
mot di caa san tur phung vu caa Hoi duong Do
thai. Ngay nay ciing thé, trén hét moi sy, qua
phung vu ma cac Kitd hitu duoc tiép xic voi
Thanh Kinh, dic biét 1a khi ctir hanh Thanh L&
ngay Chla Nhat.

Theo nguyén tac thi phung vu, dic biét phung
vu bi tich, ma cao diém 1a viéc cir hanh Thanh
L&, dem lai su hién thuc hod hoan hao nhat cua
cac ban van Thanh Kinh, béi vi phung vu dat
viéc cong bd [Loi Chla] giira cong dong tin
hitu dang qui tu chung quanh Chua Kitd dé kéo
ho lai gan Thién Chua. Khi 4y, Chia Kito “hién
dién trong Lot cia Nguoi, boi vi chinh Nguoi
1a Bang no6i khi nguoi ta doc Thanh Kinh trong
H61 Thanh” (Sacrosanctum Concilium, 7).
Nhu thé, ban van viét tré thanh 10i hang séng.

Viéc canh tan phung vu khoi xudng bai Cong
Pong Vaticand II da tim cach cung cip cho
nguoi Cong Gido luong thuc doi dao tir Thanh
Kinh. Chu ky ba nam cua cac bai doc Chua
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place to the Gospels, in such a way as to shed
light on the mystery of Christ as principle of
our salvation. By regularly associating a text of
the Old Testament with the text of the Gospel,
the cycle often suggests a Scriptural interpre-
tation moving in the direction of typology. But,
of course, such is not the only kind of interpre-
tation possible.

The homily, which seeks to actualize more
explicitly the word of God, is an integral part
of the liturgy. We will speak of it later when
we treat of the pastoral ministry.

The lectionary, issued at the direction of the
council (Sacrosanctum Concilium, 35)
meant to allow for a reading of sacred Scrip-
ture that is "more abundant, more varied and
more suitable." In its present state, it only par-
tially fulfills this goal. Nevertheless even as it
stands it has had positive ecumenical results.
In certain countries it also has served to indi-
cate the lack of familiarity with Scripture on
the part of many Catholics.

The Liturgy of the Word is a crucial element in
the celebration of each of the sacraments of the
church; it does not consist simply in a series of
readings one after the other; it ought to involve
as well periods of silence and of prayer. This
liturgy, in particular the Liturgy of the Hours,
makes selections from the book of Psalms to
help the Christian community pray. Hymns
and prayers are all filled with the language of
the Bible and the symbolism it contains. How
necessary it is, therefore, that participation in
the liturgy be prepared for and accompanied by
the practice of reading Scripture.

If in the readings "God addresses the word to
his people™ (Roman Missal, n. 33), the Liturgy
of the Word requires that great care be taken
both in the proclamation of the readings and in
their interpretation. It is therefore desirable
that the formation of those who are to preside
at the assembly and of those who serve with
them take full account of what is required for a
liturgy of the word of God that is fully re-
newed. Thus, through a combined effort, the
church will carry on the mission entrusted to it,
"to take the bread of life from the table both of

Nhat danh vi tri vu tién cho cac Tin Mung,
bang cach lam sang té mau nhiém Chia Kitd
nhu can nguyén ctia on ctru do ching ta. Nho
thuong xuyén lién két mot ban vin Cyu Udc
v6i mot ban van Tin Mung, chu ky nay hay dé
nghi mot cach giai thich Thanh Kinh di theo
chiéu hudng tién trung. Nhung, di nhién, diéu
4y khong chi la cach giai thich duy nhat cd thé.
Bai giang, 1a diéu tim cach hién thuc hoa Loi
Chua 6 rang hon, ciing 1a mét phan cua toan
thé phung vu. Chlng ta s& néi vé diéu nay khi
ban dén thira tdc vu muc vu.

Sach Bai Doc, duoc xuét ban theo chi thi cua
Cong Bong (Sacrosanctum Concilium, 35) ¢
y gilp cho viéc doc Thanh Kinh dugc “phong
phu hon, da dang hon va thich hgp hon”. Trong
tinh trang hién nay, n6 mai chi dap ung dugc
mét phan ndo muc dich dy. Tuy nhién, ngay ca
trong tinh trang hi¢n nay, n6 da c6 nhixng thanh
qua dai két tich cyc. G maot sb quoc gia, nd
cling duoc dung dé biéu thi su thiéu quen thudc
v6i Thanh Kinh cua nguoi Cong Giao

Phung vu Loi Chia 1a mot yéu té quyét dinh
trong viéc cir hanh mdi bi tich cia Hoi Thanh;
NG khong phai chi don thuan hé tai mot loat
céc doc tiép ndi nhau; n6 ciing phai lién hé dén
nhitng ldc thinh 13ng va cau nguyén. Phung vu
nay, nhat 1a Phung vu Céc Gio Kinh, chon lya
tr sach Thanh Vinh dé gilp cong dong Kitd
hitu cau nguyén. Cac thanh thi cling nhu cac
kinh nguyén déu day tran ngén ngit cua Thanh
Kinh va biéu twong ma Thanh Kinh chtra dung.
Vi thé, viéc tham du vao phung vu phai dugc
chuan bi cho va di kém béi viéc thuc hanh doc
Thanh Kinh 14 diéu can thiét nhu thé nao.

Néu trong cac bai doc, “Thién Chua ngo Loi
v6i dan Ngai” (Sach Lé Roma, 33), thi Phung
Vu Loi Chla doi hoi phai duoc cham soc rat
can than, ca trong viéc céng bd cac bai doc 13n
viéc giai thich cac bai doc ay. Vi thé, diéu dang
wdc ao 14 viéc dao tao nhitng ngudi dé chu toa
cong dong cling nhu nhitng nguoi clng phuc
vu V6i ho can phai hoan toan y thirc vé nhiing
gi can thiét dé viéc ctr hanh phung vu Loi Chla
duoc canh tan tron ven. Nhu thé, nhg mot ¢
gang tong hop, Hoi Thanh s& tiép tuc sir mang
da dugc trao pho cho minh, 13 “lay banh ban su
sbng tir ca ban tiéc Loi Chaa lan tir ban tiéc
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the word of God and of the body of Christ and
offer it to the faithful” (Dei Verbum, 21).

2. Lectio Divina

Lectio divina is a reading, on an individual or
communal level, of a more or less lengthy pas-
sage of Scripture, received as the word of God
and leading, at the prompting of the Spirit, to
meditation, prayer and contemplation.

Concern for regular, even daily reading of
Scripture reflects early church custom. As a
group practice, it is attested in the third cen-
tury, at the time of Origen; he used to give
homilies based on a text of Scripture read con-
tinuously throughout a week. At that time there
were daily gatherings devoted to the reading
and explanation of Scripture. But the practice
did not always meet with great success among
Christians (Origen, Hom. Gen., X.1) and was
eventually abandoned.

Lectio divina, especially on the part of the in-
dividual, is attested in the monastic life in its
golden age. In modern times, an instruction of
the biblical commission, approved by Pope
Pius XII, recommended this lectio to all cler-
ics, secular and religious (De Scriptura Sacra,
1950: Ench. Bibl., 592). Insistence on lectio
divina in both its forms, individual and com-
munal, has therefore become a reality once
more. The end in view is to create and nourish
"an efficacious and constant love" of sacred
Scripture, source of the interior life and of ap-
ostolic fruitfulness (Ench. Bibl., 591 and 567),
also to promote a better understanding of the
liturgy and to assure the Bible a more im-
portant place in theological studies and in
prayer.

The conciliar constitution Dei Verbum (No.
25) is equally insistent on an assiduous reading
of Scripture for priests and religious. Moreo-
ver--and this is something new--it also in-
vites,"all the faithful of Christ" to acquire
"through frequent reading of the divine Scrip-
ture 'the surpassing knowledge of Christ Jesus'
(Phil. 3:8)." Different methods are proposed.
Alongside private reading, there is the sugges-
tion of reading in a group. The conciliar text
stresses that prayer should accompany the
reading of Scripture, for prayer is the response

M‘lnh Thénh Chda ma ban tang cho cac tin
tru” (Dei Verbum, 21).

2. Lectio Divina

Lectio divina la mot cach doc, & mot mic do
cé nhan hay cong dong, mot doan Thanh Kinh,
dai hay ngan, dugc don nhan nhu Loi Chla, va
dan dén viéc suy niém, cau nguyén cuing chiém
niém nho su tac dong caa Chda Théanh Than.

Quan tam dén viéc doc Thanh Kinh thuong
xuyén, tham chi hang ngay, phan anh mét tuc
Ié cua HOi Thanh so khai. V&i viéc doc theo
nhém dugc minh ching tir thé ky th ba, thoi
cha Origen; ngai thuong giang dua trén mat
doan Thénh Kinh duoc doc lién tuc trong tuan.
Vao thoi dy c6 nhiing budi tap hop mdi ngay
danh riéng cho viéc doc va giai thich Thanh
Kinh. Nhung thuc hanh nay da khong lubn
dugc thanh céng lon gitra cac Kitd hiu. (Ori-
gen, Hom. Gen., X.1) va sau d6 bi béi bo.

Lectio divina, dac biét trong viéc doc ca nhan,
da duoc thay trong doi sbng dan vién trong thoi
hoang kim caa nd. Trong thoi hién dai, mot
huan thi caa Uy Ban Thanh Kinh, duoc DPTC
Pi6 X phé chuan, da khuyén cac gido si ca triéu
lan dong giir lectio nay (De Scriptura Sacra,
1950; EB, 592). Nhu vay, viéc nhan manh dén
lectio divina duéi ca hai hinh thac, ca nhan va
cong ddng, mot 1an nixa tré nén hién thyc. Muc
tiéu trugc mat la tao ra va nudi dudng “mét tinh
yéu cO hiéu qua va chung thuy” véi Thanh
Kinh, ngudn mach cua doi séng noi tm va viéc
sinh hoa qua cua viéc tong d6 (EB, 591 va
567), ddng thoi ciing c6 vb maot sy hiéu biét
hon vé phung vu va dam bao cho Thanh Kinh
c6 mét dia vi quan trong hon trong viéc nghién
ctu than hoc va cau nguyén.

Hién ché Dei Verbum (sb 25) cua Cong bPdng
cling nhan manh d&n viéc chuyén can doc
Thanh Kinh danh cho cac linh muc va tu si.
Hon nira -- va day 1a diéu mgi mé -- Hién Ché
cling moi “moi tin hiru cia Chua Kitd” phai
nhan dugc “qua viéc thuong xuyén doc Thanh
Kinh sy hiéu biét tuyét voi vé Puc Kito*” (Pl
3:8). C6 nhiéu phuong phap khac di duoc dé
ra. Ngoai viéc doc riéng tu, con c6 dé nghi doc
theo nhém. Ban van Coéng Pong nhan manh
rang kinh nguyén phai di kém véi viéc doc
Thanh Kinh, vi cau nguyén 1a su dap tra Loi
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to the word of God encountered in Scripture
under the inspiration of the Spirit. Many initi-
atives for communal reading have been
launched among Christians, and one can only
encourage this desire to derive from Scripture
a better knowledge of God and of his plan of
salvation in Jesus Christ.

3. In Pastoral Ministry

The frequent recourse to the Bible in pastoral
ministry, as recommended by Dei Verbum
(No. 24), takes on various forms depending on
the kind of interpretation that is useful to pas-
tors and helpful for the understanding of the
faithful. Three principal situations can be dis-
tinguished: catechesis, preaching and the bib-
lical apostolate. Many factors are involved re-
lating to the general level of Christian life.

The explanation of the word of God in catech-
esis (Sacrosanctum Concilium, 35, General
Catechetical Directory, 1971,16) has sacred
Scripture as first source. Explained in the con-
text of the tradition Scripture provides the
starting point, foundation and norm of cate-
chetical teaching. One of the goals of catech-
esis should be to initiate a person in a correct
understanding and fruitful reading of the Bible.
This will bring about the discovery of the di-
vine truth it contains and evoke as generous a
response as is possible to the message God ad-
dresses through his word to the whole human
race.

Catechesis should proceed from the historical
context of divine revelation so as to present
persons and events of the Old and New Testa-
ments in the light of God's overall plan.

To move from the biblical text to its salvific
meaning for the present time various herme-
neutic procedures are employed. These will
give rise to different kinds of commentary. The
effectiveness of the catechesis depends on the
value of the hermeneutic employed. There is
the danger of resting content with a superficial
commentary, one which remains simply a
chronological presentation of the sequence of
persons and events in the Bible.

Chua duoc gap go trong Thanh Kinh dudi su
linh hing caa Chia Thanh Than. Nhiéu sang
kién vé& viéc doc Thanh Kinh cong ddng da
duoc dua ra gitra cac Kitb hiru, va nguoi ta chi
c6 thé khich 1& wéc ao nay, 1a nhan duoc tir
Théanh Kinh mét sy hiéu biét rd rang hon vé
Thién Chua va chuong trinh ctru 6 ctia Nguoi
trong Birc Giésu Kito.

3. Trong Thura Tac Vu Muc Vu

Viéc thuong xuyén nhd dén Thanh Kinh trong
thira tac vu muc vy, nhu Hién ché Dei Verbum
(s6 24) khuyén nhu, ¢ nhiéu hinh thic khac
nhau tuy theo loai giai thich nao htru ich cho
c4c muc tir va gitp ich cho viéc hiéu biét caa
céc tin hitu. CG6 thé phan biét ba truong hop
chinh: viéc day giao ly, giang thuyet va tong
d6 Thanh Kinh. C6 nhleu yéu té lien hé dén
trinh d6 chung cua doi séng Kitd hitu.

Viéc giai thich Loi Chla trong viéc day giao ly
(Sacrosanctum Concilium, 35; Hudng Dan
Toéng Quat vé Day Giao Ly, 1971, 16) co
Théanh Kinh nhu ngudén mach dau tién. Puogc
giai thich trong bdi canh Thanh Truyén, Thanh
Kinh cung cap khai diém, nén tang va qui tic
cho viéc day gido ly. Mot trong cac muc dich
cua day gido ly phai la dwa hoc vién vao su
hiéu biét ding va doc Thanh Kinh cho c6 hiéu
qua. Piéu nay s& dem dén viéc kham phé ra
chan Iy vé Thién Chia ma Thanh Kinh chua
dung cung goi Ién mot dap tra cang quang dai
cang tét vai st diép Thién Chia goi dén toan
thé nhan loai qua Loi cua Ngai.

Viéc day gido ly phai xuét phat tir bdi canh lich
st cua mic khai cua Thién Chaa, nhiam trinh
bay c4c nhan vat va bién cé trong Cyu U'éc va
Tan U'éc theo anh séang ké hoach tong quat cua
Thién Chua.

Pé di tir ban van Thanh Kinh sang y nghia ctu
do cua no cho thoi hién dai, nguoi ta dung
nhiing tién trinh giai thich khac nhau. Nhiing
diéu nay s& phat sinh ra cac loai chi giai khac
nhau. Hiéu qua cua viéc day giao ly tuy thudc
VAo gié tri cua thuyét giai thich duoc st dung.
C6 nguy co Vé viéc thoa man véi mot cach chu
giai hoi hot, 1a cach cha giai chi don thuan
trinh bay nién biéu cua hang loat cac nhan vat
hay bién ¢ ndi tiép nhau trong Thanh Kinh.
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Clearly, catechesis can avail itself of only a
small part of the full range of biblical texts.
Generally speaking, it will make particular use
of stories, both those of the New Testament
and those of the OId. It will single out the Dec-
alogue. It should also see that it makes use of
the prophetic oracles, the wisdom teaching and
the great discourses in the Gospels such as the
Sermon on the Mount.

The presentation of the Gospels should be
done in such a way as to elicit an encounter
with Christ, who provides the key to the whole
biblical revelation and communicates the call
of God that summons each one to respond. The
word of the prophets and that of the "ministers
of the word™" (Lk. 1:2) ought to appear as some-
thing addressed to Christians now.

Analogous remarks apply to the ministry of
preaching, which should draw from the an-
cient texts spiritual sustenance adapted to the
present needs of the Christian community.

Today this ministry is exercised especially at
the close of the first part of the eucharistic cel-
ebration, through the homily which follows the
proclamation of the word of God.

The explanation of the biblical texts given in
the course of the homily cannot enter into great
detail. It is, accordingly, fitting to explain the
central contribution of texts, that which is most
enlightening for faith and most stimulating for
the progress of the Christian life, both on the
community and individual level. Presenting
this central contribution means striving to
achieve its actualization and inculturation, in
accordance with what has been said above.
Good hermeneutical principles are necessary
to attain this end. Want of preparation in this
area leads to the temptation to avoid plumbing
the depths of the biblical readings and to being
content simply to moralize or to speak of con-
temporary issues in a way that fails to shed
upon them the light of God's word.

In some countries exegetes have helped pro-
duce publications designed to assist pastors in
their responsibility to interpret correctly the
biblical texts of the liturgy and make them

Hién nhién la viéc day gido Iy chi c6 thé ding
mot phan nho cua tat ca cac loai ban van Théanh
Kinh. NGi chung, viéc day giao ly sé dac biét
str dung cac cau truyén, ca cua Tan U'c 1an cua
Cuyu Udc. N6 sé& chi trong dén Thap Gisi. N6
cling phai dam bao rang minh sir dung cac sim
ngbn cua cac ngdn str, gi4o huin khon ngoan,
va cac dién tir quan trong trong Tin Mung,
chang han nhu Bai Giang trén NUi.

Viéc trinh bay cac Tin Mung phai dugc thuc
hién thé nao dé dem lai mot cudc gap g voi
Chua Kitd, Pang cung cip chia khoa dé ma
toan thé mac khai Thanh Kinh va théng truyén
l6i moi goi cua Thién Chla ma mdi nguoi phai
dap tra. Loi caa cac ngdn sir va cua “cac thua
tac vién cua Loi Chta“ (Lc 1:2) phai duoc coi
nhu nhitng gi dang dugc noi vaéi cac Kitd hiu
thoi nay.

Céac nhan dinh tuong tu 4p dung vao tac vu
giang thuyét, 1a tc vu phai rit ra tir nhitng ban
van c6 luong thyc thiéng liéng thich Gng véi
nhu ciu hién nay caa cong dong Kitd hitu.

Ngay nay tac vu nay duoc thuc cach hién dac
biét & cudi phan thi nhat cua cudc cir hanh
Thénh L&, trong bai giang theo sau viéc cong
bd Loi Chua.

Viéc giai thich ban van Thanh Kinh trong bai
giang khong thé di vao qua nhiéu chi tiét. Vi
thé, dting ra 1a phai giai thich nhitng dong gop
chinh cua cac ban vin, cac diém gidp nhiéu
nhét cho viéc lam sang to duc tin va ting cudng
su tién bo cua doi song Kitd hitu, ¢ ca mie do
cong dong 13n ca nhan. Trinh bay su dong gop
chinh yéu nay c6 nghia 1a ¢ géng dat dugc
viéc hién thuc hod va hoi nhap van hoa cua no,
theo nhu nhitng diéu da duoc néi trén. Nhiing
nguyén tac giai thich tét 1a diéu can thiét dé dat
dugc muc tiéu nay. Viéc thiéu chuan bi trong
linh vyc nay dan dén cam db tranh né tham do
chiéu sau cua cac bai doc Thanh Kinh va don
thuan thoa man véi viéc luan ly hoa hoac noi
vé nhiing véan dé thoi sy mot cach khong soi
sang trén ching bang anh sang cua Loi Chla

Trong mot s6 qudc gia, cac nha cha giai da
gilip san xuat nhitng 4n pham nham gidp céac
muc tir trong trach nhiém giai thich ding dén
cac bai doc Thanh Kinh trong phung vu va lam
cho chung c6 y nghia thich hop vai thoi nay.
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properly meaningful for today. It is desirable
that such efforts be repeated on a wider scale.

Preachers should certainly avoid insisting in a
one-sided way on the obligations incumbent
upon believers. The biblical message must pre-
serve its principal characteristic of being the
good news of salvation freely offered by God.
Preaching will perform a task more useful and
more conformed to the Bible if it helps the
faithful above all to "know the gift of God" (Jn.
4:10) as it has been revealed in Scripture; they
will then understand in a positive light the ob-
ligations that flow from it.

The biblical apostolate has as its objective to
make known the Bible as the word of God and
source of life. First of all, it promotes the trans-
lation of the Bible into every kind of language
and seeks to spread these translations as widely
as possible. It creates and supports numerous
initiatives: the formation of groups devoted to
the study of the Bible, conferences on the Bi-
ble, biblical weeks, the publication of journals
and books, etc.

An important contribution is made by church
associations and movements which place a
high premium upon the reading of the Bible
within the perspective of faith and Christian
action. Many "basic Christian communities"
focus their gatherings upon the Bible and set
themselves a threefold objective: to know the
Bible, to create community and to serve the
people. Here also exegetes can render useful
assistance in avoiding actualizations of the bib-
lical message that are not well grounded in the
text. But there is reason to rejoice in seeing the
Bible in the hands of people of lowly condition
and of the poor; they can bring to its interpre-
tation and to its actualization a light more pen-
etrating, from the spiritual and existential point
of view, than that which comes from a learning
that relies upon its own resources alone (cf. Mt.
11:25).

The ever increasing importance of the instru-
ments of mass communication ("mass me-
dia™)--the press, radio, television--requires that
proclamation of the word of God and
knowledge of the Bible be propagated by these
means. Their very distinctive features and, on

U'6c mong rang nhitng nd luc nhu thé duoc 1ap
lai & mot quy mé rong 16n hon.

Céac nha giang thuyét chic chan phai tranh
nhan manh cach mot chiéu dén cac bon phan
ap dat 1én céc tin hiru. St diép Thanh Kinh phai
giit duoc dic tinh chinh yéu caa minh 1a Tin
Mirng vé on ctru d6 do Thién Chua ban nhung
khong. Giang thuyét s& thuc hién mét nhiém
vu ich loi hon va phu hgp véi Thanh Kinh hon
néu trén hét gidp cac tin hiru “nhan biét an hué
cua Thién Chua” (Ga 4:10), nhu dugc mac khai
trong Thanh Kinh, ho s& hiéu trong mét anh
sang tich cuc cac bon phan phat xuét tir do.

Viée tong do Thanh Kinh c6 muc dich 1am cho
nguoi ta biét dén Thanh Kinh nhu Loi Chua va
nguon mach su séng. Trude hét, né cd vd viec
phién dich Thanh Kinh ra moi tha ngbn ngi
khac nhau va tim céch pho bién cac ban dich
ay cang rong réi cang t6t. NG tao ra va nang 4o
nhiéu sang kién nhu: hinh thanh céc nhém
chuyén viéc hoc hoi Thanh Kinh, to chuc cac
dai hoi vé Thanh Kinh, cac tuan B hoc Théanh
Kinh, 4n hanh cé4c bao chi va cac sach, v.v...

Mot dong gop quan trong dugc cac hiép hdi va
phong trao trong Hoi Thanh va cac doan thé
thuc hién la dat nang viéc doc Thanh Kinh theo
nh&n quan dac tin va viéc lam cua Kitd hau.
Nhiéu “cong dong Kitd hitu can ban” tap trung
cac cudc hop cua ho vao Thanh Kinh va tu dat
ra cho ho mot muc tiéu ba chiéu: hiéu Thanh
Kinh, tao dung cong dong va phuc vu dan
chang. O ddy céc nha chi giai ciing c6 thé cung
cap sy tro gilip hiru ich dé tranh viéc hién thuc
hoa sir diép Thanh Kinh ma khong dat nén tang
viing chac trén ban van. Nhung c¢6 1y do dé vui
mumng khi thay Thanh Kinh trong tay cac nhém
nguoi ¢ hoan canh khiém ha va nguoi ngheo.
Ho c6 thé dem dén cho viéc hién thuc hoé va
giai thich Thanh Kinh mot anh sang thau sudt,
tir quan diém thiéng liéng dén hién sinh, hon 1a
anh sang dén tir viéc hoc hoi chi 18 thudc vao
cac tai nguyén cua minh (x. Mt 11:25).

Tam quan trong mdi ngay maot gia ting ctia Cac
phuong tién truyén thong dai ching -- nhu bao
chi, truyén thanh, truyén hinh -- doi hoi viéc
loan b4o Loi Chia va sy hiéu biét vé Thanh
Kinh phai dugc phd bién bang cac phuong tién
nay. Cac dac tinh rat riéng biét cua ching, va
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the other hand, their capacity to influence a
vast public require a particular training in their
use. This will help to avoid paltry improvisa-
tions, along with striking effects that are actu-
ally in poor taste.

Whatever be the context--catechetics, preach-
ing or the biblical apostolate--the text of the
Bible should always be presented with the re-
spect it deserves.

4. In Ecumenism

If the ecumenical movement as a distinct and
organized phenomenon is relatively recent, the
idea of the unity of God's people, which this
movement seeks to restore, is profoundly
based in Scripture. Such an objective was the
constant concern of the Lord (Jn. 10:16; 17:11,
20-23). It looks to the union of Christians in
faith, hope and love (Eph. 4:2-5), in mutual re-
spect (Phil. 2: 1-5) and solidarity (1 Cor.
12:14-27; Rom. 12:45), but also and above all
an organic union in Christ, after the manner of
vine and branches (Jn. 15:4-5), head and mem-
bers (Eph. 1:22-23; 4:12- 16). This union
should be perfect, in the likeness of the union
of the Father and the Son (Jn. 17:11, 22). Scrip-
ture provides its theological foundation (Eph.
4:4-6; Gal. 3:27-28), the first apostolic com-
munity its concrete, living model (Acts 2:44;
4:32).

Most of the issues which ecumenical dialogue
has to confront are related in some way to the
interpretation of biblical texts. Some of the is-
sues are theological: eschatology, the structure
of the church, primacy and collegiality, mar-
riage and divorce, the admission of women to
the ministerial priesthood and so forth.

Others are of a canonical and juridical nature:
They concern the administration of the univer-
sal church and of local churches. There are oth-
ers, finally, that are strictly biblical: the list of
the canonical books, certain hemmeneutical
questions, etc.

Although it cannot claim to resolve all these is-
sues by itself, biblical exegesis is called upon
to make an important contribution in the ecu-
menical area. A remarkable degree of progress
has already been achieved. Through the adop-

dang khac, kha nang anh hudng caa ching vai
quang dai quan ching, doi hoi mot sy huan
luyén dic biét dé ding chung. Diéu nay s& giup
tranh dugc cac ngau hing tim thuong, ciing
nhu cac anh hudng an twgng ma thuc ra lat 1€o.

Vay, du 1a béi canh gi di nita -- day giéo 1y,
giang thuyét hay tong ¢d Thanh Kinh -- ban
van Thanh Kinh ludn phai duoc trinh bay vai
su kinh trong ma né xung dang dugc.

4. Trong Viéc Pai Keét

Néu phong trao dai két, nhuw mét hién tuong
riéng biét va cd té chirc, chi trong ddi gan day,
¥ tuong vé sy hiép nhat cua Dan Thién Chua,
ma phong trao nay tim cach khoi phuc, duoc
dat nén tang sau xa trong Thanh Kinh. Muyc
tiéu nhu thé luén 1a méi ban tdm cua Chia (Ga
10:16; 17:11.20-23). N6 cho doi su hiép nhét
cé4c tin hiru trong dirc tin, dic cdy va duc mén
(Ep 4:2-5), trong su ton trong lan nhau (PI 2:1-
5) va trong tinh lién déi (1 Cr 12:14-27; Rm
12:4-5), nhung trén hét mot sy hiép nhat cd to
chirc trong Chua Kit6é nhu cach cuaa cay nho va
céc canh (Ga 15:4-5), dau va chi thé (Ep 1:22-
23; 4:12-16). Su hiép nhat nay phai hoan hao,
gidng su hiép nhat gitra Chiia Cha va Chua Con
(Ga 17:11.22). Thanh Kinh cung cap nén ting
than hoc cua né (Ep 4:4-6; Ga 3:27- -28). Cong
dong tién khoi cua cac Tong D6 la kiéu mau cy
thé va séng dong ciia nd (Cv 2:44; 4,32).

Hau hét cac van d& ma cudc doi thoai dai két
phai duong dau véi déu lién hé mot cach nao
do véi viéc giai thich c&c ban van Thanh Kinh.
Mot sb 1a van dé than hoc: hoc thuyét canh
chung, co ciu Hoi Thanh, quyén binh téi cao
va tap doan tinh, hén nhan va ly di, viéc nhan
cac phu nit vao chirc linh muc thura tac, v.v...

Céc van dé khéc co tinh gido luat va phap ly.
Ching lién quan dén viéc quan tri Hoi Thanh
hoan vii va cac Hoi Thanh dia phuong. Sau
cling, ¢6 c&c van dé khac tuyét ddi vé Thanh
Kinh: danh muc céc sach trong quy dién, mot
s6 van d& cha giai, v.v...

Mic du khdng thé nhan 1a tw minh giai quyét
duoc moi vin dé ndy, khoa chl giai Thanh
Kinh dugc moi goi dong gép vao linh vuc dali
két. Khoa nay da dat dugc mot mue do tién bo
dang ké. Qua viéc st dung cung cac phuong
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tion of the same methods and analogous her-
meneutical points of view, exegetes of various
Christian confessions have arrived at a remark-
able level of agreement in the interpretation of
Scripture, as is shown by the text and notes of
a number of ecumenical translations of the Bi-
ble, as well as by other publications.

Indeed, it is clear that on some points differ-
ences in the interpretation of Scripture are of-
ten stimulating and can be shown to be com-
plementary and enriching. Such is the case
when these differences express values belong-
ing to the particular tradition of various Chris-
tian communities and so convey a sense of the
manifold aspects of the mystery of Christ.

Since the Bible is the common basis of the rule
of faith, the ecumenical imperative urgently
summons all Christians to a rereading of the
inspired text, in docility to the Holy Spirit, in
charity, sincerity and humility; it calls upon all
to meditate on these texts and to live them in
such a way as to achieve conversion of heart
and sanctity of life. These two qualities, when
united with prayer for the unity of Christians,
constitute the soul of the entire ecumenical
movement (cf. Unitatis Redintegratio, No. 8).
To achieve this goal, it is necessary to make the
acquiring of a Bible something within the
reach of as many Christians as possible, to en-
courage ecumenical translations--since having
a common text greatly assists reading and un-
derstanding together--and also ecumenical
prayer groups, in order to contribute, by an au-
thentic and living witness, to the achievement
of unity within diversity (cf. Rom. 12:4-5).

CONCLUSION

From what has been said in the course of this
long account--admittedly far too brief on a
number of points--the first conclusion that
emerges is that biblical exegesis fulfills, in the
church and in the world, an indispensable task.
To attempt to bypass it when seeking to under-
stand the Bible would be to create an illusion
and display lack of respect for the inspired
Scripture.

phép va cac quan diém chl giai twong tu nhu
nhau, cac nha cha giai thuoc cac gido phai Kitd
gido khac nhau di di dén mot mic do thoa
thuan dang ké trong viéc giai thich Thanh
Kinh, nhu dugc chirng té boi ban van va cac
chu thich cia mét sb ban dich Thanh Kinh dai
két, ciing nhu bai nhiéu sach bao khac.

Thuec ra, rd rang 12 & mot sb diém céc khéc biét
trong viéc giai thich Thanh Kinh thuong kich
thich va c6 thé to ra bd tuc ciing phong phu héa
|an nhau. D6 1a truong hop cac diém khac biét
miéu ta cac gia tri thuoc vé cac truyén thong
riéng cua cua cong dong Kitd hitu khac nhau,
va nhu thé truyén dat mot cam giac vé cac khia
canh da dang cua MAau Nhiém Chua Kitd.

Vi Théanh Kinh 1a nén tang chung cua qui luat
duc tin, nhu cau dai két cap bach kéu moi moi
Kit6 hiru doc lai ban van dugc linh hiing trong
tinh than vang phuc Chta Thanh Than, trong
duc &i, 10ng chan thanh va khiém tén; no ciing
moi goi tat ca moi ngudi suy niém cac ban vin
4y va séng ching cach nao dé dat duoc sy hoén
cai tam hon ciing sy thanh thién caa doi séng.
Hai dirc tinh nay, khi duoc lién két véi 1oi cau
nguyén cho sy hiép nhét cua cac Kitd hitu, sé
tao thanh linh hon caa toan thé phong trao dai
két (x. Unitatis redintegratio, s6 8). Dé dat
duoc muyc dich nay, can phai lam cho viéc so
hitu mot quyén Thanh Kinh thanh mot diéu
trong tam tay cua cang nhiéu Kito hitu cang tot,
khuyén khich céc ban dich dai két -- vi c6 mot
ban van chung s& gilp rat nhiéu cho viéc cung
doc va cling hiéu — va cac nhom cau nguyeén
dai két cling vay, de dong gop, bang mot ching
tir dich thyc va sdng dong, vao viéc dat dugc
su hiép nhat trong su da dang (x. Rm 12:4-5).

KET LUAN

Tir nhimg diéu di dugc dé cap dén trong bai
tuong trinh dai nay — du phai thi nhan rang con
qua ngan & nhiéu diém -- két luan thir nhat noi
Ién la khoa chu giai Thanh Kinh lam tron mgt
trach nhiém khéng thé thiéu dwoc trong Hoi
Thanh va trong thé gisi. C6 tinh bo qua né khi
tim cach hiéu Thanh Kinh 1 tao ra mét ao
tudng Va to ra thiéu kinh trong ddi véi Thanh
Kinh dugc linh hung.
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When fundamentalists relegate exegetes to the
role of translators only (failing to grasp that
translating the Bible is already a work of exe-
gesis) and refuse to follow them further in their
studies, these same fundamentalists do not re-
alize that for all their very laudable concern for
total fidelity to the word of God, they proceed
in fact along ways which will lead them far
away from the true meaning of the biblical
texts, as well as from full acceptance of the
consequences of the incarnation. The eternal
Word became incarnate at a precise period of
history, within a clearly defined cultural and
social environment. Anyone who desires to un-
derstand the word of God should humbly seek
it out there where it has made itself visible and
accept to this end the necessary help of human
knowledge. Addressing men and women, from
the beginnings of the Old Testament onward,
God made use of all the possibilities of human
language, while at the same time accepting that
his word be subject to the constraints caused
by the limitations of this language. Proper re-
spect for inspired Scripture requires undertak-
ing all the labors necessary to gain a thorough
grasp of its meaning. Certainly, it is not possi-
ble that each Christian personally pursue all
the kinds of research which make for a better
understanding of the biblical text. This task is
entrusted to exegetes, who have the responsi-
bility in this matter to see that all profit from
their labor.

A second conclusion is that the very nature of
biblical texts means that interpreting them will
require continued use of the historical-critical
method, at least in its principal procedures. The
Bible, in effect, does not present itself as a di-
rect revelation of timeless truths but as the
written testimony to a series of interventions in
which God reveals himself in human history.
In a way that differs from tenets of other reli-
gions, the message of the Bible is solidly
grounded in history. It follows that the biblical
writings cannot be correctly understood with-
out an examination of the historical circum-
stances that shaped them. "Diachronic™" re-
search will always be indispensable for exege-
sis. Whatever be their own interest and value,
"synchronic” approaches cannot replace it. To

Khi nhirng nguoi phai co ban trao pho cac nha
cha giai vai trd dich gia ma thai (vi khdng hiéu
rang phién dich Thanh Kinh di 14 viéc chu giai
roi), va khong chiu theo ho di xa hon trong cac
nghién ctru cua ho, chinh cac nguoi theo co ban
nay khdng y thirc ring vi quan tAm dang khen
ngoi caa ho vai viéc hoan toan trung thanh véi
Loi Chua, thuc ra ho lai dang tién theo céc con
duong dan ho di that xa y nghia dich thuc cua
cac ban van Thanh Kinh, cling nhu xa viéc
chap nhan tron ven cac két qua caa Mau Nhiém
Nhap Thé. Loi Vinh Ciru dd nhap thé trong mot
giai doan lich st chinh xac, mot moi truong xa
hoi va van hoa rd rang. Bat cir ai mudn hiéu
Loi Chaa phai khiém tén tim Loi iy ¢ noi ma
Loi bién minh thanh hitu hinh va chap nhan sy
trg gidp can thiét cua kién thirc nhan loai dé dat
duoc muyc dich ay. Dé noi voi cac ngudi nam
nit, ngay tir dau cua Cyu Udc tro di, Thién
Chua da dung moi kha nang c6 thé c6 duoc cia
ngbn ngir loai nguoi, dong thoi cling chap nhan
dé cho Loi Ngai phai 18 thudc vao cac gioi han
cua ngbn ngir 4y. Viéc ton trong Thanh Kinh
duogc linh hing cach ding din doi hoi phai
chap nhan moi lao cong can thiét dé cé thé hiéu
cach tudng tan y nghia cua Thanh Kinh. Nhat
dinh 1a mdi Kitd hiru khdng thé mot minh theo
dudi tat ca moi loai nghién ciru gidp cho minh
hiéu ban van Thanh Kinh hon. Cong tac ay
dugc uy thac cho cac nha chu giai, 1a nhiing
ngudi ¢0 trach nhiém vé van dé nay, 1a 1am sao
cho moi nguoi dugc lgi ich tir cong lao cua ho.

Két luan tha nhi 1a chinh ban chat cua cac ban
van Thanh Kinh doi hoi rang dé giai thich
ching s& can phai tiép tuc st dung phuong
phap phé binh lich si, it la trong céc tién trinh
chinh cta n6. Thuc ra, Thanh Kinh khéng tu
nhan 1a mét mic khai truc tiép vé cac chan ly
vuot thoi gian, nhung nhu mot ching tir bang
van tu v& mot chudi cac can thiép & d6 Thién
Chda tu mac khai trong lich sir nhan loai. Bang
mot cach khac céc giao ly cua céc ton giao
khéc, st diép Thanh Kinh c6 nén tang viing
chic trong lich sir. Do d6 cac ban vin Thanh
Kinh khdng thé dugc hiéu dung néu khdng xét
dén céc hoan canh lich sir hinh thanh ching.
Cac nghién ctu theo “lich dai” s& ludn thiét
yéu cho viéc cha giai. DU lgi ich va co gié tri
thé nao di nita, cac nghién ctu theo “ddng dai”
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function in a way that will be fruitful, syn-
chronic approaches should accept the conclu-
sions of the diachronic, at least according to
their main lines.

But granted this basic principle, the syn-
chronic approaches (the rhetorical, narrative,
semiotic and others) are capable, to some ex-
tent at least, of bringing about a renewal of
exegesis and making a very useful contribu-
tion. The historical-critical method, in fact,
cannot lay claim to enjoying a monopoly in
this area. It must be conscious of its limits, as
well as of the dangers to which it is exposed.
Recent developments in philosophical herme-
neutics and, on the other hand, the observa-
tions which we have been able to make con-
cerning interpretation within the biblical tradi-
tion and the tradition of the church have shed
light upon many aspects of the problem of in-
terpretation that the historical-critical method
has tended to ignore. Concerned above all to
establish the meaning of texts by situating
them in their original historical context, this
method has at times shown itself insuffi-
ciently attentive to the dynamic aspect of
meaning and to the possibility that meaning
can continue to develop. When historical-crit-
ical exegesis does not go as far as to take into
account the final result of the editorial process
but remains absorbed solely in the issues of
sources and stratification of texts, it fails to
bring the exegetical task to completion.

Through fidelity to the great tradition, of
which the Bible itself is a witness, Catholic
exegesis should avoid as much as possible
this kind of professional bias and maintain its
identity as a theological discipline, the princi-
pal aim of which is the deepening of faith.
This does not mean a lesser involvement in
scholarly research of the most rigorous kind,
nor should it provide excuse for abuse of
methodology out of apologetic concern. Each
sector of research (textual criticism, linguistic
study, literary analysis, etc.) has its own
proper rules, which it ought follow with full
autonomy. But no one of these specializations
is an end in itself. In the organization of the
exegetical task as a whole, the orientation to-

khong thé thay thé n6. Bé hoat dong cho c6 két
qua, céc tiép can dong dai phai chap nhan cac
két luan cua tiép can lich dai, it 1a theo nhiing
pham vi can ban cua ching.

Nhung mét khi nhin nhan nguyén tic can ban
nay nhu su that, cac tiép can dong dai (tu tur
hoc, ké chuyén, ky hiéu hoc va cac tiép can
khac) c6 thé phan nao dem lai su canh tan cho
khoa chi giai va gop mot phan déng gop rét
htru ich. That ra, phuong phap phé binh lich sur
khong thé ty nhan 1a minh chiém doc quyén
trong linh vuc nay. N6 phai y thicc vé nhiing
gidi han cia minh ciing nhu vé nhitng nguy
hiém ma n6 dang bi dit vao. Cac phat trién gan
day cua nhitng thuyét giai thich theo triét hoc
V4, tréi lai, nhitng nhan xét ma chdng ta c6 thé
thuc hién lién quan dén viéc giai thich trong
Truyen Théng Théanh Kinh va trong Truyen
Théng cia Hoi Thanh da lam sang to nhiéu
khia canh cua van dé giai thich ma phuong
ph&p phé binh lich sir c6 khuynh hudng coi
thuong. That vay, vi quan tm dén viéc thiét
lap ¥ nghia cac ban van bang cach dat ching
vao trong béi canh lich sir nguyén thuy cua
ching, phuong phap nay doi khi ty chung to la
khong chd y du dén khia canh nang dong cua y
nghia va tinh trang 1a ¥ nghia c6 thé tiép tuc
phét trién. Khi phuong phéap chi giai theo phé
binh lich sir khong di xa dén viéc quan tam dén
két qua cudi cling cia qua trinh bién soan, ma
van chi ban ron véi nhiing van dé ngudn gbc
va sap xép tang 1op cua cac ban vian, thi n6
khong hoan thanh nhiém vu cha giai.

Nho trung thanh véi truyén théng vi dai, ma
chinh Thanh Kinh la mot chung tir, khoa chu
giai Cong Gi4o phai hét suc tranh loai thién
léch nghé nghiép nay va duy tri can tinh cua
minh nhu mot mén than hoc, muc dich chinh
1a dao sau duc tin. Didu nay khong c6 nghia la
it dinh ltu dén viéc nghién ctu hoc thuat loai
chinh xac nhét, hay dua ra 1oi bao chita vé viéc
lam dung cac phwong phap vi quan tam vé
minh gi4o. Mai linh vuc nghién ctru (phé binh
ban van, nghién cttu nglr hoc, phan tich van
thé.v.v...) déu c6 nhirng qui tic riéng cua nd 1a
diéu can phai theo véi su doc lap hoan toan.
Nhung khéng mot linh vuc nao trong cac linh
vuc chuyén mon nay tu nd la muc dich cua
minh. Trong t6 chic toan bo cua cong tac chi
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ward the principal goal should remain para-
mount and thereby serve to obviate any waste
of energy. Catholic exegesis does not have the
right to become lost, like a stream of water, in
the sands of a hypercritical analysis. Its task is
to fulfill, in the church and in the world, a vi-
tal function, that of contributing to an ever
more authentic transmission of the content of
the inspired Scriptures.

The work of Catholic exegesis already tends
toward this end, hand in hand with the re-
newal of other theological disciplines and
with the pastoral task of the actualizing and
inculturating of the word of God. In examin-
ing the present state of the question and ex-
pressing some reflections on the matter, the
present essay hopes to have made some con-
tribution toward the gaining, on the part of all,
of a clearer awareness of the role of the Cath-
olic exegete.

ENDNOTES

1. By an exegetical method, we understand a
group of scientific procedures employed in
order to explain texts. We speak of an ap-
proach when it is a question of an inquiry
proceeding from a particular point of view.

2. Out of 19 votes cast, the text of this last
paragraph received 11 in favor, four against
and there were four abstentions. Those who
voted against it asked that the result of the
vote be published along with the text. The
commission consented to this.

3. The hermeneutic of the word developed by
Gerhard Ebeling and Ernst Fuchs adopts a dif-
ferent approach and proceeds from another
field of thought. It involves more a theologi-
cal rather than a philosophical hermeneutic.
Ebeling agrees however with such authors as
Bultmann and Ricoeur in affirming that the
word of God finds its true meaning only in
the encounter with those to whom it is ad-
dressed.

giai, viéc huéng vé muc dich chinh van phai la
t6i cao, va nhd do6 tranh dugc viéc phi pham
nang luc. Khoa cha giai Cong Giao khong co
quyén tro nén sai lac, nhu mot dong nude ngam
vao bai cat cua mot cach phéan tich qua phé
binh. Nhiém vu cua nd, trong Hoi Thanh va
trong thé gidi, mot chirc niang séng con, 1a gop
phan vao viéc truyén dat noi dung cua Sach
Thénh dugc linh hirng sao cho cang ngay cang
trung thuc hon.

Cong viéc cua khoa chu giai Cong Giao hudng
vé muc dich nay, tay trong tay véi viéc canh
tan cua cac bo mon than hoc khéc véi cong tac
muc vu nham hién thuc ho& va hoi nhap vin
hod Loi Chda. Trong khi khao sét tinh trang
hién nay ciia van dé va trinh bay mot vai suy tu
vé nhiing van dé nay, bai tiéu luan nay hy vong
dong gop mot phan nao vao viéc gilp cho moi
ngudi dat dugc mot Y thire 1d rang hon vé vai
tro cua cac nha cha giai Céng Giao.

Lam tai Rdma, ngay 15 thang 4, 1993.

CHU THICH

1. Khi ndi vé phwong phdp chi giai, chung ta
hiéu 1a mot nhém tién trinh khoa hoc duoc
dung dé giai thich cac ban van. Ching ta néi
vé tiép can khi nd 1a mot diéu tra nay sinh tir
mot quan diém riéng.

2. Trong sb 19 phiéu, cau vin trong doan
cudi cuing nhan dugc 11 phiéu thuan, bon
phiéu Chong va ba phleu trang Nhitng nguoi
bo phleu chong yéu cau rang két qua cudc bo
phleu duoc an hanh cuing véi ban van. Uy
ban dong y diéu nay.

3. Viéc giai thich loi dugc Gerhard Ebeling
va Ernst Fuchs khai trién st dung mot tiép
can khac va tién hanh tir mét linh vuc tu
tuong khéac. N6 lién quan nhiéu dén mon giai
thich than hoc hon 1a triét hoc. Tuy nhién
Ebeling d6ng Y véi nhitng tac gia nhu Bult-
mann va Ricoeur trong viéc xac nhan rang
Loi Chua chi tim dugc ¥ nghia that cia minh
trong su gap go véi nhirng nguoi ma Loi
duoc ngo voi.
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